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ON THE 1 » - ;

N,

LITERATURE AND HISTORY OE. THE VEDA.

Delivered at the mecting of Ovientalists at Darmstadt,
at the sitting of 2nd October, 1845.

You have permitted me, gentlemen, to speak on a branch
of Indian literature which, if any can, asserts a claim to general
interest, and the cultivation of which demands the union of
various powers, but which will at the same time yield the
richest spoils,—the literature of the Veda. You will allow me,
in order to make room in some measure for this extensive
subject, toregard as known all which has hitherto been written
or published on the Veda. Of this there is so little, and that
little has been so much the subject of remark, that it is suffi-
ciently known in all Oriental cireles.

It has been the peculiar fate of the Veda that being at first,
veilled or magnified into the extravagant by Brahmanieal
mystification and ostentation,—the eftects of which have not
yet disappeared,—it presented a terrifying complication of writ-
mgs, with which no one trusted himself to meddle. When
H. T. Colebrooke had at length brought light into the darkness,
still the importance of these books in part escaped him, and
Frederick Rosen, who formed a right estimate of it, and was
the man to render the discovery fruitful, was only permitted
to rear himself a beautiful monument, to make a commencement,
which makes us the more severely miss the coutinuation, m
proportion to the certainty that the latter would, through the
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avriter’s growing experience, have gained a perfect form.  No
other was willing to tread in his footsteps ; and so Rosen’s book,
and Colebrooke’s, inits way, excellent treatise, are still the
only mines for our knowledge of the Veda. 1 can scarcely
mention what has been done by the Missionary Stevenson for
the Sama-veda: for bis edition of the text is less correet than
any tolerable Ms. and his translation is utterly useless.

Let me be permitted here to supply to Colebrooke’s treatise
those complements, which I have had the opportunity of draw-
ing from an inspection of the Ms. sources in Paris, London, and
Oxford,—complements which will refer to the relation of the
first Veda to the remaining collections of hymns, and to its
Indian compilation, and which,—so far as our researches must be
based upon indigenous preparatory labours also,—could be
communicated in no more fitting quarter than in a learned
circle which has set itself for its task the investigation of the
East.  For according te my conviction no more essential service
could be rendered to the history of the ancient east, perhaps
to the whole of ancient history, than to make known and exact-
ly investigate the Vedic writings.

The well-known definition of the difference between Man-
tra and Brahmana,— which is found in all possible writings ex-
planatory of the Veda, and is amply handled in the Mimansa,
and according to which the Mantra is commonly metrical and
an invoecation, while the Brihmana is mostly prose, and consists
of practical religious precepts,—this definition denotes also the
fundamental division of the Vedic books. Theysever themselves
into collections of hymns, and liturgical works. That the for-
mer, not only in their origin but also in their collection, are
more ancient than the latter, so long as no proofs appear to the
contrary (and I have been able to tind none) we may, I believe,
regard as settled.

But among the five Vedic books which are called Sambita,
tliere are only four hymn-collections. The fifth, the Taittiriya-
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samhitd, which is regarded as a principal part of the Yajur-
veda, is a liturgical book, which may occupy the same place in
respect of this Veda, as the Aitarcya-brihmana fills for the
Rig-veda. (It is also called Taittirlya-brahmana.)

Among these four collections of hymns that of the Rik has
the most considerable compass; and may amount in all to near
eleven thousand verses. The Atharva hymns arc nearly as
numerous. The Véjasaneyi-samhitd (of the Yajur-veda) may
amount to half the extent of the Atharva, and the Sama-samhita
to half the Vijasaneyi. Hence would result for the four col-
lections united the number of about 30,000 distichs.

Colebrooke has remarked here and there in his treatises
that whole hymns, strophes, or single verses of onc Veda are
again found in another, orin all the rest, without however
giving any more exact determination of tho matter. But it
appears to one important to be able to estimate the total extent
of the old poems which have come down to us in the Vedas, and
their distribution in the single collcetions, for from this point
the first step must be taken towards a determination of the
reciprocal relation of the different Vedas. The information I
can supply on this point is as follows.—

The Samhitd of the Sama-veda 1s, according to the testi-
mony of the Indian commentators, (e. g. of Sayana, in the in-
troduction to his explanation of the Rik,) completely contained
i the first Veda (thoe Rik), Le. the single verses of the Sama,
are repeated in the connexion of the hymnsof the Rik. Some
very rare exceptions of verses, however, occur, which the Rik
does not contain. The references to particulars will be fully
given in Dr. Benfey's edition of this Sumhitd, for which we are
now looking.

The Vijasaneyi-samhitd of the Yajus, on the contrary, cm-
braces a number of scctions which are peculiar to it.  From an
mspection of several parts of this book, for which however I
had but slender assistance  from commentaries or similar works,
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1t appears to me that perhaps the half of the whole recws in
the fiik. The other half consists in great part of sacrificial for-
mulas, e. g. the Svaha repeated hundreds of times, and perhaps
only a fourth of the whole consists of fragments of songs or in-
vocations in prose, peculiar to this collection.

It is more difficult for me to give similar specifications in
regard to the Atharva, for as we generally see it treated in a
step-mother-like fashion so has it also found no commentator,and
the only assistance which I have been able to obtain is a care-
lessly-made copy of the Anukramani of this Veda, which pays
much more attention to the metres of the single verses, than to
other points of information. Excepting the names of gods, T find
only Atharva, and Bhrigu Angiras named as Rishis, or composers
of hymus, though not only strophes but whole hymns of from
30 to 40 verses, which in the Rik have their author specified,
are reeeived into the Atharva, It is however easy to perceive
that this Veda contains far more picees peculiar to itself, than
the Vijasaneyi, and that what is common to it, with the Rik-
samhitd 1s limited to perhaps a third part of its extent.

The important question which must connect itself with this
determination of the external relation of the four collections of
hymus, 15 this : has each of the Samhitiis an indeperdent origin
of its own ? are they in part borrowed from each other ? or final-
ly, 1s one of them,—and it could be no other than the Rik,—
to be regarded as the source of the rest ? A sufficient answer to
these questions will of course be only then possible, when we
shall have mdetail before us not only the contents of each Veda,
but also the variations in the several texts, which in many cases,
are very material. A general representation may however even
now be derived from the difference in the arrangement which is
followed in these collections, and I may therefore be permitted
to enter further into this point.

In reference to the use of the Rig-veda, we must now allow
ourselves to be deceived by the arrangement of the NMss. as
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they now lie before us without exception. The division which
they present is notoriously a mere external, uniform scparation
into eight parts (Ashéaka), next of these into cight sub-divisions
(Adhyaya) and lastly into sections (Varga) of five verses cach.
We might from this believe that we had before us an unarrang-
ed aggregate of songs, distributed in this manner only on account
of an external point of coherence. But along with this division
there exists an entirely difterent one, as we now know 1t prin-
cipally from Siyana’s commentary. This arrangement has for
its largest section the Mandala (circle) within that the Anuvaka,
(chapter) with a number of hymns, (Stkta) which again are
parted into their distichs (rich).

This division into ten Mandalas 1s beyond all doubt the
original one, fixed by the collector of these hymns as it has’
come down to us, Hymns which were ascribed by tradition to
the same author or the same family, or hymns which belong
to the like sacrificial ceremony, as the Soma-hymns of the 9th
Mandala, are here united 1n one section, without regard to their
outward extent.

The first mentioned division (into Ashzaka) on the contrary
appears to have its ground in the need of scctions of uniform
size for the use of the Veda in the schools. In the 15th section
of the Pratisakhya-sGtras aseribed to Saunaka, thereis found a
collection of rules for the reading of the Veda in teaching, which
appear to have reference to this point. The teacher recited two
or three distichs, according to the length or shortuess of the
aggregates of verses (hymnus), which were repeated by the scholars
in order. One such portion 1s called prasna (question) and sixty
or more of these, says the Sutra, 1.c. about one hundred and fifty
verses, compose an Adhyidya, a lesson of the Veda, which is at
the same time the quantity actually read in the school.

Besides that 1t would be absurd, where a real division of
the matter exists, to regard one which is merely formal as the
original one, we have the proof for the greater antiquity of the
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Mandula-division in the modes of speech employed by the oldest
interpreter of the Veda, Nirukta names the Rig-veda in sever-
al places, and always with the designation Dasatayya, the ten
parts, The same mode of designation 13 found in the Pratish-
khya-sttras, which are older than the Nirukta, in the com-
mentary on the latter, and in a number of other books. The
Anukramanikd of the Rik also has this division, although in
the Mss. 1t 1s externally separated into Ashfakas. Hence it re-
sults that it would be unnatural to make any other division than
that into ten Mandalas the basis of a future edition of this Sawm-
hité, For in whatever way criticism may decide 1n detail on the
historical value of the tradition touching the authors of the
Vedie hymus, still this tradition has been held authoritative by
the collector aud by the oldest interpreters of the Veda, and it
may morcover be proved from the affinity of the representa-
tions and of the language that, in the present recension of the
Veda, those sets of hymns are mostly arranged together, which
must have had a common origin, and possibly may have been
previously united in particular collections.

In the Manrdala itself again there exists an arrangement. It
may in most cascs be shown why the hymns are given in this
determined sequence. That a regard to their ritual import
had 1ts effect, 1s evident, but 1t was allied with the main prin-
ciple of each division, viz.,, to place together what was homo-
geneous. Hymns addressed to Agni follow each other, and
generally occupy the first place in the several books, then the
hymns to Indra, and so on. This however is not carried so far,
as that we can assume the collection to have been made for
liturgical ends. The Rik even contains hymns and parts of
hymns, which the commentator, though very scrupulous in this
matter, cannot assign to any religious observance. I rather
believe than one can with full reason ezll the Rik the histori-
cal Veda.,  And its collection is a wonderful work, which attests
the seientific perception of this people in an age which,—as 1



L 7 |

shiall be able to show  further on, reaches far above the e "
the collection of the Homerte songs. There are united here
more than a thousand of those saered songs, with which the fore-
fathers dwelling on the banks of the five streams supplicated
prosperity for themselves and their flocks, grected the risine
dawn, sang the fight of the hightume-weilldine cod with the
cloomy power, and celebrated the help of the celestials who
had delivered them 1 their battles.  And  these sonus are col-
lected, not, perhaps, because the religious worship had ocension
for them n this manner, but the whole treasure of this ancient
poctry was to be here preserved  uncurtatled and well arrangod.
We should moreover deceive ourselves were we to believe that
the Veda contains exclusively religions songs; a number of
pieces have found their way into it, which have uo reference to
the worship of gods.

In the tenth Mandala, e g in which a dice-plaver laments

deeply his ruinous propensity, which agninst his best resoli-
tions, seduces him again continually mto new sin.  Another
piecce in the seventh  Mawdala,  aseritbed to Vasishtha  (of
which Colebrooke has already given a passing notice) describes
in a sportive way the revival of the frogs at the beginninge of the
rainy season, and compares their gquacking with  the singing of
Brahma at a sacrifice. A very frequent form of hynn (of
which examples are wanfing in the part of the Rik already
made public) 1s the dialogistic—conversations of the eods
among themselves, or of a cod with o Rishi,  In the $th M-
dula, e oo Vimadeva spealks with Indra, and mocks him, “What
can Indra forbid me? no one regards him either of the livine,
or of those who shall be born.”  As to these and similar picces
the interpreters are at a loss how to assign the Rishi and the
Devata, (1. e. the inspived author and the god invoked ) but in
the song of the gamester (abovementioned) they have preferred
making the dice the deity (Devata) rather than eive up these

unbending terms. But the less these remnauts of ancient pocty
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arc suited to the ostablished frames of liturgical forms,—the
more worthy they undoubtedly are of our observation; and
a representation of the most ancient circumstances of the
people, and the character of this hiterature may IN MAny respects
be more easily acquired from these hymns, than from those
constructed in more regular form. Yet I will not assert that
these pieces belong to the oldest of all; on the contrary, the
most of them bear plain traces of a later origin.

The Sawnhita of the Rig-veda thus claims to give the hymns
complete, just as the Rishi has spoken,—or according to the ex-
pression of the interpreter,—has seen them. Not so the collec-
tions of the Sima, and the Vijasaneyi Yajus. Both give single
verses or single strophes, which do not at all necessarily stand
in any internal connexion with each other, but only receive such
connexion through the ritual which they accompany. In the
Sama I believe I have remarked besides, that not only the
metre, which in virtue of its connexion with meledy began very
carly to play an important part in sacrificial rites, but even the
accidental occurence of the same or like-sounding words has fre-
quently had an influence on the sequence of single verses.
That the first principle of arrangement in both these Vedas in
a liturgical one, needs no confirmation, and the most important
thing which can be performed for either consists in the indica-
tion of this more or less loose connexion of the text with the
ceremonial. An explanation of this principle, however, such as
we demand, must necessarily go back to the counexion of the
passages, 1. ¢. to the Rik. Thus both (the Sima and the Yajus)
properly eall for illustration in those points only where they
depart from the first Veda.

For even were we to take up again the enquiry abovemen-
tioned into the relation between these three collections in res-
pect of their origin,—for even were we to assume that the Sama
and Yajus, or one of them, had been compiled earlier than the
Rik-samhita, still we shall not be able to deny that the hymns
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contained in the latter (the Rik) are the same from which those
pieces (i. e. thuse contained in the Sima and Yajus) were taken ;
we shall not be able to invert the relation so far as to hold the
hymns of the Hik for mere deckings-out, amplifications of the
ritual fragments. For the latter, as we find them in both of
those collections, have no independent significance, they are
taken away from a connexion, and in the former the shell
would be of more importance than the kernel.

The assumption of a priorityin the collection of the liturgi-
cal Vedas would however have in it nothing at all improbable.
Tt is rather the natural course that the immediate want is first
satisficd, before one arrives at the derivative one. These frag-
ments were collected, as they were in use in religious worship,—
remnants of complete songs, which had aequired importance for
religious services before other portions of those hymns,——these,
(I say) were collected because they were wanted for the re-
gulation of the ritual, which in the sequel was to grow up into
so huge a system. It was only in the sccond place that the col-
lection of the complete hymns on which the ritual was based,
wag arrived at; and since those parts of hymns which the Sima
and Yajus contain were already gnarded from alterations by writ-
ing and by their liturgical importance; whilst the undivided
song existing as yet perhaps only in recollection, or seattered here
and there, and as not immediately pertaining to sacred offices,
was also less serupulously preserved,—it wouldbe easily applicable
if both those Samhitis contained variations of the text, which as
regards the passages concerned arc older than the text of the
Rik. We may even go further and grant that as the eompila-
tion of the Rik alveady in a certrin sense rests upon a scientific
want, so science also after the manner of ancient and modern
times wished to do too much, that men had allowed themselves
improvements and sought to restore uniformity, and that thus
we had before us in the Rik a conscious retouching. Certain
traces testify at least to external fusions; and although I caunnot
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believe that the compiler of the Rik would have allowed hini-
sclf to make essential and extensive alterations, yet I could not
venture to pronounce against the assumption of a retouching,
before we have before us the bulk of the textual variations of
the Sdma, at least, which are far more important than those
of the Vijjasaneyi (Yajus). The abovementioned edition of that
Veda will give the amplest information on this point,

As regards the Atharvan, the question above proposed appears
to be more easily decided. This collection contains, not single
unconnected verses, but complete hymns, and has a real arrange-
ment, (i. c. one depending on things, not merely formal.) In
this respect it is like the Rik, and can really be called a com-
plement of the first Veda, a complement meant to embrace the
hymnologic productions of its time, when the Mantra was al-
ready no longer an expression of immediate religious feeling,
but had become a formula of incantation. This Veda therefore
contains especlally sentences intended to guard against destruc-
tive operations of the divine powers, against sickness and no-
xious animals, iinpreeations on enemies, invocations of healing
herbs, and for all manner of occurences in ordinary life, for pyo-
tection in travelling, luck in play, and such like things. In the
pieces which arc common toit (the Atharva) with the Rik, it
allows itself a great number of transpositions and alterations,
which besides in most cases appear to be arbitrary, The lan-
guage 1n those sections which are peculiar to it, approaches the
flowing expression of later times, but has without the gramma-
tical forms of the older songs. Between it and the Rik there
exists, further the peculiar relation, that the latter also towards
the conclusion (in the last Anuvaka of the tenth Mandala) con-
tains a considerable number of sections which bear completely
the character of the Atharva-hymns, and are also actually found
repeated in the Veda,

Besides these general tokens of a later origin of this Veda,
we find yet further a number of particular marks among which
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I here adduce one. The hymns of the Rik variously celebrate
the deliverances, which Indra, the Asvins, and other gods had
vouchsafed to the forefathers. All the names of the persons so
delivered, however, lie beyond the time of the auther himself,
and one seldom meets with the name of a Vedic Rishi. But in
the fourth book of the Atharva therc is found 1. g. a hymn which
invokes Mitra and Varuna to preserve the suppliant, as they had
preserved—not Dadhyach, Rebha, Pedy, dud others, but Jama-
dagni, Vasishtha, Medhatithi, Purumilha, &e., all names of men
whom tradition makes to be authors of the hymns of the
Rig-veda.

It thus appears, from all that has been said, to admit of no
doubt that the Atharva has not only been later collected than
the Rik, but has also a later origin, and in both togecther we
have before us the mass of the hymns of two periods. To un-
derstand these in their whole compass, must clearly be the first
thing which we can doin this province; and a recension of
both these Vedas should therefore precede the investigation of
the liturgical syste, from which only, again, the Sima and Vija-
saneyl can receive light. It is impossible to master perfectly the
practical religious writings, the Brahmanas, and what is connected
with them without a knowledge of the text of the hymns, round
which the whole ritual ranges itself; which, on the other hand,
we cannot hope to be essentially advanced in the historical un-
derstanding of the ancient poems by means of a literature which
has for that text only a stiffencd sense, determined by the
ritual.  What we shall take from this literature is the expla-
nation of single liturgical representations which are found al-
ready in the hymns. The whole system of worship is however
i 1itself a very important object of investigation, and well worth
the labor which its explanation will cost. The nuwmber of writ-
mgs pertaining to this subject is extraordinary. All the Brahma-
nas, a greal nwmber of Upanishads, and the numerous Srauta
and Grihya Sutras lie within the cirele of these investigations.
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[n order now to give an account of how the Veda has come
down to us, and of what has been done for the Rig-veda in par-
ticular by mdigenous grammar and interpretation, I must speak
of a class of writings, which to my knowledge have not yet
formced the subjeet of disconrse in Indian literatnre, but which
deserve in a high degree to be introduced into view,—the Pri-
tisaAkhya Shtras.

I have found out three writings under this title. That of
greatost extent and importance is aseribed to Saunaka, and
consists of eighteen patalas. A second book bears the name of
Katyayana (the name without doubt who is named as the author
of the Anukramani to the Rik and to the Vajasaneyi-samhit,)
and numbers eight adhyiyas. Finally, a third Pratisikhya is
as yet without a (discoverable) author. The beginning of the
text, as well as the commentary, which without doubt would
have given some notice of the author, or the school, is wanting
i the only Mss. of this work which I have found at Oxford. T
have but lately learnt that there are several writings of this
name in the Berlin collection, and have as yet been able to
procure no information respecting them. I eomelude however
from the statement of the extent of the Berlin Ms. that none
of themn ean be the Pratisakhya ascribed to Saunaka, the most
important among the three. If the remark made on two Nos,
iz, that they consist of three chapters, be correct, we shall find
here yvet a fourth Priitisikhya.

I must thus in my account confine myself to what I have
been able to learn from the explanatory works as yet as my
command, which, forthe second and third of these books, are
very imperfect.  These writings contain rules on the elemen-
tary part of general, but particularly Vedie grammar, on the
aceent, on Sandhi, on the permutation of sounds, (e. g. the
nati, change of dentals into cerebrals,) on the lengthening of the
vowels in the Veda, (pluti) on pronunciation, on the various
pithas of the Veda, &e,  The first PratisAkbiya contains besides
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a section on metre, which 1s far more valuable for the Veda,
than the utterly unimportant book Chhandas, included in the
Vedanga.

That the common denomination of these writings, Pritisa-
khya Sttrini, cannot be the original one, results from the sig-
nification of the word ; “grammatical aphorisms, current in single
Sakhas orschools.” In a commentary on Gobhila’s Srauta-
Stutras, one of them is designated as Madhyamdina-sikhiya Pra-
tisdkhya, i.e. as a collection of those aphorisms which the well-
known Vedic school of Madhyamdina followed. But I conclude
from a passage in the first book of the Nirukta, as well as from
the introduction and the subscriptions to the chapters of the
first Dratisakhya, that these books were at an carlier period
called Parshada, 1. e. “What is received from, or belongs to,
the assembly,” and to this appellation would be joined the par-
ticular designation of the school, thus Madhyamdina Piirshada,
&c. The same passage of the Nirukta also shows that these
books are older than Yaska, and that they were known by him
as manuals of the different schools of grammarians (karana).
In order to arrive at an approximate determination of time, lct
us now assume,—according to the current and tolerably well es-
tablished view,—the year 350 B. €. as the date of Panini, let
us further set Yaska only 50 vears carlier, and we then have the
end of the fifth century B. ¢ as the age of the latter. Since
now Y aska 1s acquainted with the Priitisd khyas, these must
have been already composed and recognized as an authority
in the fifth century B. ¢. These books, themselves, again,
recognize a great number of still older grammarians (in all
about 30 names) and even schools. These must therefore be
assigned to the beginning of the 5th or end of the 6th cen-
tury B. C.

In order to extend my demonstrations from this point, 1
must mention the various moldes of writing the Vedas, the
Pathas. Of these, according to the representation of the Pra-
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tisakhya, there are three, the Swwhitapatha, the Padapéatha, and
the Kramapitha, Swumhitapiatha means the natural mode of
writing, with observation of the rules of Sandhi. The Pada-
patha which separates single words, and comparatively speak-
ing parts of words (elements of a compound word,) is sufficient-
ly known by means of Rosen’s edition. The Kramapatha, of
which we have as yet no printed speeimen, 18 twofold, the letter
krama and the word krama (varna-krama and pada-krama) ; the
tormer always doubles the first consonant of a group of conso-
nants (most Mss. of the Vijasaneyl are written in this way):
the word krama takes two words of the scntence together, and
always repeats the second of them with a following one. In
this Patha itself again a number of changes may take place,
which I here pass over.

We know further the inventors of these modes of writing.
Sakalya 1s named by Yaska as the author of the Padapatha, (at
least for the Rig-veda) and other accounts which we have of
him 1 the Pratisakhya and even in Pirini, do not contradict
this statement. This grammarian and his school appear to have
had a great mmHuence generally in the conformation of the Veda,
at least of the Rik. The orthography of the Mss. as it has
come down to us, and as 1t 1s fixed in the Pratisakhya, even to
the minufest particulars, 1s principally that of that teacher, and
the Anukramani of the Lik ascribed to KAatyayana, calls the
Samhitd, of which it 1s the index, 1. ¢. the Rik-samhita such as
we now have it, Sikalaka Rig Vedamnaya, 1. e. the redaction of
the Rig-veda which has come down to us from Sikalya’s school.
Further rescarches may without doubt add more materials on
this subject, and place yet more fully in the light the remark-
able circumstance of the various redactions of the Veda in
remote antiquity. Only we must, 1 this matter, beware of
giving too much credence to the statements of the Purinas,
which give us accounts of all possible Sakhas (schools or divi-
sions) of this and that Veda. The numerous citations in older
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writings, even in the books whieli portam to the liturgy of the
Veda, well mstract us far more surely on these points.

In regard to the third mode of writing the Veda, the K-
mapatha, we know at least by a statement i the first Pratisd-
khya, that the word krama, in its simplest form, derives i1ts
origin from Panchila, the son of Babhrn, (whom [ have found
named 1n no other place).

It is easily seen that  these different ways of writing the
Veda, can have no other foundation than the securest possible
preservation of the text, in a certain degrec they also already
alm  at its explanation.  The last named Krama s nothmg else
than the introduction of the Padaparha into the Samlita-
péirha itselt ; each word appears fivst in its pada form, and  then
in 1ts connexion with the whole sentence.

But it will now be coneceded that neasures, thus carefully
sought out, for the fixation of” a text could not have been hit
upon by 1ts author, or even by a compiler, but st belong to
a period for which this text was already something eompletely
fixed, to which 1t was an object of study, and indecd the most
careful, yea, minute sindy, and had even become a subject
of controversy in the schools, (all of which ean be established
from the DPritisakhyva,)—in a word, to a pertod which was no
longer certain of the sense of the Veda, and had to gnard it, at
least externally, by cxact regulation of reading and writing,
against the alterations of misunderstanding.

Supposing that we have found above that the teachers who
are naumed 1 the Pritisdlchya as compilers of the Veda, Sakalya
and others, must at least fall at the beginning of the 5th or the
close of the Gth coentury before owr era, then we may conelude
from the nature of that which they have done for the Veda,
that several gencrations must have clapsed between the collee-
tion of those texts and them, and that conseruently thns  collee-
tion can not full later than the 7ih century, By what probable

interval, again, the origin of these songs may have been separated
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from their collection, 15 a question which we shall never be able
to answer with certainly, but to the solution of which we may
approach tolerably near by means of the share which the com-
piler has had in producing the present form of the Veda, which
this share itself will be on the one hand disclosed to us by the
internal marks of the text itself, and on the other by a com-
parison of the Siima and the Vijasaneyi.

How closely all these questions touching the Veda are con-
nected with the history of the grammar so remarkable for its
high antiquity, appears from what has been said above. The
Veda was the first object on which 1t exercised itself; and
thus there lic in it united in their germ those sciences which
at a later period diverged from each other, viz., the explanation
of the Veda, and general grammar, of which for us the oldest
representatives (who stand equally high in Indian literature)
are Yaska and Panini.

To the former the Naighantuka, and Nirukta, the sources
of all later exegesis arc ascribed. That both these are imme-
diately connected admits of no doubt, but I believe that the
Naighantuka is older than the Nirukta: the proofs of which
I must reserve for another place. Thus Yaska, if the Nirukta
belongs to him, could not be also the author of the Naighantuka.
The last named little writing is 1n 1ts first part a Vaidik vocabu-
lary, in the second, a collection of the more difficult or unusual
words, taken from the text of the Veda, and ranged together
without any alteration or explanation. The third part is a
colleetion of the whole of the names of the gods according to
their domains (sthana) earth, air and heaven. The Nirukta
itself is nothing else than an explanation of the Naighantuka
(hence, too, its name) to the citations of which it adds the
passages of the texts, and comments on them.

Yiaska ascribes the compilation of the small collections of
words and names which forms the basis of his explanation, in
an undefined way to an ancient tradition, not indced dating
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from the earliest period, when faith and doectrine flourished
without artificial aids, but from the gencrations next to that
era, which strove by arrangement and writing to prescrve the
treasures which they had inherited. Ile further puts the
Naighantuka in one class with the Vedas and Vedangas. By
the composition of the Vedas, which Yaska places in the second
pertod of Iundian history, he cannot mean the production of the
hymns transmitted by the rishis, which were always esteemerd
in India as the essential part of the Vedas, and were regarded
in the same light by Yaska. All, therefore, that could be
done by later genecrations was to arrange these hymns, and
commit them to writing, We find here a recollection of a
comparatively late reduction into writing of the mental pro-
ductions of early ages, an event which has not yet attracted
sufficient notice in its bearing upon the history of Indian liter-
ature. At that period no need was felt of continuous commen-
taries; and 1n fact learning had mnot then become separated
into so many branches. A memorandum of the terms denoting
the 1deas of most frequent oceurrence in the Veda, and of the
principal passages which required elucidation; a simple list of
the gods and the objects of worship, such as we find in the
Naighantuka, sufficed as a manual for oral instrnction. At a
later era this manual became the subject of formal and written
explanation. To this period belongs the Nirukta.

Then the different grammatical Pratisikhya aphorisms, the
Srauta and Grihya ritual Sitras, the Nighantus and Nirukta
were composed. These works, as we have already seen, were the
growth of several successive ages subsequent to the date of
the oldest Brihmanas. In Grecee a similar state of things
prevailed. There, with the exception of Hesiod (who never
rose¢ to the same degree of consideration), Homer was the only
source of the highest knowledge, and pre-eminently the book
of the schools; the book which gave the first occasion to
grammatical, and almmost every other sort of scicuce to develope

3



[ 18 ]

itself. In India the Veda occupies the place of Homer, It
was to the Veda that the Brahmanical people looked as the
sole repository of intellectual culture. As a sacred book it
was the more naturally a subject of research to the learned
man, as he was at the same time a priest, and it became
the ficst problem to be solved by grammar,—a science which
was far more commonly studied, and at an carlier period
attained a far [higher stage, in India than in Greece. At

o and 1ts

=1

the same time, the Veda, both as regards its langun
subject-matter, stood far further removed from the Indian of
the two centuries immediately preceding Buddha (700 and 600
B. ¢.)—in which the sacerdotal system reached its climax—
than Homer did from the Greek of the Periclean era. At that
period, or even earlier, were formed the collection of Homerie
words which had become obsolete,—while in India, the ‘nighan-
tavas had been compiled to illustrate the Veda. In both cases
the collections had the same origin; but in the short interval
from Pericles to the end of the Alexandrian era, the Greeks had
done more for the explanation of Homer than the Indians
could accomplish for the comprchension of the Veda, in the
long serics of ages down to the times of Sayana and Mahidhara,
in the sixteenth century A. D. The task of the Indians was,
in truth, by far the more difficult ; and besides, Indian scholar-
ship lay under an incapacity of unfettered movement. It was
necessary for orthodoxy to deny the facts of history, and to
discover only the circumstances of the present in the monuments
of antiquity ; for the present was both unable and unwilling to
rest on any other fonndation than the traditions of an earlier
age, surrounded as these were with a halo of glory, and only
half understood. The priesthood supplied the required authen-
tic explanation, without which the reader of those ancient books
would never have found in them that which he so easily dis-
covered with that assistance.

Older expounders of the Vedas in general are called by
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Yaska simply Nairuktas; and when he notices any difference
in the conception of the Vedic gods, those interpreters who
take the euhcmeristic view are called Aitihésikas, In addition
to the exposition of the Veda in the stricter scuse, there existed
also liturgical interpretations of numerous passages, such as
we find in the Brihmanas and other kindred treatises, in which
it was attempted to bring the letter of the received text mto
harmony with the existing ceremonial, Such liturgical inter-
pretations arve called by Yaska thosc of the Yajnikas, or ¢ persons
skilled in sacrificial rites” Akin to theirs appears to have been
the mode of interpretation adopted by the Naidanas. Under
this head we must probably understand that mecthod of expla-
nation which, differing from the grammatical ctymologies, re-
ferred the origin of the words and conceptions to occasions
which were In a certain sense historical. The Brahmanas and
Upanishads abound in such historical or mythological etymolo-
gies, which are to be found in all ages and among all nations ;
etymologies which their own inventors do not regard as serious,
but which, from their connexion with other i1deas, obtain a
certain importance in the religious system.

People have been hitherto inclined to attribute a very high
antiguity to the Nirukta. That it belongs to the oldest part
of Indian literature that we possess excepting the Vedic
writings, is not to be doubted ; it shows however, by its contents
that it belongs to an already far advanced period of grammar
and interpretation. That however it is older than Panini, we
may conclude from the less developed state, particularly of the
technical part of grammatical science in the Nirukta. For
along with a certain richness of grammatical expressions, it
still wants the greater part of those peculiar technical terms,
of which it i1s not credible that they were wholly Pasini’s own,
creation.  Yaska is entirely ignorant of alsebraic symbols such
as Panini has. That the latter makes no mention of Yiska,

though he had in many places an opportunity of doing so
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can no longer strike us now that we know so large a number of
decidedly older grammarians of whom he makes no mention ;
and would at most show that in Panini’s time this book did
not yct enjoy that general circulation and esteem, to which
1t latterly attained. The introduction to the Nirukta, very
remarkable in many respects, which contains the sketch of
a grammatical and exegetical system, makes us acquainted with
the views of Yaska and his predecessors, and it is this way
possible for us to institute a complete comparison between
these older grammarians and Panini.  For this I believe I may
be permitted to refer to the edition and explanation of the
Nirukta, which I think of sending to the press without delay.
Let me ounly be allowed to examine somewhat more closcly
one section of that introduction, which is calculated to throw
hight on the age of the Veda, and of its interpretation. Yaska
mentions the opinion of the Grammarian Kautsa that the
songs of the Veda are inaccessible to grammatical and logical
interpretations ; for their sense, says Kautsa, is fixed by the
Brahmanas and by the use of the hymns in the ritual, and
thus forbid a free explanation. The hymns, says he further,
even contain what is absurd and impossible; they contradict
themselves, when, c.g., they say, “ There is but one Rudra and
no second ;" and again “ numberless are the thousands of Rudras
on the earth;” finally they countain, Kautsa thinks, passages
completely unintelligible.  To the last reproach Yaska replies,
1t 13 not the fault of the beam, if the blind man does not sce
it, but of the man; and tries to refute or explain the rest in
detall.  That the sense of the hymns is determined by their
ritual signification, as the latter is taught in the Brihmanas
18 (he thinks) by no means a fault, since these books give
the correet meaning,  Yaska (as is further clear from a number
of other passages of the Nirukta) and before him Kautsa, had
thus already before them the whole system of the ritual, and
the exactly regulated application of the Vedice texts in religious
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services ; they were aequamnted with o mionber of the  funda-
mental works of the Kalpa, of the Drabmanas; and the
rationalistic Kautsa conld count the Veda senseless and the
Bralimuanas as fulse representations. A conclusion miay Lence
be drawn as to the length of time which must lic between this
grammarian and the Drihmanus; aud as to what furither
period again must intervene between these iturgteal writings

and the Veda, which they explam allegorically and  mivstically

L8

)
and recognize as already collected and weranged o the way
in which 1t has come down to us; of which, c¢.g, the Aitareya-
brahmana gives the most numerous proofs,

By means of Buddhism we have, from quite a different side,
a proof, which chunnes m with the above, for the antiquity of
the scientific treatinent of the Veda, and the extended develop-
ment of the ritual; and I mention this only to show how that
which we discover through the serial sequence of the Vedie
writings, 1s coufirmed through what is as yet the most certain
historical channel.  Sikyamuni comes as the proclaimer of a
new rehigions truth, by which the hmits o’ the way of salvation,
the wass of the. Bralunanical institutions are torn down.  His
doctrine is a refuge even for Brahmans, who were unable to en-
counter the difliculties of their own complicated system.  If
Bulddhism could have such an importance in the Gth or 5th cen-
tury B. ¢, then must that entive edifice of worship and cere-
monies, which 13 based on the poetical part of the Veda, the
Brihmaras, have been long belore erected. These books theun-
sclves are the oldest commentaries of the Veda, and boar wit-
ness to the existence of a grammatical scienee, which therefore
must have preceded DBuddhinsm also,

Near and immediately after the Brahmanas, they may, yet
further, have existed a proper and independent interpretation of
the Veda, bat this has been without doubt confined to the more
ditlicult amd  important passages; and the Naighan/uka may

have been a colleetion of such scetions, as used especially o be
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explained in the schools, continnous commentaries probably did
not then exist; and that of Midhava and Sayana, composed 1n
the middle of the 14th century of our era, is indeed the first and
only complete gloss of the Rig-veda. From the long series of
centuries which lie between Yaska and Sayana but few rem-
nants of an interpretative literature connected with the first
Veda have remained to us, or at least have as yet been dis-
covered.  Samkara and the Vedintic school had turned chiefly
to the Upanishads.,  Nevertheless o scholar of Samkara, Ahan-
datirtha has composed a gloss on one part of the Rig-veda, at
lcast an explanation of which by Jayatirvtha, embracing the 2nd
and 3rd Adhyayas of the Ist Ashiaka is to be found in the
Library of the East India House in Londou. The mode of
explanation 1s essentially the same as we have in Siyana, only
we can frequently reproach 1t with a still more violent treat-
ment of the text. Sayana himself, who is not always scrupu-
lous in stating his sources, besides the Niruktatika of Durga,
a fundamental book which has been preserved to us, cites also
Bhattabkashara Misra, and Bharatasvami as imterpreters of the
Veda,  Of the former I have seen at least a commentary on a
section of the Yayur-veda, on which he appears to have given
a complete comment. Siyana’s citations do not by any means
necessarily show that he has given any explanation of the
Rik.

Finally, Sayana’s commentary itself, which is already in some
measure known by Rosen’s extracts will always remain our
principal source for the interpretation of the Veda, as well as a
mine for the history of the literature generally. It belongs, it
s true, to a period in which Vedic studies were but artificially
revived, and to the range of whose view that ancient literature
lay so far oft that we canuot conceive it to have been distinctly
understood ;—it is entirely dependent on what is more ancient,
and especially makes the most extensive use of the Nirukta and
Naighantuka, but still it gives without doubt all which the in-
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dizenous literature of its time could furnish. As its complete-
ness has had for us the unfortunate consequence of throwing
into oblivion older writings of a similar purport, so have we
also in it the most essential results of this earlier literature, and
we could certainly desire nothing more important for the fur-
therance of Vedic studies that a complete knowledge of the
Samhita of the Rig-veda and its copious commentator.

It affords me peculiar pleasure to be able to conclude with
the announcement that such a work is being prepared in Eng-
land. For 1t science will be indebted to Professor Wilson, the
man whose industry has already opened the way in so many
provinces of this literature, and who is daily rendering to these
studies, the most essential services by the unsurpassable liber-
ality with which he first has afforded access to the richest
Indian library. Under his guidance it will become possible for
younger powers, among whom, along with Dr. Trithen in London
and Dr. Rieu of Geneva, I may reckon myself, to make accessi-
ble to study these extensive materials for the explanation of
the Veda.

The Rev. Dr. Mitchell, of Bombay, has made a work of
mine the subject of a special notice, wherein he commends the
little volume to the attention of the Asiatic Socicty in Bombay.
This notice 1s published in the Journal of the Bombay Branch
Royal Asiatic Society, No. xi. July, 1847, but has not until
recently come to my knowledge.

The author i1s grateful to Dr. Mitchell for the favorable
jndgment pronounced upon his work, and feels himself pecu-
harly rewarded for his labors in this department by the circum-
stance that their results have met with attention and recognition
in India itself. Investigations with respect to Indian antiquity,
which reach back to the very limit of the lustory of the human
race, possess nevertheless, even for the present, a direct value.
For the development of the Indian pcople has gone on undis-
turbed from those early ages until now: it has never been



foreed from its indaral course by foreion indluences ; the bands
have never beon wholly severed which conneet the Tatest generas
tions wich Lhelr pemote ancestors ; even now, those literary

monutients which, originating mnong this people, conduet us

farther baek into the past tlan any other existing works what-

¥

ever (with the excoption, perhaps, of a very small portion of
the Hebrew Seriptures , arve still regardesd as the mspived foun-
daton of the nationnl belief, and are the }HllI.L].H of those
whose Lusiness it 1s to upholl ad direct that beliel, the pricsts,
Whatover eontribites to the understaneding of these beginimgs,
nnxt alao abd the comprehension of the preseot. Aud when
men who combine with the eultnre of the West an  1ntimate
acepiaintanes with the present con lition of Indi, deem worthy
ol their procicular attention results which we have  won from
those ancient documents through the means only of general
historical and philolowical rescarch, the practical value ot these
results 15 thercby acknowiedged,

But the more hivhly I value the testimony to the mner
truth of purely historieal investigations, derived from the fact
that they aid in the comprehension of now existmg forms of
spiritual life in [ndia, so much the more nnwillingly would 1
allow to attach itself to them the reproach of “ one-sidedness”
which Dr. Miteheil suffers to appear tu his remarks,

[t is this point which the following exposition is intended to
instrate,

The passaces i Dr. MitehelPs notice  which particularly
have in mind are the following :

“ It will b seen that he [Dr. Roth| contemplates these an-
cient hymns in a purely literary point of view. It is however
interesting and useful to examine them in another light ; and
when we do so, we are compelled to form a far less favou able
cstimate of their character. It s true, that the general absence
of anthropomorphism from the Vedic notion of divine beings,

necessarily excludes many of the worst outrages aganst morality
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that shock us in the Purdnas, in which the worship of deified
heroes and gods assimilated to men, plays so important a part.
Still, even in this respect the Vedas arve faulty; and in the
character of the sacred Rishis—particnlarly as these are repre-
sented in the commentaries on the Vedas—there is much that
is morally repulsive. A dialogue is given in which Yama en-
deavors to scduce his twin sister Yamuni. The Rishn Vasish-
fhia is assailed by the house-dog when about to steal grain.  See
Colebrooke, As. Res., vol. viii, pp. 401, 402. The warlike and
revengeful character of the Rishis will "be afterwards noticed.
Gross indelicacy (such as in Rosen’s Rig-veda, pp. 214, 215) 1s
too common to attract much notice, More porlentous is the
passage from the Vrihad A'ranyaka, quoted by Colebrooke ut-
supra, p. 440.

Enthusiastic antiquarians like our author somctimes dis-
like such remarks as these. But, even were we permitted to
waive the claims of religion and morality, a purely literary esti-
mate of the Vedic hymns would be chargeable with that one-
sidedness which the Germans generally pride themselves on
shunning, p. 406.

In a similar strain is the conclusion of the notice:

“ Along with thorough-going German research, our author
seems to possess an almost Jonresien ardour and imagimative-
ness. He is thus able to impart no small degree of fascination
to his views. In his hands the old Vedic hymns, which lie
withered and sapless in our collections, like the constituents of
a hortus siccws, seem to burst afresh into life, and resume
whatever of grace or fragrance they originally possessed ; so
that, when we consider them in a merely literary point of view,
we are free to confess that among these faded leaves there lie,
potentially, charms we could little have suspected. Many,
however, will, we trust, approach the Vedas with yet other feel-
ings ; and recognizing in them the most authentic and complete
memorial of the human mind’s early aberrations from primeval

+
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truth, will contemplate them in a far higher than merely esthe.-
tical point of view, and be enabled to deduce from those
monuments, ‘covered with the hoar of innumerable ages,’ les-
sons which the human race in all succeeding  thines, and
thronghout all lands, will do well to pounder and lay seriously
to heart,” p. 410.

It 13 not difficult for me to transfer myself to the point of
view from which Dr. Mitchell has been led to such considera-
tious as these. They are suggested to him by my general
estimate of the Indian antiquity, which shows itself plainly
enough every where in the work in question, as of a period of
freshness and vigor. The discovery of such ‘a nobler period,
whose existence not long since was not even suspected (in Cole-
brooke appears no hint of it), must be an occasion of rejoicing
to every one who has recognized even in their errors the high
spiritual endowments of the Indian people. The lively exhibi-
tion of such an estimate might readily strike disagrecably one
who, living among the late posterity of such an ancestry, has
to struggle against their weaknesses and vices, He is naturally
and unavoidably led to conncet the past with the present, to
seek 1n the former the seeds of the errors which flourish luxuri-
antly in the latter, and to regard him as partial and prejudiced
who makes no mention of those errors, or at any rate leaves
them in the background. Meanwhile, the author of the notice
will readily concede that, in accordance with the purpose had in
view in my work, a complete representation of the life of that
primitive time was not at all called for: that ouly brief traits
could be given, and that in these it was the difference of that
period from the middle and the modern ages that had claim to
be made most prominent. If then the brighter side of the
picture was exhibited, it lay in the nature of the undertaking
that it should be so.

I will nét, however, vefuse to respond to the challenge which
seems to lie in Dr. Mitchell's words. Not that T mean thereby
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to acknowledge that a purely historical consideration of anti-
quity is a partial one, and a waiving of the claims of religion
and moralily. Ilistory has rather under all circumstances an
indestructible right of its ewn, which may be set aside in defer-
rence to none other whatever. Just as no astronmner thinks
of questioning the nathematical laws which regulate the mo-
tions of the heavenly bodies, because o many a biblical commen-
tator, and even to the Catholic Church itself, they may seem
irreconcilable with the passage in the tenth chapter of Joshua;
so will historically established facts maintain their truth and
value, even though they seem to be at variance with a narrowed
Christian apprehension of history. As in the former case the
apparent contradiction is removed by a better comprehension of
the words of Scripture, so here too a correctly understood Chris-
tianity will be abundantly strong enough to allow historical
truth to maintain itself without and within 1ts limits, and even
to make 1t subscrvient to 1ts own purposes.

But before T proceed to an exposition of my own view of
the moral value of the Indian antiquity, I must briefly reduce
to their proper value the instances of moral error which Dr,
Mitchell adduces.

The authority upon which they rest is Colebrooke’s Essay on
the Vedas, or Sacred Writings of the Hindds. There we read :
“ A very singular passage occurs in another place [of the Rig-
veda] containing a dialogne between Yawma and his twin-sister
Yamuni, whom he endeavors to seduce ; bul his ofters are re-
jected by her with virtuous expostulation.” If 1t be considered
that, accovding to the present conception of the Hindls, Yama
1s ruler and judge of departed souls in the other world, from
whose hands, they receive the reward of their actions upon
earth, it will be found highly offensive, that the tradition should
make him guilty of an attempt at so gross a crune, and parti-
cularly one of s0 sensnal a character.  And when once tius view

1s taken, it will scem donbly scandalous that the presentation
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of such an occurrence should have been allowed place in a col-
lection of hymns regarded as sacred and inspired.

This judgment, however, will undergo very essential modifi-
cation when the truc state of the case is understood. Cole-
brooke has here (a thing of race occurrence i his thorough and
carcful rescarches committed a serious error, and misapprehended
not only the text of the hymn itself, but also the commentary
upon it. It is not Yama who makes the attempt at seduction,
but Yami (not Yamuni, as Colebrooke writes it) ; and her
attempt is not to seduce him, but to persuade hin to a marriage
with her. And the offence which morality takes at the pro-
ceeding, assumes almost a comical appearance, when it becomes
known who Yama and Yami properly are. They are, as therr
names denote, twin brothier and sister, and are the first human
pair, the originators of the race! As the Hebrew conception
closely connected the pavents of mankind by making the woman
formed from a portion of the body of the man, so by the Indian
tradition they are placed in the relationship of twins: this
thought is laid by the hymn in question in the mouth of Yami
herself, when she is made to say : “ even in the womb the Crea-
tor made us for man and wife.” A later time, to which these
already fading myths were mno longer objects of simple direct
belief, took offence at the idea of such a union between brother
aud sister, even though it were only in the tradition of
the origin of the human race. And from this moral scruple
sprang this hymm, wherein the poet makes Yami spend all her
eloquence upon her brother to induce him to become her hus-
band, but he firmly refuses to commit such a breach of pro-
pricty. She pleads with him that the Immortals themselves
desire to see posterity from the solitary mortal whom they have
created ; that their union was ordained by the Creator; that it
is not brotherly kindness in him to reject her. But he retorts
that men call him guilty who approaches Iis sister ; that the
spies of the gods, never resting, go about to take note of all
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that 1s done upon carth ; that a time wmay tndeed come when
brother and sister shall do what their relationship forbids, but
that he will not fulfill her wish.

The poet himselt, far from giving his sanction to an act of
sensuality, has not suffered even the ancient tradition of the
parents of our race to escape his criticising morality. To satis-
fy the latter he has even rendered himself guilty of tasteless-
ness and absurdity, since he will not allow that union to take
place from which the whole human family is to spring. He has
not troubled himself as to how the propagation of mankind was
to be brought about, so as only the established law of marrige
be sacredly maintained.

If a parallel be sought for this case in the province to which
Dr. Mitchell would refer the student of antiquity, it may readi-
ly be found in the Mosaic history. The account in Genesis
passes over in silence the circumstance that the children of
Adam and Eve must have lived together in conncetions which
we should now term incestuous. It bestows not a thought
thereupon, but simply holds fast to the fact that the race 15
descended from a single pair. The Indian poet, author of our
hymn, scrupled and speculated over the difficulty, and found an
awkward solution of it, or, rather, hacked through the knot.
Tt were as little reasonable to reckon this to his credit as to find
fault with the Uenesis for disregarding the point entirely,
From this example, however, may be seen whither we should
be led, were we to take the substance of ancient traditions for
moral doctrine, and judge of them accordingly.

The case is not far otherwise with the second example quot-
ed, yet here Colcbrooke’s own words might furnish means for
arriving at a better understanding of it.  He says: “ The legend
belonging to the second of these hymns [of the seventh book ]
is singular: Vasishtha, coming at night to the house of Varuna
(with the intention of sleeping there, say some, but as others

affirm, with the design of stealing grain to appease his hunger
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after a fast of three days), was assailed by the house-dog. He
uttered this prayer, or incantation, to lay asleep the dog, who
was barking at and attempting to bite him,” Here then Va-
sishtha, famed as a model of priestly wisdom and ability, is
caught thieving; not indeed by the subject of the theft himself:
his dog the saint knew how to bann; but at least by us of an
after generation. And who was the sufferer ? None other than
Varuna himself, the highest divinity of the ancient Indian faith,
who dwells in everlasting light, surrounded by exalted spirits and
the hosts of the blest. What can have been the grain that
was to be found in his house ? The answer to that question we
leave to the commentators who have invented the awkward story.
It is a part of the business of the learned expositors of these an-
cient hymns, to specify for such of them as contain any thing be-
side the customary prayers and praises, some particular occasion
to which each shall have owed its origin, to produce some story
which shall serve as introduction to the hymn itself. Such
stories have been manufactured in great numbers (as also the
biblical literature of the Old and New Testaments has called
out an abundance of such productions), and so many of them
as bear relation to the Rig-veda have been gathered into a
separate book, the Brihaddevatd. From this work 1s quoted the
story of Vasishtha’s irruption by night into Varuna's house,
whether for the purpose of seeking a lodging, or of satisfying his
hunger : after a fast, as the story adds by way of palliation. In
the mass of hymns ascribed by tradition to Vasishtha, were found
sundry verses for warding off the attack of a dog, and others
(which, however, hardly had any original connexion with the for-
mer), for calling down sleep upon all the members of a household.
An attempt must be made to account for the occurrence of these
verses in a collection of sacred hymns, and accordingly a story
was trumped together, whose effect has been, 1t appears, to fas-
ten a spot upon the reputation of a sage who lived more than
three thousand years ago, among the streams of the Panjab.
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After these instances, it will probably be deemed unneces-
sary that farther time be spent upon particulars.

If I exert myself to defend the productions of Indian anti-
quity against attacks of this character, which are manifestly
unjust, I nevertheless shall not at all allow myself to be drawn
into becoming their panegyrist. And least of all should I
promote an insight into the condition of those carly times,
were I to assemble after the same fashion an mray of instances
which should show them to have been possessed of all manner
of excellencies and virtues. Such single selected traits may
here and there be of service, as striking illustrations of general
observations, but can furnish no sure criterion of the moral
value of a period or of a literature; even though, as in the
- cases cited, they relate to prominent individuals. For as a
period of noble qualities and a literature of solid worth may
exhibit many blemishes, and yet maintain their fundamental
character uuobscured, so also the most unworthy age may be
prolific of individual instances of moral excellence, which show
off only the inore brightly against the dark background.

If then we endeavor to gain, from the general impression
made upon the reader by the productions of the earliest Indian
period, a view of their moral and religious value, 1t will not
indeed be without shadows, yet the light will prevail.

The shadows are the same as rest over all antiquity, and
especially over periods so primitive as the one in question.
Selfishness and, as its consequence, violence, are characteristics
of the life both of individuals and of the community. Nations
that are making the first advances in civilization win their posi-
tion by struggles, by strife with their neighbors, by conflict with
Nature. Whoever stands in their way is their enemy, their en-
emy for the simple reason that he is not of them, and lays claim
to possessions, such as houses, cultivated land, pasturage, which
it would be agreeable to them to call their own. The hymns
of the Veda are full of prayers to the gods for the wealth of
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others, of impreeations of misfortune upon those of other race ;
and later we find them trying to rid themselves of their adver-
saries by incantations. They covet earthly riches, and for its
sake they scrve the gods, paying them homage and offerings, in
order to obtain from them in return still richer gifts, whether 1n
the way of the blessings of fertility, or of booty to be won in
battle. “If I, O Indra,” says one of the bards, were master
of such wealth as thou, T would be generous to him who praised
me, but would bestow nothing upon the wicked: day by day
would I give in abundanece to him who paid me honor, be he
who he might.  We have no dearer relative than thou, were
it a father even” (vii. 32, 18,19.) But this selfish disregard
of the rights of others, when the means of comfortable sub-
sistence and animal enjoyments are in question, knows how to
cover itself with a mantle of religion. For these strangers are
despisers of the true faith; they on their part wish selfishly
to keep all to themselves, and give the oods nothing : they
are enemies of religion and of the gods, and ought to be as
hateful to the latter as to their worshippers.

If the Greek styled all forcigners barbarians, and by this
appellation expressed a certain degree of contempt for them,
looking upon himself as alone in possession of true dignity
and culture, it was his own manifold excellence, his own desert,
upon which his pride was based. Not so with the Indian;
although he too, as well as the Iranian, had from the earliest
times made the same distinction between Arian and non-Arian
as the Greek between Hellene and Barbarian. The Arian
prided himself, not upon his superiority in respect to social
culture, language, and the like—or this at least was not the
main element in his self-complacency, for these were advantages
which had by no means as yet arrived at full development and
appreciation—but rather upon his religion: he boasted that
he belonged to a nation who worshipped the true gods, and
was by them guided and protected. The national pride of the
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(Grecks was but distantly connected with their religion; with
the Arian the two were inscparably united.

He, then, who undertakes to estimate comparatively the
morality and religion of antiquity, will be compelled to concede,
that the spirit of selfish aggrandizement common to all culti-
vated nations of the olden time, rests with the Arians at least
upen & religious basis; and farther, that they present no other
form of an appreciation, an over-appreciation, of themseclves
than i1s to be found also among the people of the Old Testa-
ment.

If we turn our attention to domestic life, the government of
the household, and relations between the sexes, we find oceasion
neither for special praise nor for special blame. The Louse is
held sacred. The paternal authority is regarded as absolute.
Polygamy is not unknown, but evidently of rare occurrence.
The wife accompanies her husband to the altar, and so joins
him in representing the household there; a later period ex-
cludes woman from all participation in sacred things. In
sexual matters the ancient Indians do not indeed deserve the
praise of continency which the great Roman historian bestows
with admiration upon the Germans, but neither do they exhibit
that enervating sensuality to wlhich later, in a more southern
clime, the nation became enslaved, and which still rests as a
curse upon India. The conceptions and the langnage of anti-
quity on subjects which later generations have learned to cover
up, are blunt and uncercmonious; but there s no lustfulness
in them: what is natural is simply looked at in a natural way,
and the domain of modesty 18 not so far extended as at present,
One vice, however, which the Indians share with their brethren
who emigrated westward, the Germans, calls here for special
mention: the passion, namely, for play, for dicing. References
to it are numerous, as well as in the oldest hymns as in the later
Epic poetry. Recognition of the viciousness of the practice is
not however wanting, and the name of gamester 15 a term

O
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of reproach. And, as if by way of warning example, a hymn
has been admitted into the most important of the collections,
the Rig-Veda, containing the complaint of a gambler, who
bewalls his unhappy passion, depicts its consequences, and
confesses that in spite of the best resolutions he has not been
able to resist the fatal temptation.

But we shall be best enabled to assign to the ancient
Indians that place in the scale of moral culture to which they
are enfitled, by considering what were their fundamental ideas
touching the laws of moral obligation, and the relation of man
to the gods. In matters of social life it is not easy to pass
sentence upon so remote an antiquity, since we know not the
precise rule by which they are to be judged. When, however,
the recognition of eternal truths is in point, differences of time
and place, if ecivilization and culture, disappear, and the same
laws are in force for the past as for the present.

And here the diverse conceptions of individual divinities
are a matter of only secondary importance: under what exter-
nal forces they are imagined, and how the powers and domains
of Nature are shared among them—all this does not affect
the grand central point of the relations between the
human and the divine. Accordingly, it is seen in all poly-
theistic religions, that, so soon as thought reaches these inner-
most provinces of belief, most of the gods, who have hitherto
maintained a rank nearly equal, are shaken, and are supplanted,
either by a single highest god whose subordinates they become,
or by an 1imperfect conception of a unity of the divine principle.
The ancient Indian religion exhibits here a remarkable simpli-
city and depth. The laws of the moral are as eternal and
unchangeable as those of the natural world. The same divine
power has established the one and the other. This power is
represented by a circle of divinities who may be most perti-
nently entitled the Gods of Heavenly Light. Human imagi-
nation was able to find no visible thing with which they could
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be compared, saving the light. They are and are named the
Spiritual. One of the old poets strives to give words to his
conception of them by saying: “in them is to be discerncd
neither right nor left, neither before nor behind; they neither
wink nor sleep; they penetrate all things: they see through
both evil and good; every thing, even the most distant, is
near to them; they abhor and punish guilt; sustain and sup-
port all that has life.”

Of this circle of seven, the sacred number, one, Varuna,
is highest in rank, representing them all, as it were, compre-
hending them all in his nature ; and accordingly standiug un-
questionably at the hecad of all the gods: his name in Greek,
in the forin Ouranos, denotes the heaven itself. He therefore,
in particular, is described as having fixed the laws by which
the universe exists and moves, laws as immoveable as 1f found-
ed on a rock. As he marked out the paths of the heaveunly
bodies, and gave to every creature its characteristic powers,
so he bestowed upon man reason and will, and settled the
bounds of the moral world, which may not be transgressed
without detection and punishment.

In all religions it may be looked upon as a sign of a moral
tendency, if stress be laid upon the omniscience of the divine
power. If the will and intention of man are to be made ac-
count of, and actions estimated not merely according to their
results, the divinity must necessarily possess the attribute of
omniscience, in order that he may direct the moral world, and
judge according to desert. And this attribute is given to
Varuna in full measure, and in all distinctness. He is cogni-
zant of all that takes place, botween heaven and earth, and
beyond their boundaries : the winks of men’s eyes are all num-
bered by him ; when two converse in secret together, he 1s the
third who knows all they say (Atharva, iv. 16); he marks the
path of the wind, the flight of the bird; past and future are
present to his knowledge, In order to picture this omniscience
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to the conception, the ancient poets surround him with a train
of spirits, who at his command, never resting, never erring,
watch the deeds of mortals.

A religion which thus makes its chief divinity look into the
secret recesses of the human heart—how could it fail to recog-
nize the nature and the guilt of sin? Sin 15 a consequence
of human weakness as well as of human wickedness, yet, as
sin, it is no less punishable in the one case than in the other;
and forgiveness is likewise besought of Varuna for sins that have
been committed in unconsciousness. And more than once we
find in these ancient prayers repentant confessions of fault, com-
bined with supplications for its pardon, expressed in the langnage
of simple faith. The guilt of sin is felt as a galling chain, and
release from its captivity besought ; here as clsewhere, human
power can accomplish nothing without divine aid: for of him-
self man is not master even of the opening and closing of his
eyes.

The punishments which await the transgressor are—beside

the loss of carthly fortune—sickness and death, and, finally,

exclusion from eternal happiness: these are the fetters with
which the wicked are bound; powers against which all strug-
gles are vain, which they cannot, escape, though they fly to
the outermost limits of creation. It is indeed no clearly stated
tenet of this religion, that death is the wages of sin 1 the
sense that mortals die simply in consequence of their guilt,
and, were it not for the latter, would live forever; yet the
idea is often very nearly approached. Iinmortality is the free
gift of divine grace to man.

And here, in order to complete our view of the ancient
Indian ideas of a moral government, we must take into account
their belief respecting a future state.

According to the most ancient custom, the lifcless body 1s
either given to the fire to conswne, or committed to the mother-
ly keeping of Earth, who is invoked to receive him graciously,



to wrap bim up as a mother wraps ber child v her garment,
to lie lightly upon hun. Her boson, liowever, 15 not the last
restine place of the departed: he 15 hoasell addressed © % Go
forth, go fortl, on the ancient paths which our fathers 1 old
times have trod ; the two rulers 1in blisstul content, Yama, and
cod Varuna, shalt thou behold”  The Jatter of these two
heavenly ones whose sight 1s promised to the deceased, we
already know ; the other, Yama, is the proper chief of departed
spivits. I him we find the fine combination of iilcas, that
the first man, the orizinator of the race here on carth, 15 also
the beginner and head of humwnty revewed manother world.
He is therctore termed the Assembler of men, The tivst born of
E,h[:m that slept 1s become the prince of all the new awakened ;
as 1s cxpressly sald in a certaln Liyin @ Yama hath fivst found
us a place, a bome which 1s not to be taken from us: whither
our fathers of old departed, thither gocth also the way of
their posterity.”

The body which the deecased 15 to wear in hiz other exist-
ence, cannot be the same one which the flames have consumed,
or the earth covered up: it may not even be one hke 1t, for
he 1s to dwell henceforth in the company of divine spirits, and
must be clothed like these to be able to claim a right among
them.  And the ancient Indian religion, i entire harmony
with its conception of the highest gods, and in the feeling of
an athuity between the human and the divine spivit, here plain-
ly declares that the deccased, laying off all imperfections, 1s
endowed by the divine hand with a shining spivitual body.  Its
nature 1s denoted by the same word used to express the essencee
of the hichest divinities above spoken of; a word that unites
in 1tself the wdeas of hiteful and spiritual.

The place where these glorified ones are to Live, 1s heavenw.

In order to show that not merely an ounter court of the divine
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dwellings is set apart for thewm, the hishest heaven, the midst

or mnermost pirt of ieaven, 1s expressly spoken of as their
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seat. This is their place of rest; and its divine splendor is
not disfigured by any specification of particular beauties or
enjoyments, such as those with which other religions have been
wont to adorn the mansions of the blest. There they live im-
mortal, with Yama their chief, and the Fathers who have
preceded them thither. There they are happy: the language
used to describe their condition is the same with which is
denoted the most exalted felicity. A hymn paints this condi-
tion in the following words :—
Where glory never-fading is—where 18 the world of heavenly light,
The world of immmnortality—the everlasting—set me there !
Where Yamna reigns, Vivasvat’s son—where is the inmost sphere of heaven,
Where those abounding waters flow—0 make me but immortal there !
Whlhere there is freedom unrestrained—there in the triple vanlt of heaven,
Where worlds of brightest glory are—0 make me but immortal there !
Where pleasures and enjoyments are—where raptures and abiding bliss,
Where all desires are satislied—O mnake me but immortal there |

To the question which the theologian, or rather the mystic,
ever longs to solve, and longs in vain, since it lies beyond the
reach of his conceptions; the question respecting which our
own sacred writings maintain silence: what, namely, shall be
the employment of the blest, in what sphere their activity
shall expend itself—to this question ancient Hindl wisdom
sought no answer. The certainty of happiness was enough
for 1t.

An employment, indeed, it has found for them, but it 1s
one which, so to speak, lies this side of their felicity. As the
gods come to men’s sacrifices to receive their prayers, praise,
‘and offerings, so also come with them the departed—the Fathers,
as they are customarily called—in the form of invisible spinits,
who float about those who still remain behind on earth, and
bless and protect them; for in their glorified condition they
have received divine powers.

One important defect seems to exhibit itself here: that
distinct conceptions are wanting as to the relation in which
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the morally depraved stand to this condition of happiness, and
to the other world in general.  Not that I regand 1t as a fanlt
that no state of eternal misery 18 set off agninst this felieity,
or deenm a series of sradations of happiness & valuable addition
to a system of doctrine @ such attempts at wdividuahzation are
rather, wherever they oceur, pious fancies ;) still, it remains a
defeet, that no defnite nformation is given as to what  future
awaits those who die In their iniquity, who have not believed
in the gods, but rather arrayed themsclves i hostility agamnst
themn and their worshippers.

A doctrine which on other points is so clear, could not
possibly make the despisers of thegods partakers of their
happiness. They would either have to be, by some muraculous
ageucy, changed from bad to good, or that happiness would
cease to be such.  And the heavenly world 1s constantly en-
titled the world of the well-doing, of the prous. The repro-
bate, then, are assumed to be excluded from it,  But what
future 1s assigned to them ?

Two possibilities here present themselves: the one, that
after the death of the body the evil still live on for an in-
definite tume their evil life, in contrast to that of the Dblest in
beaven; the other, that their individuality 1s extinguished by
death.

I did for a time regard the former of these two suppositions
as the only admissible one, believing that the departed souls of
the wicked were converted into spirits of darkness, after the
same manner as in the conceptions of the Shawans. This
would assumie that thev joined the hosts of demons, who under
the name of Rakshas and the hke terrify men in the dark,
and seck to disturb the service of the gods and the performance
of onod works, and against whose attacks the pilous invoke the
aid of the gods of Light. Thus they would in another form
still continue thetr tormer mode of action. I was led to regard

this solution of the question as the only possible one, chiefly
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by the consideration that the sapposition of a continued exists
ence of the good, and total extinetion of the evil, would imply
a difference in the principle of life which animated each, while
yvet both possess the same human nature.

Yet, at present, this reason seems to me rather correct in
point of philosophy that accordant with the spirit of remote
antiquity. In ancient times, the identity of human nature iIn
all individuals of the race was not thought of : so much as that
appears even in the distinetion already mentioned as drawn by
every cultivated nation between itself and the barbarians. The
recognition of this identity makes its ecarliest appearance in
Hebrew prophecy, shows itself later in Buddhism, and becomes
complete in Christianity.  We ought not therefore to be sur-
prised, if we do not find this exalted thought among the ancient
Indians, twelve or fifteen centuries before Chuist.

Passages 1n the sacred writings, moreover, speak in favor
of the second supposition, of the annihilation of the wicked
at death. We read there that Varuna, the supreme judge of
the actions of men here and of their fate hereafter, thrusts
those who displease him down into the depth. As their body
into the grave, so they theniselves sink into a dark abyss;
and with that, doubtless, their being is at an end. Herewith
accords, too, the already mentioned doctrine that immortality
is a free gift from heaven. Whoever faills to receive it, ends
his existence when his body dies. Of a hell this religion knows
nothing, although the later Indians have imagined for them-
selves hell and its horrors, after the same manner as other
nations.

These conceptions from the basis of the ancient Indian
religion. The whole varied world of traditions and nyths
which has come down to us, is, in comparison with these,
something merely superficial, an animation of Nature and
her powers, images from the ceremonies of worship, and the
like, the work of a lively fancy. It was not in this picture-
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world that the relivious feeling found its full satisfaction. It
iz a serious error to believe that the mythology of a Nature-

L,
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relicion exhausts its whole religions contents.  The images and
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traditions are indeed what strike the mind most strongly, form
“the theme of poets and historians, are pictured by art, and
symbolized in the ceremonies of the altar and the temple ; yet
alone with them, and behind them, still deeper thoughts st
the heart of the individual and of the nation. To discern
and represent these is seldom attempted, and 18 no ecasy task.
But it is one that repays the cffort, for here, at all periods
and among all nations, is brought to light what 1s purely
human, and what we are better able to estimate than the
pictorial language of myths, which 1s conditioned by such
various circumstances of time and place.

Such a centre of general relivious thouvht mud fecling is
presented in the ancient Indian doctrine of the relation of the
pious to the gods, of which the chief foatures are above
presented.  the same conception forms also the ground-work
of the Iranian veligion, the vecord of which has come down
to us in the Zendavesta, and mav—in a less developed form,
indeed—have been common to all the tribes of the great Indo-
European family, until partially obliterated by distant  cum-
oration, intercourse with other nations, and changes n manners

L

and habits of hife.

No one will hesitate to all to these conceplions o positive’
moral value, and to esteeny a literature in which such 1deas
are expressed. But the Dudian nation has not abode by them.
It has, indeed, carcfully treasured up, and ab all times regarded
as sacred, the productions of its enrliesi pertod; but 1t has
attached the main importance to worthless supplement, and
lost from sicht and from knowledoe the traly valuable portion,
Only once in the whole long course of its Iater Lustory has it
enjuyed a period worthy ol being compared with that primitive
one: during the first ages, namely, of BDuddhism,  Those, then,

0
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who ave called to labor in the wide ficld of Indian missions
may confidently hold up before the people its own antiquity
as & model @ not i order that it progress no farther than that
but that it may sec how its ancestors, in their simplicity, were
nearer the purity of truth than their descendants, in their
self-satisficd :ll*l*n;;un{:{r;'m1{1 how the former chertshed none
of those follies and ervors in which they themselves are ap-
parently hoping to find their salvation for now and hereafter.

The student of antiquity, farther, experiences a peeuliar
satistaction in the investigation of this era, for the very reason
that the moral value of the subject of his studics is not a
matter of mdifference to him. The charm of primitivencss
which swrrounds these ancient hymns in a yet higher dearee
than the immortal pocis of Tlomer, s united with a nobility
of diction, a pure and fresh carnestness of thuught, which are
no longer to be met with in the later literary productions of
India. He finds the high spirvitual endowments which belong
of right to the Indo-Kuropean family of nations, and which
have placed 1t foremost in the world’s history, still fresh and
vigorous 1 the most castern branch of that family, and not
yet disfigured by the manifold exerescences of peculinr views
anil customs, which have so deformed the later Indian people,
that, were 1t not for their language, the European would
scarcely recognize them for his own kindred.
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