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I. DRAVIDA AND
DRAVIDIAN CULTURE

(By A. Clemens Schoener, Partenkirchen.)

-

(1) WHAT IS THE MEANING OF “DRAVIDA’?

It was only by the science of languages that the world
became acquainted with the term Dravida. The Dravidian
group comprises about twenty languages and dialects. Four of
the languages can boast of old literatures; but only one of these:
the Tamil literature, has, at least in s>me outstanding works
such as the Kural, crossed the koundaries of India. Where

does that appellation Dravida come from and what is its original
meaning ? I

This name appears for the first time in Kuma3zrila Bhatta
(7th or 8th c- A. D.) who by ‘“Andhra- Dravida - bhasha”
understands the languages of the Telugu and Tamil countries,
the eastern parts of South India. In order to discover the
original sense of Andhra and Dravida it will commend itself to
take into consideration also the names of the two other literary
languages of Southern India, Kanarese and Malayalam. DBoth
these names are based upon geographical notions. Kanara,
older Kannada or Karnada, in Varaha Mihira’s Brihat-samhita
spelt Karaata or Karnataka, marks out the ‘black country’,
that is the plateau of the Southern Deccan, the soil on which
chiefly cotton and teak-wood thrive. Malayaiam must be trans-
lated by ‘Mountain Dominion’, and similarly Malainadu by

1 See G, A. Grierson, Linguistic Sutvey of India, IV., Murda and

Dravidian Languages, Calcutta, 1906, pages 247, 298, 301, 248, 362, 576.
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‘hilly country, whereas AZalayan:, the third name, simply denotes
‘mountains’.  So it is evident that Kanarese and Malayalam are
instances of names originally geographical which do not belong
to the Aryan language, but to that of the older inhabitants, that
is the *Drzvida’r.

The same is the case with the aames Andhra and Dravida.
Not later than in the inscriptions of King Asoka (269—232 B. C.)
and in ths Aitare€ya-Brahmani emerges the denomination
Andhra which refers to the country of Telugu as well as to the
population and their idiom, Subsequently some classic writers
as Pliny mention the ‘Andarae’, whose language is linked by
Kumazrila Bhatta, as stated above, to that of their neighbours
farther south, the Tamir. The Zc/ugu, also called Felungar
or Zelingar by the Tamil people, and their country and
language Ze/u(n)gu or Telunganm, Telingan: received their
names from the principal occupation, the cultivation of rice,
Tel, telln denotes oblong plots, bounded by small ridgesz ,
Synonymous and likewise perspicuous is the. other name
marking the same country and language between Orissa and
Madras, viz., Kalinga(m), anappellation that emerges for the
first time in the Asoka Inscriptions as well and refers to the
hilly tracts, for 4/ means stone, rock, hill, mountain and
vulgar Aalingu, kalungu, kalingal denotes a sluice, a dam or
bank of stones. A maritime town in the country of Kalinga(m)
bears the name of Kalingapatam, and the range of mountajns
in the Ganjam District is known as Kalinga Ghat3 . We shall,
therefore, not be far off the mark if we assume that also Andhra

1 The language of Malayalam or Kerala(m), called Malayami by the
Tamil people, branched off from Zamir (Zamil) at a relatively modern date,
that is in the oth c. A, D.

2 Similarly the name of the Aulingar and their country Kulinga(m)
is due to Tamil Awla: which means an artificial bank of a paddy field, a
dam, a causeway. After the Sora(m) kingdom, improperly Ciola, along
the river Cauvery, are called the Soringoi of Greek sources, The Dravidian
—inga(m) or —unga(m) is a noteworthy affix, appearing e. g, alsy i
zalingam compulsion, an expression used at Jaffna,

n

3 Telugu emigrants, as noted by A&. Caldwell, colonized the Malay
Archipelago in the earliest centuries of the Christian era, Even now-a-days
the Hindu in general is called Kling in those eastern regions.
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includes a geographical notion. As a matter of [act, there exists
even now-a-days and situated among mountains, about 58 miles
west of Kalingapatam, a Telugu place Andhra which, at an
early period, must have played a prominent part.

With the mountainous tracts of the Telugu or Kalinga
country, from Orissa’s hills as far south as the spur of the
Eastern Ghats, contrasts the flat coast that stretches from the
delta of the river Godavari sauthwards as far as Capz Comorin.
This geographical peculiarity is expressed by the name Dravida
which denotes a maritime region! . Tamil #/re/ means wave,
river, sex, firatyar a chief or ruler in a manitime district, idam
(Telugu eda, edamu) place, situation, space, extension. The
compound Tira-vi-da(m) reminds us of place names such as
Mayilapuri, from Mayilai pea-cock, Ilankapuri, from ilankai
island, Ceylon, and such like. Kumarila Bhatta’s form is
Dravida. In the course of the following periods shortening of
the first vowel took place as to work into Tamil use Tiravidam
by the side of Tiravidim. This nam: originally applied only
to the country and language of the Tamil people, but became
later on the appeilation for Southern India in general and for
the idinms of all the peoples related- A certain Tamil division
goes so far as to add even the countries” of Maharattiram and
Gurjaram where Dravidian languages are still spoken by a large
proportion of the inhabitants.

For a long time, ever since the days of R. Caldwell, the
denomination ‘Dravida’ has been linked to the word 7.
But linguistic and historical researches show that the two names
must be strictly separated as to their etymology. As suggested
by G- A. Grierson, the basis of Tamir is the pronoun tﬁ& their
which belongs to the plural tam they, augmented by the:
frequent sulfix -2#* . Zamir denotes in the first place nature,
state, quality, speaking generally the special, discriminatino
features opposite to deviating symptoms, further, with reference
to man and mankind, theirs, that is to say the own family,

1 A synonym is Tamil karai-p-poklku coast, sea-sidc.

s Cf. Tamil avéir a single grain of boiled rice, imir Sweelness, Aumir(i)
‘a bubble, mughir a flower-bud ready to bloom, simir (simil) a casket od
similar instahces.
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kinsmen and their speech! . A European parallel is offered by
the denomination‘‘Deutsch’ (German), which is identical with
«Dutch’’,both forms going back toan earlier spelling diutisk that
means “belonging to the own people” or ‘‘national’’. The spelling
Tamil is especially characteristic of the southern districts, of
Madura, Tuticorin, Trivandrum, etc., and has been adopted into
the English orthography2. Inthe Periplus of Pseudo-skylax
(4th c. B. C.) occurs the earliest mention of the name, viz.,
Tamerai, which, though mutilated in its second vowel, clearly
points to an r sound and applies T to render the voiceless dental
peculiar to Tamil. Inthe same source the Tamil country is
called Limyrike, which is a mere scribe-mutilation of Damyrike,
and which reappears insubsequent classical works, as Lymirike
Ptolemy) and as Scythia Dymirice (Tabula peutingeriana)s .
The substitute 1 in the place of r can be tracad back as far as
the oldest Aryan Literature, for it is by Damila that the Prakrit
Canon of the Svetambara-Jains and the Pali text of Mahavamso
denote the Tamil people. In that form we unmistakably recog-
nise the word tamiran, plural tamirar. In compounds we mcet
with the form tamira, e. g. in tamira-p-pillai a Tamil lad or
man, tamira-vannan a washerman of caste people, tamira-kuttar
Tamil dramatists, dancers, and similar instances. Tamira or
Damila, therefore, is by far more deeply rooted in the country
than hitherto assumed and distinctly pre-Aryan.

As the words Dravida and Tamir are of different rosts and
fully explainable from the Tamil vocabulary, some strange by-
form which have puzzled many researchers, are speedily unmasked
as being awkward. This confounding of the two names, viz.
Tiravida (Dravida, Dravida) and Tamir (Tamil), began to gain
ground at an early date and is due to the Aryans handling
Dravidian names. It was by these intruders that deformations

1 Cf. samacn, tammavan, plural tamar, tammavar their people, relatives
tamal, tammaval their female, a woman of their family, zemayan elder brother
or malc cousin, makkai clder sister or female cousin, leméi & younger
Lrother, Zimeppfan own Lathery fommady faniranad mother,

- The Tulu word 2/, tco, shows the substiute.

=

3 ‘I'be Gieek D resemblesin shape the Greek L. The Greek symbols
for, a, 1, y are likewise liable to blunders by the scribes.
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crept across, such as Davida and Davile (in Sanskrit plays, in
the Prakrit literature of the Jains), further Dramida (in some
manuscripts of Varaha Mihira, 6th c. A. D.), which form
Tiramida (m) found its way cven into the Tamil literature, and
finally Dramila (in some inscriptions, as by King Mangalesa,
about 600, A. D. in Taranatha’s history of Buddhism, in old
Malayalam translations of the Puranas.) Such cacophonies
need not engage the attention of etymologists any longer. 1
Tiravida (m) or Dravida (m) continues to represent the ge-
nuine form, which, thanks to its venerable age and clearness,

has up to this'day resisted all the attacks ventured from foreign
quarters.

(2) DRAVIDIAN CULTURE AND ITS DIIFFUSION? »

Yes, this brochure too had once to be written. Let me say
at once that the learned author has thereby earned the gratitude
not only of his own countrymen but certainly also of a wider
circle; for, only vague ideas of Dravidian Culture, its ant iquity
and its diffusion and importance are current today, naturally also
in Europe. From the contents of the essay which is abundantly
documented with exact references to the sources, we extract be-
low only the most important points of a more general interest.

Already before the advent of the Aryan conquerers, almost the
whole of India was occupied by Dravidic races at least some
of which could boast of an ancient cultures . India was rich in

indigenous prodicts sought after in other lands. Its long coastal
tracts, particularly those of the thickly wooded west, showed the
way to the natives to sea-faring activities from an early time.
Toni, Otam, Puttemar, Kappal are Dravidian expressions for

1 Another instance of mutilation due to Aryan speakers is by the way
also Choda, that stands by the side of Chola, the proper form of which is

Sora (m), To the Sora-mandalim refers the Greek plural Soringoi mentioned
atove,

2 This is Mr. L. V. Ramaswami Ayyar’s rendering of .an . article in
German by Prof, A. C. Schoener. The brochurc referred to in the opening
sentence is a reprint of an article on the subject by the Editor which appear-
cd in the previous issue of the Bulletin. The pages noted are of that reprint.

2

3 Pp,2—=g,
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vessels plying on the sear . Malabar t
. . - . eak-wood ha : )
ered in the ruins of Ur in Mesopotamiaz . s been discov

Those who had already used the sea-
Mol A o A T
period of Europe, should certainly have bee’n acquai ltecé it -l.c
the coasts of Arabia and East Africas. Exodus 30q 2}% ed with
of the use of cinnamon and cassia in religious cerem:)nfzas' ,Saplfaks
1000 B. C,, rare treasures were brought on Phoenician .Sh‘ out
Solomon ' from ¢ Ophir; ’ and among these at thes‘Pst;o
peacock and its name, the South Indian f#az point to Mal ; e
The discovery of the pictures of Indian men and WOmea 3{3 ar4 .
archaeologist Sir W. F. Petrie suggests the existence nf J the
Indian colony of the banks of the Niles . The Periplus C;tﬁn old
century B. C., knows the Tamils and the Ma]al:t))ar Q tef 4th
which particularly pepper was exportedS . In the 3rd Cenﬁ’:Or sBro‘m
India sent ambassadors to the Diadoch Kings oin E Ul;ys.(,..,
and Macedonia. Kanarese passages are met with g,;)ypﬂ,1 y.r(;a
of Greek, inan Egyptian papyrus.” Emissaries fn;m);hee N Ie
Indian Kingdoms of the Cheras, Cholas and the Pandy south
also to Rome 3. ndyas went

After Egypt became a Roman province i .
trade with the Mediterranean landslassumzil 151:“31,0 ll.i'atc" ;I}dm s
sions. InM usiris—today, Cranganur or Kodungzﬁur_er leen-
contingent of about 2,000 men was maintained for the ?ot oman
of the trade against pirates. In this primum empor‘f ;Ctl?n
_as Pliny calls it—there stood also a temple of 0A Zzgu s;;(;’zsa

)

1 P.8
2 The land of the two streams had above all to i
. import s .
stones, metals and t:mber from other lards. port materials like
3 Already in the 17th century B, C., the Fgyptians
. . ptians dre .
from India; the core of the Indian Akil tree was employed f\;r Sa“‘dal“cfod
and for incense. enbalming
4 P.9.27.
g P.15e
6 P.2.
7 Pa ol
8 P.0g. Emissaries from King Rochias ot Ce
. 5 ylon appeared ¢
ot Caesar Claudius In Ronie, at the court
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while the seat of the Cheras, the rulers of Kgrala, according
to Ptolemy, was* the neighbouring town Karoura. Cochin
pepper was specially prized by the Romans,—-a fact indicatad also
by the use of the expression yavera priya,dear to the foreigaer™s .

The ancient culture of Dravidian India is also attested by
Indian texts, above all by the epics Ramayana and Mahzbhz-
rataz. The Dravidians were the teachers of Aryans in many
things3 . The Vedas speak of the cities and the rich holding of the
Dasas, but do not yet know of the great divinities of the Indian
pantheon. §iva is originally a “‘god of the south”. Agastya, the
Aryan apostle for the south, learnt his Tamil from Sivat. The
well ordered Kingdoms of the south of India are known to
have existed from the 4th century B. C. Their rulers had also
diplomatic relations with the great Aryan King and the Bud-
dhist devotee, Asoka, with whom the Greek Chronicler Meg-
asthenes stayed as the ambassador of Seleucos Nicators . The
‘Buddhistic wave which affected the south of India too, raised
here the standard of culture. Religious colleges arose and
the medicinal art was cultivated. Sasta-temples and the

medical proficiency of Malabar remain one of the Buddhistic
epoch ©.

The north of India where the Aryans were more at home
than in the south, bears traces of Dravidian influence even today;

and here a racial as well as a linguistic substratum has beep
postulated 7.

The south Indian Dravidian has baen very active and intj-
mate with the sea from a dark and hoary past. In more modern

1 D.27. ff. In 410 A, D., the Goth King Alarich granted an armistice
to the inhabitants of Rcme in return for which they had to

render to hj
3c00 pounds of pepper, besides other things, him

2 Simple war-psychology explains why the Aryans call

. ed the Dra ¥ H
ans asuras, daityas, dasyus or naga;. During the recent W vidi-

were condemned with abusive nick-names by their enemies, ar, the Germans
3 P.1+-3, 20,

P. 4.

L. 19, 26,

P. 2o0.

P, 3,6, 18,

~ &N
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times, he settles down in Mauritius' captures the coastal trade
of East Africa and works in Burma and Malaya. This is only
a repetition of what happsned already over more than 2002
years ago. The Malayan Archipelago, Sumatra, Java, Bali,
Borneo and even Siam and Cambodia (Annam) formed the goal
of the Dravidian colonisation of those timesz Language, litera-
ture, religion, political administration and architecture reveal the
manifold Dravidian influence. The original of the sea-goddess
Marimekhala of the Javanese is the South Indian Buddhist
convert Manimgkhalai, the heroine of a literary work bearing the
same name. The worship of the mother-goddess, the Dravidian
kali, also calied Dutga, Bhagavati, chandi, was widespread in
Java and Bali. Even today Hinduism persist in Bali. The
dramatic shows and dances of Java, Bali and Siam bear the
Dravidian stamp. Agastya is even now honoured in Sumatra
Java, Siam aond Cambodias. Old Tamil inscriptions in Sian‘1
speak of immigrant merchants from Malabar, their Vishnu-
temples and ponds +. The religion, literature and the architectt.lre
of Cambodia show unmistakable Dravidian influence; and
Dravidian matriarchate also flourished there 5. Even the Philip-
pine Isles and China did not escapz th2 influence of Dravidian
culture. Here too commerce_was the prime motive. The Chinese
ancestral worship and feulal system are reminiscential of
Dravidian connections. The membzr of Indians who ip cathey
taught Buddhism and translated important works, is legion
Even the name China is of Indian orig i6 , )

Rich material is spread over the 39 pages of Mr. Menon’s
essay. Nevertheless, he does not lay claim to exhaustiveness:
«The subject is too vast for me to handle”. I may be allowed
here to pursue the subject in one particular direction.

1 1’. 22,

2 P. 19—25. Caldwell and Grierson rightly connect the name kling 1
with reference to all India in the Malayan Archipelago, with Ka'ing:r;)uiiﬂ
other name for Telingam. ‘The Telingas or Telugus constituted the ma.’ :.e
of the immigrants at the beginning of the Christian cra, ority

3 P.3s5.

P. 24
P.3s5f.
P, 10, 18 £,

oo
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The examination of a large number of names of places,
mountains, peoples and rivers, shows that the Dravidian
language was currentonce not only in Baluchistan, Afghanistan ¢
and Mesopotamia but also in Asia and in Europe. Only one or
two milestones in the route from Mesopotamia to Early Europe
have to be thrown under the linguistic searchlight here, as the
cultnral connection of Harappa and Mohanjodaro in the north-
west of India with Chaldaea has already been pointed out in the
Liachure.z

‘The Sumerians doubtless took over from an older race the
localities with Dravidian names like Ur, Uruk, etc., retained
those old names and also embodied ia their own language other
Dravidian expressions. 3

The Dravidic piace-name Karourz appears in the ancient
district Caria in Asia Minor. 4+ The A#las Antiguics shows a
coastal trading town Tamyrace which lay in a northern creek of
the Black Sea, not far from the modern Sadowsk.

This name reminds one of the land of the Tamils, the
Damyrice of the ancients.s  The people Cotini who dug out
iron in the hills by the side of the Waag and the Gran, the tribu-
taries of the Donau,—as mentioned by the classical writers,—
Lear (nomen estomen) a crystal-clear Dravidic name with the

meaning ‘‘Digger, hill-men”. Even the widespread ancient

7,11 3 v B - N :
Kali-worship must have hada place in Europe.6 A river,

1. A Non.Aryan pzople, the Gandhara, mentionad in the Rig-Veda
the Mahabharata, in an inscription of Darius and by thz2 He
Herodotus, lived round about Kandahar and Kabul, cf
vedisches’, p. oy f,

2, P 4.

, in
kataios and
. Imy essay , “*A'tdra-

3. ‘‘Altdrawidisches”, p. 36 ff.

4. The Malabar Karoura of Ptolemy is thz modern Karuppatana. A
place called Karuri exists in Telugu desz 10 miles south of Guntakkal
) y . o M r . N M
Better known is the Tamil place Karuri on the Amaravati, a settlement and
the seat of the Cheras, therefore also termed adhipuri., Roman coins of the
period of Tiberius were dug out here, 'The widespread name Karur means
.embryoina cily”’, new settlement.

5. Grierson has noted, the name Tamil which etymologically
peopie” 1s to be distinguishe | from Dravidas (Pe 4)e

6. Cf.my essay Germanics and
Nordic stock, I'ubingen, 1934, p. 64.

“'the own

other Early Luropean names of the
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Silarineu, modern Sillaro which springs up from the Italian
Appenines, is a European counterpart of the Sileru of the
Telugus, which flows into the Sabari, a tributary of the
Godavari. “Mountain-river” or even “bubbling stream” is the
meaning of the name here as well as there. Similar is the case
with Tamarus, modern Tamaro of-Itlay, with Tamara, modern
Tambre of Spain and, Tamaros, modern Tamar of Brittainy
which have their counterpart in Tomeros of Gadrosic (Baluchis-
tan.) Tamar too is Dravidic and sigaifies “rich stream”. Thus
do the Atlantic and the Indian Ocecans greet cach other.

But: Supienti sar.  Dravidic culture and its diffusion, -
that is indeed a mighty theme on which not merely a bookiet
but even a bulky volume could be composed.



THE OLD CHIEFS OF MALABAR.
(V. K. Raman Menon, M- A,, L. L. B., Bar-at-Law).

Malabat from time immemorial were divided among various
chieftains who remained in-tact till about the midcle of the 15th
Century. Even now, the descendants of these families carry on
their existence as local Jenmis, though much shorn of their
power and a good part of their local glory. Many of them
receive a pension from the Ruling power, British or Indian.
The old spirit of Malabar sugvives in these families—the love,
hospitality and honour coupled with the natural impracticability
of hereditary nobles.

Apart from the traditionary accounts of these chieftains
contained in the Kerajclpatti we have good and authentic
accounts left by the Dutch commandeurs or Governors at
Cochin. It was the custom of these Governors to leave a memo-
randum of the affairs of Malabar on the eve of their retirement.
These are confidential documents intended to enlighten their
successors about the conditions of the strange land of Malabar.
They begin with a list of the various princes and princelings
among whom Malabar was divided and with whomit is advisabtfc
for a commercial company to be in politic agreement if they
were to carry on con}merce with advantage. Not unfrequently
thgse Z.‘lC.COLHltS contamefl a description of the psrsonal character
of 1.nd1v1du:11 rulers, which counted a great deal in dealing with
their states. The dissensions and quarrels are also hinted at.
This will help the ncw Governor in dealing with them-

Many of these Memoranda arc now published among the
Dutch records by the Madras Government which are well worth
studying by those who wish to know something of the old organi-
sation of Malabar. TFor the old system continued right utl,)
the conquest of Malabar by Hyder and the consolidation of
Travancore by King Marthanda Vatma. There is mass of
records of which a selection has been published in about 14
volumes; of these only two or three has been translated by

to
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Mr. Galetti. The rest remain untranslated and hence almost un-
known to the historians of Cochin. The very first of the memoirs
is by the first and most celebrated of the Dutch Governors, viz.,
Van Rheede, the illustrious author of Horfus Malabaricusor the
Malabar garden, containing a description of the plants of
Malabar with careful diagrams of the plants.

Van Rheed’s memorandum has not been translated, and it
is from the original Dutch that the following list of the Rajahs
of Malabar is taken.

The Memorandum is dated A. D. 1677 (i.e., 852 M. E.).
This is about 70 years before the Rajah who died in Kurikad
with whose name the list in the Cochin Panchangam begins.
The extent of each realm is expressed in terms of the number of
soldiers the Chief could command,—the territorial extent not
being taken into consideration. Of course there are traditional
boundaries for each Nad over which the individual chieftaips
held sway. Broadly speaking, the various branch of the Trip-
pappi Swartpam held sway from the Cape Comorin up to
Kayankujam. The family consisted of six branches at the time.
Beginning from the extreme south of the Peninsula, (i.c.,) Cape
Comorin, it was in the following order:—

(1) Tiruvancar; (2) Attungal; (3) Elayedeth; (4) Perun-
thaii (Nedumangad); (5) Desinganad (Quilon); and (6) Chiravaya.

Together they commanded about 2,28,co0 fighting men. Of
these the first mentioned family was the strongest, commanding
about a lakh of men.

The next group of states were included in Odanad. Of
these the most important was Kzayankuiam which commanded
about 50,000 men. Attached toc Kayankulam was also Panzanvaiii
with about 15,000 men. In this Nad was one Kshatriya chieftain,
viz., Chembalantr or Pantalam who was the friend of the
Trippapur family as against the Kayankulam Rajah. DPantalam
had command of only 3,000 men. In all, Odanad commanded
about a lakh of men considerably less than half the importance
of Trippapur Swartpam, with an enemy inside.

Next comes the Kaimals of Chgttuvaya of whom there were
four commanding in all three thousand men.
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Then there were the powerful Manayampiili Perumpula
Kaimais (divided among many families) each with fifteen thou-
sand men.

Then Vemmanad with Tekkankur Rajahs with their
1,52,000 men and Vadakkankar. In the former territory was
the Kshattiya chieftain Puanattil Perumal. The power and pri-
vileges of the latter were divided among four families with
63,000 men. Kuttanad was under the Chempakasseri Rajak,
known more popularly as Ambalappula Rajah or Purakkad
family, with 30,200 men.

Itappalii Rajah with 50,000 men was a Brahmin.
Kurur nad consists of:=—
(1) Kurar Swartpam with 15,000 men.

(2) Viilarvattam with the same number. These two
were Kshatiiyas.

Perumpadappu nad:—There were five families each with
three thousand men, thusin all 15,000.

From the list we see that at the time we are speaking, the
Perumpatappu family was only one of the minor Rajahs in their
own right though they had relation with the more powerful
Kurunad princes. Another thing we notice is that the Kshattiya
princes were less powerful than the Samantha princes. Perum-
padap family owned the land lying between the backwater and
the sea from Pounzoi up to Cherthala. The rest of the territory
of what is now the Cochin State was divided among powerful
feudal lords of the Perumpatappu swarupam who were often
more powerful than their chief as the list shows.

The list given by Van Rheed may be taken as the condition
at the time of the European domination of Malabar, The i
years of European influence was causing ferment in the bod
politic, though the effect was not noticeable. The Portuguese
seem to have had only very slight influence inside Malabar
The Dutch with their commerciai instincts had direct re]ations.

with even the minor chieftains and established 2 monopoly by
treaties.
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Then began the procedure, strange in Malabar history, of
absorption of smaller states by bigger states.

Look atthe list of states given by the Governor Van
Gollensse in his Memorandum, dated 1743 A- D. (918 M. E.).
It was the time of King Marttanda Vaima of Travancore,
Here we find that, of the seven states in what is now South
Travancore, only Travancore and Quilon remained.

In Odanad,Kayankulam was annexed to Quilon in 1734 A.D.
as well as the others.

There only remained the Tekkankur and Vatakkankur
Rajahs between Cochin and Travancore- All the others were
conquered between 1734—1742 A.D.

Chempakassgri remained—an ally of Cochin,

t

Kurtr Nad with its two families also merged in Perum-
padappu, of which only two branches remained—Chziyr aid
Elaya Tzavali. Of these agan the' form.er was out of power and
the Elaya Tavaii on account of its f.rlendship wilh the Dutch
East India Company was supreme inthe land. We find 4lso
the feudal chieftains exercisu3g more  or less sovereign powers
greatly curbed by the Rf‘lah “"tl} the help of the Dutch. [p
this period we find the Paliam family coming into prominepce,

In the nerth we find the Zamorin absorbing the smaller
states north of Ponnani river. Inthe next list, taken from the
Memorandum of Van ‘MoollS in 1781, on the eve of the
Hyder’s invasicn, we find the process complete. The whole of
Malabar is now divided among three absolute rulers, The
Zamorin, Cochin and Travancore. The first and the last being
Samantha powers on the aggressive with the Kshattiya state of
Cochin losing ground on both sides standing purely on the de.
fensive looking for support to the declining Dutch.

The three lists of States given below would explain the
situation better than any essay.

I would also state that the Dutch records published by the
Madras Government will be of immense importance to the
Historian of Cochin when they are translated into English or
Malayalam and suggest that is one of the works the Research
Institute may with advanage take up.



WVan Rheede
A. D. 1677
(852 M. E))

THE OLD CHIEFS OF MALABAR

List given by

Van Gollensse
A. D. 1743
(918 M. E.)

Irippapp: swarupam

Tiruvankur
Attingal

Elledathswarupam
Perinthali
(Nedumangad)

Desinganad

(Quilon)

Chiravaya

Odanad,
Kayankulam

Panavaili
Maruthukulangara
Karingampalli
(Vettimanz)

Chembalanur
(Pamuiihn)

Venmeni Adigal

Chittuvaya Kaimais.

Thailachalli
Vakke Kaimal
Elechondara
Mataparambu

Mayampalli,
Edamane
Fonnuruthi

Mayampalli
Bommanad

100,000 2 ivuvankir,

30,000

1 (Annexzd to
50,000 | Tiruvankur)
3.000) (1734—1742)

30,C00 Kollam

15,6C0

228,0co

50,000 (Annexed to
Quilon) 1434

13,050 (Attached to
above)

13,000 Conquered in
1734 by Travan-
core

15,000

3,000 (I{slmatris*afF‘riexnd
of ‘I'ravancore;
enemy of
Kayankulam

3,0¢0
Trikunnapizha—
101,600 belonged to
idapalli
3,000
Madambimar
(18 plus 2)
15,000 '

Van Moens
A, D. 1481
(056 M. E.)

‘Travancore
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List of Malabar States given by
Van Rheede Van Goilensse Van Moens

A.D.1677 (852 M. E.) A, D.1743(918 M, E) A. D. 173: (956 M. I.)

Bommanad

Kilpoli
Cheruvay ) 75,000
Madathingalkur 37,003 Thikkankur Conquerred by,
,l’hel.(ilankur 37,000 (Kottayam) 'l'ravﬂnceQ ¥
Punjattil Perummal 3,000  Adopted from ore 1762
Sarkara
1,52,000
Vadakkankur Vadakkankvr
Manjat Iliom 30,000
Muthakazhi 3,000
Vaypilkur 15,0C0
Kilmalakur 15,000
63,000
Kuttanad Purakkad
Chembakasseri 30,000
(Ambalapizha)
Idapalli fdapalli Idapalli
Elangathur 50,000 Treaty with
Cochin 1740
Chenganad
Eledathkur 10,002
M::thakur 10,000
Ambadikur 10,000
Karur Nad Joined to Cochin
Kurur Moothakoil 15,000 Iied out
The last ado .~ .
by Elaz;ra F}t::} Cochin
vazhi
Villarvattam 15,000
30,000
P erumpadiﬂu';‘lljatizhi 3,000} Dicd out Cochin

Madathin
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Van Rheede

A. D. 1677 (852 M. E.)

Mootha Thavazhi
Palluruthi

Chazhur
Elaya Thavazhi

Chittakathu Nad,

Chittakathu Kaimal
Patinjaredath Kaimal

Thiruvella Nad
Koilpad
Pindanivattathu Nad

Nambyathari

Manganad

Velutha Thavazhi
Karutha Thavazhi

Vaipu Nad
Vaipu Namburi
Airur Nad
Mootha Kovil
Patinjare Koil

Muriya Nad
Namhiyar

3,000
3,002

3,0C0
3,000

——
e ee—

15,000

15,000

1,00

1,000

—— ——

2,000

1
)

Van Gollensse Van Moens
A. D. 1743 A. D. 1781 (956 M. E.)
(918 M. E.) o
‘ Out of Power
In power
Thevankal Nayar Cochin

}

Anji Kaimais
Vaduthala Nam-

buri
Annexed ty Tra-
vancore—-15062
Parur
(Pindinivallam)
M:tnganad" Annexed to Tra-
735 vancore —1762
Paliyam Cochin
Airur Airur
Kodunkollur Kodangallore
Payancheri Mar
1att
(Manalpuram) )f Panangz.‘c)lummbu
L Vilag
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Van Rheede

A, D, 1677 (852 M. E)) A, D. 1743 (918 M.E.) A, D. 1781 (956 M.E )

Nannillatha Nad

Kodusseri Kaimal 30,000
Korathi 5,000
Changarankotha

Kaimal 5,000

Patamukhathu Kaimal 3.000

43,000
Thalapilli Nad,
At Ainikuthil
Nambidi 15,c00
Manakulam 15,0C0
Chithul Nambidi 15,000
Kakkathu Nambidi 15,000
60,000
Chithur Nad
Chithur Thekke
Nayar 15,000
Mapranam
Valossu Nambiyar 3,000
Valluva Nad
Valluva Konari 30,000
Ernad.
Kunnalu Konaro 40,000
Kottathu Koil 4,000
Parappu Koil 3,000
Beppur Kovil 2,000
Tamarasser: Nad,
Ayyar Nad 20,000
Payya Nad 15,000
35,000

Van Gollensse Van Moens

Four Kaimals Cochin

Chittur Namburi

Pappinivattam

(Dutch)

Punnathur Zamorin

Manakad

(Paliyam)

(Mullurkara)

1

Dutch
Zamorin

Zamorin
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Van Rheede Van Gollensse Van Moens
A. D. 1677 (852 M.E.) A. D, 1743 (918 M.E.) A. D, 1781 (956 M.E.)
Iringa Nad.
Iringal Namburi 3,000
Kutarathu Nayar 10,020
Vnithiri 10,000
Pazhancheri Nayar 3,000
Mangat Athan 3,000
Thamarasseri Elayad 10,000
Ramanathakara” 15,000
54,000

Kolat Nad

Kolatheri
()dayanath
%\'?)lcllllo]i Kolatheri Kulathen
Chrakkal
2,30,000
Vadakara 39,000 Vazhunnavar
Talasori
Mootha Nayar 15,000
Chondathu Kare
Kaimal 30,000
Alathu Kare Kaimal 1¢,000
Allarthu Nad
Allarthu Adiyodi 30,600
Pattava Nad
Pattava Kovil 60,005
Vayanad
Kandamangalatha
Nayar 1,000
Manathana Nayar 1,000
Kalpatta Nayar 1,200
Thekkepatha Nayar 1,000
Muttil Nayar 3,000
7,000
1,514,000

———



THE ORIGIN OF THE PAGODA
(By R. V. Poduval,

Superintendent of Archaeology, Trivandrum,)

(Zranslated [rom an article in German by Prof. Pelmann of Bonn.)

The word ““Pagoda’ has been given to the Europeans by
the Portuguese who introduced it in the European languages and
understood it to mean all kinds of temples and other shrines and
any other sanctuaries in cells in Asia and in the extreme East.
If one likes to use this word to-day in a book of Architecture,
it will be bast to use it and make it mean only buildings with
spire or tower which are characteristic of the extreme East,
China, Corea and Japan aad which dominate there in the same
manner as minarets are conspicuous in Moslem Architecture
and towers in Christian Churches.

The following go t> form the shape of the Pagoda. (i) A
quadrangular or polygon basis: Sometimes it is also round.
(ii) A superstructure characterised by several circular- z-na-
ments below the roof, Further the building gets thinner
towards the top. The roof is pointed like an umbrella as in the
case of the Indian stupa. In regard to its materials, you find
wood as in Japan, a rough kind of brick, burnt bricks, cut stones
or metal especially iron. Such a building is to be found with
each Buddhistic monastery where is preserved a vault with its
holy relics where the ground floor and the upper storeys are
used as chapels. Besides, there are numerous Pagadas of smaller
size which are solid, and which do not have the room in the
exterior, and are used as moruments of dead people, or generally
as shrines of worship- Lastly, this kind is also used as a place
to keep relics like the structure in Roman Catholic Churches
where the sacrament is kept.

The question when and where the structural type of build-
ing called Pagoda has originated has been answered in two ways.
On one side the British scholars under the leadership of
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Fergusson believe that the Buddhist stupa of India has developed
into a Pagoda. The half spheric tomb was developed into a
wooden construction having four or more corners and the
“‘chatravali” into the different circular ornaments under the
roofing of the Pagoda. This development took place not only
in the extreme east but in India wherefrom it developed. This
theory has been accepted by De Groot and has been lately
explained by Longhurst with this conclusion that “‘the mystery
of the origin of the Chinese Pagoda may be now regarded as
settled, once and for all time’’. As against this theory, Boers-
chmann and Kummel decline to accept the connection of the
Pagoda with the stupa and seek the origin of the Pagoda rather
in the structural style cf original architecture in wood of old
China. ‘Boerschmann believes that the Pagoda is the evolution
of the Pyramid which is the oldest form cof tower we find with
all nations. Kummel on the other hand believes the Pagoda to
be an original creation of the Chinese, developed from their
wooden pavilion, which was made to serve the same purposes as
the “Stupa’. 1f we compare these two theories of explanation,
the weakness of the English theory becomes evident, for it has
no explanation because of the fact it does not account why and
how the round stupa could have become a quadrangular tower.
It is improbable that the ornamental and circular desigas of the
quadrangular tower should have originated from the form of
umbrella of the ‘chatravali’’ because the parts of the ‘‘chatra-
vali” have not disappeared from the Pagoda. But, on the
contrary, they are the crown of the Pagoda as much as
the crown of the stupa. On the other hand, the similarity
of the Pagoda with the Chinese pavilion as emphasised by
Kummel cannot be contested. The pavilion as well as the
temple of the extreme East have their structural features in
common; and they seem to have preserved certain features of a
former kind of development. For here the individual circular
ornamental design has not yet become pure in form, and its pur-
pose may be explained later on. These circular ornamental
designs on the contrary have an architectural connection with
the arrangement of space in the inside of the Pagoda as the de-
signs on the outside are the counterpart of the inside. Wher-
ever you have this design, the arrangement of space inside is
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like that of a pyramid. In spite of this ostensible connection, it is
not possible to evolve the Pagoda from the Chinese pavilion or
temple directly. For this connection can oaly be traced so far
as the form and shape are concerned. The meaning and purpose
of the Pagoda is one with the meaning and purpose of the stupa.
/e Pagoda is in every way the Cliinese counterpart ot the Indian
Stupa, and this fact is supported and strengthened by the
Chinese terms used for the design of the Pagoda. All these
terms of the Pagoda have been taken over from India. Further
the literary tradition of the Chinese does not leave any room for
doubt that this structural style was fully developed in India at
the latest in the middle of the first century A. D. and found its
way, rather taken over to China along \.vith Buddhism, Not
only that, but the ancient pictures in India go to prove the exis-
tence of pavilions or temples with roofs of different layers from
the secord century B. C., and this is true both for Hindu as
well as Buddhist worship. Further, even if we did not have all
that, the fact -that wooden t:mples or pav.ilions .in the Pagoda
style are seen in the lands settled by Indians like Burima, the
island of Bali as well as the old country of Mglabar and Malaya,
show that these structural styles have an Indian origin. Sirines
i Pagoda style, or to put it mnoic generally temples with several
laycrs of roofing were found wilhout doubt in India before the
Christiain Eva along with the Stupa and independent of the stupa
style. And if there is a connection between the Indian Pagoda
and the Chinese temple and pavilion of similar or identical
shape, it seems probable that there can be only one explanation
for it considering the general cultural conditions of those times,
namely the transference of that structural style from India to
China. Itis not possible in the present state of knowledge to
say at what time this took place, whether along with the Bud-
dhistic mission or before. We have therefore to answer one
question, namely how the old Indian Pagoda could come to the
same position as the stupa and serve the same purposes as the
stupa from which it differs structurally so fully. The reply is
found when we take into consideration a special kind of Pagoda
which is called ‘"Thupagara’ in Mahavamsa, and which is indj.
cated by the name is a shelter erected above the stupa. Such
“Thupagaras’ with a roof on layers is found to-day very rarely
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in Tibet and Ceylon. The Japanese .f(?rm of .Pagoda called
«Tahoto” wmanifests clearly the same origin. It s a reasonal?le
assumption that this structural style was ‘common in t.he hative
land of Buddhism namely India. But this assurnptlon.ls further
proved by a certain monumental evidence. There is a Relief
Portrait of Amaravati and especially the rock chapel near Junnar,
b=longing to the second century B. C. This chapel represents
or is supposed to be the inside of a simple “Thupagara” of circu-
lar basis with a stupa in the middle, a high roof over the middle
room with a boundary of twelve pillars and a circular ornamentaj
design near the roof. Itis a quite natural development that the
name of stupa should have been transferred to the shelter
around it and should have stuck to it even when after the stupa
has been disregarded as part of worship and has been substituted
(replaced) by the image of Buddha which at present is seen on
the ground floor of the Pagoda. As for the age of the “Thupa-
gara’” type, the rockchapel of Junnar further gives the latest
date of its occurrence, i. e., after it there is none. Probably the
style ¢“Thupagara’ as well as the stupa itself are pre-Buddhis-
tic, for itis a frequent custom seen in primitive civilisations
outside of India as well to erect a shade above the tomb, Lastly,
the different layers of the roof of the Indian temple (with or
without a stupa inside) requires explanation, According to
Heine-Gelolera, the large number of layers is to be explained by
the concept of a mounf:ain, the §eat of the Gods, which also rises
by steps like pyl:amlds, This concept is first found in the
Sumeric civ1lisat10n,. and is px:obably not a product of the
imagination, but ha§ its origin in a material thing, i. e., in the
monumental tomb-hl.lls, which rose step by step for reasons of
architectural convenience. The great height of the tomb-hill s
to be derived from certain magical ideas: the top of the tomb-
hill is to be as near heaven as possible, and the spirit of the dead
will so find it easier to come down and bestow his blessing upon
the sacrifice. The pole used for sacrifices and the monumenta]
columns of Greeko-Roman culture serve also the same purpose.
This scheme or idea of different steps or layers was applied in
India to the roof of the open shed over the tomb of temple,
Here again the same purpose is evident to imitate ¢

; ich i he shape
of the mountain which is the abode of the Gods, and so to
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compel the Gods to come down and to secure their benefi-
cent presence. The same idea has brought about the result that
the simple umbrella shape of Buddhistic stupa was multiplied
and became the “Chatravali’ with its tapering umbrella shape.
The reason why the ““Chatravali” is also found on the Pagoda
is that the Pagoda originally was nothing else but a shelter above
the stupa. The stick of the umbrella was made to pierce
through the thatch of the shelter for purposes of convenience,
perhaps for magical purposes: and this was so even after there
was no more any stupa in the “Thupagara’’.



THE PUTU VAIPU ERA

By V. K. R. Menon, M. A., M. Sc., (London)
SYNOPSIS
The Putu Vaipu era is now believed to date from the
sudden erupticn of the Vypeen island in Cochin from the sea.
An attempt is made to show that it may commemorate the found-
ing of the Vijayanagar Empire.
INTRODUCTION
The Putu Vaipu era corresponding to A. D. 1341 is tradi-
tionally believed to begin with the date on which the island of
Vypeen was thrown up from the sea. The inhabitants of this
island—which now stretches from Cochin harbour to Cranga-
nur—particularly those belonging to the village of Njarakkal,
‘used to date their letters according to this era.” Fra Paolino,
who is generally quoted oa this subject states, * [his era is
called ‘Puduvepu’ ‘from Pudu’, new and ‘Vepa’, the fcundation
or introduction of anything.........In the year 1341, when the
sea threw up the small island of Vypi on the north side of
Cochin, the waters, which during ths rainy season pour down
from the Ghauts, broke t.hrough the banks of the river ‘Cocei’
and c.verwheln.]ed the village of that name with such violence
that it swept itaway and formed in that district a v
river, a lake and a harbour so spacious th
now lie at anchor.”

ry large
at the largest ships can

“Such is impossible,” states Frzncis Day, “as the river and
the ‘Sinus Colchicus’ or large expanse of backwater are men-
tioned by Ptolemy and other writers, as existing anterior to their

TRTPO . .._The €ra may very possibly refer to the oriein of
the firsi Christian church built on Vypeen. Certainly, afocord-
ing to ‘Kerala Ulpatli’ the land from Vypeen to Narriléa], in

this year was first taxed, as being in a fit state for cultivation
which it was not previously.” ’

Mr. K. P Padmanabha Menon and other Malayali scholars

are generally in agreement with Fra Paolino, except Mr. Rama

Pisharoti who points out that ““in the absence of this island it is

rot possible that Cranganur could have been a sheltered
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natural harbour. .......... .......Its real name, we believe, was

“Kochi era” [cf. inscription at Urakam temple] and it com-
memorated the transfer of the Maharaja’s headquarters to Kocci.”
However, no historical evidence has been brought forward to
support this theory.

Geologists hold that the ‘‘sandy islands dividing the sea
from the backwater appear to have been formad by the action
of the streams, flocded with the freshes of the south-west mon-
soon, and laden with deposits from the ghauts, meeting at their
outlets the full force of the ocear, which at this period lashes
the shcre most violently. .. . ... .. The rivers have opened a
little lower down each year, and in this manner the present mari-
time portion of Cochin bas arisen from the sea.”

Ptolemy’ gives the following list of seaports and rivers in
Kerala.— Tyndis a city, Bramagara, Kalaikkarius, Mouziris
an emporium, mouth of the river Pseudotomos, Podoperoura,
Semne, Koreoura, Bakarar, mouth of the river Baris. Mr.
Kanakasabhai identifies the places coming after Mouziris as
Azimukham, Udiamperur, Ambai, Kothora and Vaikkarai
(near Kottayam) and the river Palai. He therefore concludes—
in opposition to Dayz —that the strip of land forming the
western bank of the Cochin backwaters, on which now' suwind
Cochin and Alleppey, was not ia existence at that time.

The Grandhavarie (chronicles) of the Ernakulam and
Vaitallai (Eratta-Ambalam, situated between Trippunittura and
Ernakulam) where the temples are stated to have been built on
the sea-shore, give support to this view.

ARGUMENT

1. Granting that the long strip of land was formed after
Ptolemy, there is little evidence to believe that Vypeen was
thrown up from the sea in one single year.

2. On the other hand, the formation of such lands was
most probably a matter of centuries. Slow accretion of land
owing to the conflict between the torrents and the breakers is a
common phenomenon in Malabar. Paolino3 mentions that in
«Tamils 1800 years ago’’—>Mr, Kanakasabhai

F. Day, “7%c Land of the Perumals’,

Fra Iaolino, 4 Veyage to the Last Indies,

I
2
3
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eight years time, 300 paces of such ‘Porampooku’ land was washed
up in front of the ‘Verapoly’ convent. At other places, land is
slowly washed away in which case the owner continues paying
tax to the Government on the understanding that any new
accretion of land adjoining his property will be handed over to
him. It is therefore incredible that the Island of Vypeen, 13
miles long and one mile broad, could have been thrown up in
one night, except it be by volcanic action.

. But the soil has the same composition as that of any other
portion of the sea-shore and consists of sea-sand and calcerous
materials combined with various kinds of earth and clay which,
during thz rainy season, are washed down from the ghauts.

But-the strongest argument against this ‘eruption’
theory is that no mention is made of this unique phenomenon by
Ibn Batuta or Ferishtah or any of the many foreign historians
dealing with India in the 14th century. * Yet Ibn Batuta visited
Malabar in 1342 and has left a detailed and accurate account of
the customrs and mannsars of the people in the course of which it
is stated. “Kawlam (Quilon) is ten days journey from Calicut
either by land or by the river (back-waters)....I set out there-
fore bv the river.”

On the other hand, thereis sufficient ground to believe
that the Putu Vaipu era commemorated the founding of the
Vijayanagar dynasty.

At this period of Indian history, Kerala was no longer an
unknown land beyond the pale of Asokan civilisation. It
formed part of the powerful Hindu confederacy which was to
check the invading hordes of Mussalmans from the North., For,
even in the 13th century, ominous shadows of a threatened
Mussalman invasion were cast upon the peaceful land of
Malabar-  Tradition says that the ancient temple at
“Vaittala” fell a prey to the hosts of an invadine
army. Mr. Pisharoti has attempted to identify it with thte,
“Vatakan Pata’ which is stated to have approached the precincts
of the Trippunittura temple in 445 M. E.or 1271 A.D. Whether
the army was Mussalman or not, and whether they came by sea
or land or was merely a local rising, all these are unfortunately
not known.

1 “Zravels of It Batuta” edited by Sir 15, D, Ross.
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In 1309, Malik-Kaifur the celebrated general of Alg-ud-din
Khilji, swept into the Dakkhan with an immense army. He
captured Warangal, over-ran the Ballala kingdom and entered the
“Valabar coast, where he erected a mosque and returned to
his master with enormous booty.”

In 1334, Muhammed Taghlaqg made a determined raid to
the south,a detailed account of which is given by Ibn Batuta,
who however adds, “Even before the Sultan’s death, (1351),
Bengal, the Deccan and Malabar had begun to break away.”
Ferishtah mentions Dvarasamudra, Malabar, Warangal and
Anegundi, among the Jands conquered by Taghlag. “In A. H.
744 (1343-44),” he continues, “Baltala Deva (Bukka I) induced
the Rajas of Malabar and Kanara countries to join him...
and within a few months Muhammed had no possessions in the
south except Daulatabad........The »oics of Malabar, Ceylon
and other islands and countiies (in 1378) kept ambassadors at
his court and sent annually rich presents.’”

Nuniz writing of a period a few years later, states, “The
king of Coullao (Quilon) and Ceylon and Palecate and many other
lands pay tribute to him.”

Abdur Razzzk, envoy from Persia to the Zamurin and the
king of Vijayanagar in 1442, writes in his memoirs, ‘The King
of Vijayanagar is lord from the frontier of Serendib (Ceylon) to
Kaltergah......... Although the Sameri is not subject to his
laws, he stands extremely in fear of him.”

From such scraps of evidence, Sewell concludes, “*The old
southern States appear (or have little history to guide us) to have
in general submitted peaceably to the rule of the new
monarchy.”

The association between Kérala and Vijayanagar was conti-
nued up to the fatal battle at Talikota where, in the ranks of the
Hindu army, ‘“Mysoreans and Malabarees from the west and
centre, mixed with the Tamils from the remoter south.’’

The following facts emerge cut of these disconnected pieces
of evidence:

(1) Malabar was subjecled to the terrors of a Mussalman
inyasion, perhaps in 1271, but certainly in 1309 and again in

1334-
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(2) The “Rajas of Malabar and Canara countries’ joined
the Vijayaragar king in A. H. 744 (1343-44) to drive out the
Moslems, and, thereafter, the southern States in general submit-
ted peaceably to the rule of the new monarchy.

(3) In 1378 the *‘roies of Malabar, Ceylon and other
countries” kept ambassadors at his (Raja of Vijayanagar) court
and sent annually rich presents.

(4) In 1442 the Zamorin was virtually a vassal of the
King.
CONCLUSION

Let us try to build up the history of Malabar from these
fragments and try to visualise the part it played in the founding
of the Vijayanagar empire. After the disastrous raid of Taglaq,
the ““Hindus, south of the Krishna river, stricken with terror
had combined and gathered in haste to the new standard heroi-
cally raised by the brothers Havihara and Bukka.” In 1334 *
the Sulthan had left Mzlik Naib as his Governor of Anegundi,
but soon afterwards was forced to restore the principality to the
Hindus. The city and kingdom of Vijayanagar are tradition.-
ally believed to have been founded in 1336 A. D., with the aid
of 't%,érgreat religious teacher Madhava. But as Harihara only
came to power by 1336, the construction of this wonderous city
—accounts of whose magnificence fill many pages of the memoirs
of foreigners—would have been a matter of years. Harihara’s
reign lasted from 1336 to 1343. He is said to have founded a
great temple—probably the temple of Hampi or Hampe—and
dedicated it to the great saint Madhava.

The king of Perumpatappu Swartpam, lenial heir to the
Perumzls and traditional overlord of all K&rala, would undoubt-
edly have taken an honourable part in the founding of this new
kingdom and sent his trained Nairs to swell the Hindu vanguard
and his skilled arlisans to aid in the construction of the new
capital.

Day quotes ‘“Keralglpati” to show that the Island of
Vypeen was first traced in this year.2 What was this new incomne

1 Sewell, “'d Forgotien Lmpire’,
2 I, Day—**Zand eof the Perumals®,
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for> We know that the Rajas of Cochin were traditionaily
averse to the imposition of new taxes and were usually forced
to adopt them only due to extraneous circumstances (eg., the
levy of tributes by Hyder Ali, Tipoo Sultin and the East
India Company). Shall we therefore conclude that, in the year
1340 A. D,, the Raja entered into a formal treaty with King
Harihara and, with the newly imposed tax, paid his annual sub-
sidy towards the upkeep of the Vijayanagar empire? The name
of the era, ‘Putu Vaipu' or the ‘new foundation’ certainly
lends support to this theory.

a“aa L



THE COPPER PLATE GRANT OF
SRIVIRARAGHAVA CAKRAVARTIN
By Dr. K. Godavarlha, M. A., Ph.D., (Lond.)

[The following abbreviations of languages and names are used
in this article. Languages:—G. = Gujaraty; H. = Hindi; Kar.
— Kanarese; M. ==Marathi; Mal. = Malayziam; P.= Panjals;
Pa. = Pzli; Pk. = Prakrta; Sk. = Sanskrit; Tam. = Tamil;
Tel. = Telugu. Names:— Dan. = K. N. Daniel; Gund. =
Gundert; Jos. = T. K. Joseph; Kel. = Kelu Nayar; Venk. =
Venkayya.]

The plate in question has been subject of great controversy.
The facsimilss of the plate have appeared in £pigraphica Indi:a,
Vol. IV and in Zudian Antiguary, Vol. LIII. Translations of
the plate with comments have been published by Dr. Gundert-
(Maaras Journal of Literalure and Scicnce, Vol. X111, Part I,
pp. 115—125) Kookel Kelu Nayar, (Ibid., Vol XXI, pp. 35—38),
Verkayya (ZEpigraphica Indica, Vol. 1V, pp 200—297), and
Mr. K. N. Daniel (/ndian Antiguary, Vol. L111, pp. 185—196,
219—229, 244—251and 257—261).

The fact that the plate has attracted the attention of many
historians, linguists and palevgraphists is itself ample proof for
its importance [rom various points of view. In this article I
proposc to give a true transliteration of the document and to
discuss the etymology of the name of the donee, the significance
of the term Manikkifamapattam, the formation and meaning cf
certain expressions regarding which the opinions of scholars are
seen to differ, the linguistic peculiarities worthy of note in the
Copper Plate and the probable date of the grant,
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I
*TRANSLITERATION,

Hati Sri Mahaganapate nama sripupalanatapati $rivirakera
lagakravartti-atiyay muramuraiy€ pala narayirattantu
cenkol natattayi ninta sriviraraghavasakravarttikku tifavig
cyam cellayi ninta makarattu] viyalam minanayarua itupattontu
centa canirohaninal perunkoyilakattitunnatula makatiyar
pattina
ttu itavikorttananaya ceramanlokapreran cettikku manikkitama
pattankututtom vilavateyum pavanattankum perupgrum katuttu
valenciyamu valanciyattil taniccettum murccollum munna
teyum pancavadyamum $ankhum pakalvilakkum. pavatayum
; aintolamum kotta
kkutayum vatukapparayum itupatitoranamum nalucgiikkum tani
ccettum kututtom vaniyarum ainkammalareyum atima kututtam
nakaiattukku karttavaya iravikorttanukku parakontalannu
nirakon
tu tukki nal kontu paki cpnintatilum etukkintatilumuppi
aotu sarkkarayotu kastariystu vilakkennaystu itayil ullata epper
ppattatinum tatakum atinatutta cunkamum kuta kotunkg- -
1Tr alivi
yotu kopuiattotu visgsal nalutaliyum talikka,utia kiramatistita
vll’nirmutalzyi ceppetu eluti kututtom c€ramanlokappetun
::ettiyﬁfla iravikorttanukku ivan makkalmakkalk ke valiva]

1y perakakkutu
ttgm itariyum pantiyurkiramamu cokirakirmmamum

ariyakkututtgm

alluvanatu-
mariyakkututtsm candry

dityakalulla npalekku kututtom ivarkalariya ceppetelutiya

ceramanlokapperuntat

venztum otunatumariyakkututtom €ranatum v

tzn nampi cateyan kaiyeluttu

*The system of the Royal Asiatic Society, is foilowed for translitera-
tion, except tt,n,r,r, 1 and u where tt is used for ©0, n for ™ (-n-)r for o, r
for 0,- 1 for » and u for the final attenuated u of Malayalam.

1
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11
DONEE.

The donee is referred to in the grant by the name of [ravi-
kofttanan in one place and Ifavikorttan in two places. Of these
two forms, the possibility of Iravikorttanan being the original
and Ifavikorttan being a corrupt form of the same, has not been
considered by those who have commeatsd upon the grant
hitherto. Even with regard to this Ifuvikorttan two opinions
have gained ground; namely, that Iiavikorttan is a non-Chris-
tian and that he is a Christian. Dr. Gundert, Kookel K<lu
Nayar and Venkayya opine that the name is non-Christian in
spirit (Ret. Jradras Journal, Vol. X111, Part I, pp. 120 and 146;
Ibid., Vol. XXI, p. 40; Epigraphica Indiza, Vol. IV, p. 292.)
In recent years Mr. K. N. Daniel has made an attempt to show
that the donee must have belonged to the Syrian Christian
community. According to him the name Iravikorttanan is a
mistake. Korttan, he thinks, is probably derived from Karttan,
i. e. ‘Lord’. In this connection he also draws attention to the
clergymen of the Christian community being called Kattanzrs,

Kattanar, in his opinion, is no doubt Karttanar which is the
hgtrllorific formi of Karttan.

I cannot agree with Mr. Daniel in as much as the argu-
ments he has advanced to prove his point (See ‘Dissertations on
the Copper Plates in possession of the St. Thomas Christians,
’p. 5 ) are not at all convincing, and the etymology he suggests
is phonologically faulty. The change of Karttan to Korttan
has not been substantiated by examples; nor has the principles
underlying the change been enunciated by him.

Of the two forms Korttanan and Korttan, I am for consider-
ing Korttanan to be the original. Korttanan can change by the
loss of the final syllable to Korttau. On the other hand, Korttan

can never assume the fcrm of Korttanan with the addition of a
new syllable without any significance whatever.

The next point to be considered is the form that would
admit of giving rise to the one we meet with in the Copper-
plate. Itis to be remarked here that there is only one script
employed to denote long and short ‘o’ throughout the Plate,
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What has been read as Kortanan or Korltan must have been
really Korttanan which can only be a Tadbhava of Sk. Govar-
dhana-with the elision of ‘va’ after ‘o’. That such disappearance of
‘va’ after‘o’,long crshort,is a common phonological phenomenon
in Malayalam, is borne out by examples as ‘‘cuvatl,covatd, cotd,
‘foot or the underpart’; cuvappd, covappd, coppl, ‘red colour’;
tuvafan, tovafan, tofan, °‘fried vegetable dish’; kovani, koni,
‘ladder’; kovanam’ konam, etc.” It is the light contact involved
in the pronunciation of ‘va’, coupled with its following a vowel
having the same place of articulation as that required for the
utterance of ‘va’ that causes the elision of the latter. Names like
Gordhan Das L Sk. Govardhana Dasa obtaining in Northern
India exhibiting a similar change also go to corroborate
the above interpretation. The appearance of voiced stops
of other languages as non-voiced stops in the loau-words
of Malayalam need not be illustrated here, as it is a very
familiar sound change in Malayalam. ‘i’ before ‘favi’ is a
prothetic vowel which is found to develop before ‘+" and ‘i’ in
early Irdo-Aryan borrowings, Cf iraman for Sk. Rama-
ilavannam for Sk. lavanga-. Thus Iravikorttanan is obviously a
natural and scientific phonological modification of Ravi-
govardhana, which undoubtedly is a Hindu name.

As to the identity of the Raviggvardhana on whom was
conferred the Manikkaramapattam, only very little can be
inferred. That he belonged to the Cetti class, is evident from
the class appellation found in the Copper Plate to follow his
personal name (Cf. Ifavikorttananaya Cetamanlokapperuficet-
tikku). From the grant it is also clear that the donee is g
Makkaggzyi,i e.one whose succession goes to his own son ag
opposed to Marumakkattayi, ‘one whose succession goes to his
sister’s son’. As Cettis also are Makkat'zyis, Mr. Daniel’s
inferenz: that Iravikorttan must be a Christian, on the around
that he is referred to as a Makkatt@yi, cannot stand. In cop.
clusion, it may be said that the donee was a Hindy by name
Ravigovardhana and that he was a member of the Cetti class and
o resident of ‘Makataiyar Fattapam.

#)Makotaiyar Pattanam, says Dr. Gundert, * is identified with

'l'iruvanc'
H ) e . 1-
Lulam river harbour Lat, 10° 13° N,” The place is also known b

¥ the nams
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I11
GRANT.

The grant made by Viraraghavacakravartin to Ravi-
govardhana is Manikkitamapattam. As to the meaning of the
term Manikkiramapattam, opinions of scholars differ. Dr.
Gundert observes:—*A Syrian tradition relates that the Syrian
Christians sorely tried by a heathen conjurer (the poet
Manikkavacakar?) at last divided into two parties, one, of 96
families who submitted to heathen purification and adopted the
conjurcr’s tenets, whence they were called Manigramakkar, etc.”
(Madras Journal. Vol. X111, Part I, p. 121.) Later, Dr. Gundert
remarks in a letter he wrote to Reverend Taylor commenting
upon the views expressed by the Reverend Peet of Mavelikaray as
follows: =-“‘I ncw venture the conjecture that they were disciples
of Mani, a cclony of Manicheans, such as thz Arabian Travellers
found in Ceylon.” (Madras journal, Vol. X111, Part I, p. 146.)
Kookel Kelu Nair explains Manikkirana as the village called
Mani, the name, according to him, being derived from the
wealth it then possessed. Mani, he says, may also mean best of
chief. - (Madras Journal, Vol. XX1, pp. 35 and 41t.) Mr. Daniel
interprets Manikkitamapattam as the title of Manigramakkaran,
which, he says, might mean a valued civic privilege of the time.
As regards the etymology of the word, Mr. Daniel is silent.

We shall now examine the abo.e views one by one. Con-
cerning the opinion that Mani is the name in memory of
Manikkavacakar, it has to be remarked that the tradition is
only that the Christians relapsed into heathenism, through the
influence of a sorcerer. The incident was associated with the
name of Manikkavacakar by Dr. Gundert and Reverend DPeet
mainly on the external resemblance of the two words Manigiramam
and Mzanikkavacakar. This is evidenced by the intsrrogation

of Mahadevar ’attanam and Mahodevar Pattanam.

Makotaiyar Pattanam
is ohviously from Sk. Mahodaya,

Mr, Daniel’s interpratation of Makotaiyar
Pattanam as the town of the (irert Cera King cannot be jus:ifizd, in as
mich as a combinition «f ‘maha’ and ‘kotai’ would give rise to a form
¢ilakotai’ an 1l not :Makotai’. Mahadevar Pattanam is probbly a nama
given in rcverence of the presiding d:ity of tac place, while Mahadevar
Pattanam is evidently a name that has been formed Ly cross analogy or

Mahcdsyar Pattanam and Mahadevar Pattanam.



36 RESEARCH INSTITUTI: BULLETIN

mark Dr. Gundert has used after the word. The change of
Manikka-(vacakkar) to Mani, even il it be contended that it is an
abbreviated form, is against the principles of all sound changes.
The shortening of the long vowel of the initial syllable and the
elision of the final letter which forms, soto speak, a prominent
member of the word are against thz phonetic tendencies of
Malayalam. The inference that Manikkitama took its name
from Manicheans presupposss that Manichean missionaries
visited Kerala. Such a presumption is unsupported by any
historical evidence. Further the ancient Christians of Malabar
are found from history to have been followers of true Christian
faith unlike the Manicheans of mixed religious beliefs (see
Indian Antiquary, Vol. IV, p. 311). The meaning that Kelu
Nair gives is out of the question, being far-fetched and “impos-
sible to derive: Manigrama—can never connote in Sanskrit the
sense that he makes out. Nor can Manikkitamapattam be a
mere civic right as suggested by Mr. Daniel, in as much as the
rights and powers conferred on the donee are of such a supreme
order as are not likely to be bestowed upon every citizen of the
place.

Let us now consider what sound changes may have legiti-
mately occurred in the word. That initial v’ and ‘D’ in the
Dravidian languages may scmetimes be pronouncel as ‘m’
when there is a nasal in the body of a word, is illustrated in the
following examples: —

*EARLIER FORM LATER FORM
vappnan (Tam.) mannan (Mal.)
barklavu (Cf. H. M. bagla) manklava (Mal.)
vilurtgu (Tam.) milurnu (Mal.)
vanam (Tam.) manam (Mal.)
vina (Tam.) mira in minakketu

(Mal. Ref. Gundert.)
It is thus clear that Manikkirama must be derived from

Sk, fVaniggrama—which means an association or guild of
#I'hat the forms quoted represent an earlier stage in the history of the
words in question, can be known through comparison.

+ In Vaniggrama, ‘grama’ means only a collection (Cf. sufiix ‘gramac’
of Panini) and not a village as interpreted by some.
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merchants.  Attention may also be drawn to the meaning
kuluvin p&r’ (name of an association or company) given to the
word Vanikkiramam by Naccinarkiniyar in his commentary on
Tolkappivam- The fact that the name Manikkitamakkar denates
a certain section of the Nair community as well, goes against the
possibility of its being an appellation of the Christians alone.
The rights and priviieges vested upon Itavikorttanan will be
seen to be those connected with foreign and inland trade, the
levying of dulies and kindred matters pertaining to commercial
transactions. Manikkifama is also found to have been used as
a name of the Indian colonists in Siam (Ref. the article ‘A note
on Manigrama’ in Epigraphica Indica Vol. XVI1II, p.69). Manik-
kirama, therefore, does not admit of being interpreted as the
name of any particular village or community. What Ravi-
govardhana received, must have been only the lordship of the
trading corporation which transacted business at Kotunkulur
during the days of Viraraghavachakravartin.

[AY

INTERPRETATION,

In this section I propose to give my interpretations of
certain expressions worthy of note in the document. 1 have
shown against each word the views of others who have worked
in the line, and have also tried to accommodate my conclusion
with the phonological changes manifested in each case.

(1) Vilavata:— Gund. feast cloth; Kel. pilavata a cloth
permitted to be worn round the shoulders by people of high
caste alone; Venk. the right of festive clothing; Dan. the right
of the feast cloth (derived from the word ‘vila’ meaning festival;
the chief guest during the marriage festival of the St. Thomas
Christians is seated on what is called ‘vellayum kafimpatavum’)
There is no word ‘vi]avt’ in Tamil. Besides it has to be inferred
on the strength of the evidences offered by other words in the
Copper Plate that the change ‘|’ to ‘]" was not in vogue at the
time in Malayalam (Cf. viyalam, aliviystu,, eluti, valivaliyg.)

liven to-day Malayalam, of all the Dravidian laaguages has
preser\'ed 1 without confusing it with ', If the original form



38 RESEARCH INSTITUTE BULLETIN

of the word is vilavata, meaning cloth covering ths sides of the
body, (vilavi=sides of the body). The vowel! in between ‘v’
and ‘I’ could elide as in ktava <kitava, ptaka < pitaka, vizkam
<vilakam, etc., and the ‘I’ in conjunction with a consonant
could easily change to ‘I’ as in ‘plast (i- w. from Sk. palasa-)
plavu (earlier pilav). The consonant group may at a later time
split itseif into two syllables with the development of a vowel in
between. The existence of words lik2 pilact, pilavu are instances
to illustrate the point. When we remember that the wearing of
upper garments on public occasions was a privilege bestowed
only upon persons of high rank and dignity, by monarchs in
ancient Kgrala, the meaning that I have suggested will be found
to suit the context.

(2) Pavarattanku:—Gund. House pillars or pictured
rooms?; Kel. a carved pillar; Venk. hous: pillars; Dan. house
pillars; Jos- means perhaps an enclosure around houses. Should
the reading pavan'ittanku be accepted, the word would mean
protection for pavanii. e., prayana.

The meaning house pillars or carved pillars is only con-
jectural; besides being unsuited to the coatext, The erzcting
of pillars for houses cannot be in any way considered a mark of
such a great dignity as to require royal sanction. Mr. Joseph’s
interpretation is for the reading Pavarittanka which he has
adopted. I am inclined to think that Pavanattanku means
support for the house i. e. sentries to keep watch over the house.
To a person who has been raised to such a responsible position
as that of the lord of VaniggFama, in which capacity he has to
keep large amounts of money in his house, it is only proper and
reasonable that th2 necessary safe-guards are allowed.

(3) Peruperu:—Gund. verupgru=all the revenue; Kel.
purupgr=all the revenue; Venk. perupg&r=income that accrues;
Dan. all the revenues; Jos. v&crup&ru other privileges:

The readings of Dr. Gundert and Mr. T-K. Joseph are due
to a mistaking of ‘v’ for ‘p’.  Kelu Nair seems to have purposzly
read the word as puFup@ru to inject into it the idea whi:h he
had in view. I agree with the reading and meaning given by
Venkayya and Mr. Daniel. Peru which appears as the initial
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member of a compound means ‘that which accrues’ and Peru
means income, the whole compound conveying the sznse ‘all the
revenues’.

(4) Katuttuvaleiciyam:—Gund. the curved sword(or
dagger); Kel. ferry tolls; Venk. export trade; Dan. valefciyam
may mean something akin to feudal Darons suggested by
Sundarem Piliai; Jos. export trade.

Only Mr. Venkayya has irade an attempt to trace the deriva-
tion of the word. He draws attention to the various form of the
term valanciyar appearing in Ceylonese and Mysore Inscriptions
and quotes related words from Kanarese and Telugu. The
words cited by Venkayya are virabalanji, bananjika, bapanju
dharma (Mysore inscriptions of Mr. Rice Nos. 33 & 55), Kan.
banajiga and Tel. balija and balijiga (a class of merchants).
These, he thinks are cognate and are derived from Sanskrit
vanij.

I fully accept the meaning given by Venkayya. As regards
the etymology, I would connect the word with Sk. vanijya and

accounts for its present form by assuming the follow ing steps in
the course of its evolution.

- Sk. vanijya; Pk- vanijja and * vanijjika-(with the extension
in ika of the three suffixes of extension in prakrt, namely‘aka,
‘ika’y and ‘uka’.) The Prakyrt form must have been borrowed
into the Malayalam vocabulary through anarese, for the change
of -n- to -1- is a feature of Kanaress alone.

Kan.* baninjika < banijiga (probably influenced by a new
Indian dialect where the simplification of long consonants with the
nasalisation of the preceding vowelis very common (Cf. Sk.)
Kubja-Pk. Kujja - B. Kutj; Sk, Yudhya- Pk. Yujjha-M. Jgjh..
Kan. *Bangjiya (‘i’ when followed by an open vowel in the next
syllable regularly changes to ‘e’ in the colloquial dialects of the
Dravidian languages and -g- frequently elides); Kan. *balgjiya or
halenjiya (for the change of -n- to -1- in Kanarese see Kan. anil,
alil ‘squirrel’ Mal. annzn; Kan. uni, uli, ‘one who eats’ Mal.
un-; Kan. tunaku, tulaku ‘fragment’ Mal. tuni); Mal. valeficiyam
or valaiiciyam (for the .substitution of ‘v’ for ‘b’ of a foreign
language in Malayalam see Mal. villa for H. billa; Mal. vitam
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for H. bidha; Mal. vattam for II. M. battax and Mal. vaang for
H. M. bak.

(5) Valadciyattil taniccettum:- Gund. in the sword the
sovereign merchantship; Kel. sovereignity or executive jurisdic-
tion; Venk. Dan. monopoly of trade; Jos. sole monopoly of
trade.

As the meaning of the term valanciyam has already been
discussed, we need consider here only tar'iccettd. The word is
used in the sense of sole monopoly of trade. Cettu goes back to
Pk. satta- derived from Sk. sartha- ‘a traveiling company of
traders’ (Cf. Mal. cannatam, cavalam and cannala borrowed from
Pa, sanghata-, Pk. savvala- and sankhala respectively exhibitiag
the change of Indo Aryan ‘s’- to ‘c’-, ‘e’ for “a’ after ‘¢’ is a col-
loquialism in Malayalam which is evidently due to the palatal
position of the tongue required for the production of the conson-
ant influencing the vowel that follows. See Sk. campaka- Mal.
cempakam; Mal. cativt cerivi; Mal. caliand celi Cf. Kan. sali; Pk.
camma- Mal. cemman; Pk. cakka- Mal. cakku or cekkd.,) For
the expansion and contraction in meaning of the original Sk.
sartha- in the course of its history in different languages may be
compared I, sata ‘exchange’ P. sattT ‘exchange market’ G. sata
‘bargain’ etc.

(6) Pavata:- Gund. the spreading cloth; Venk. clothes
spread in front to walk; Dan. clothes over which lamps are
placed; Jos. by pavata is meant natapzvata or clothes spread to
walk-

The word pavata is not Dravidian in origin. It is deriv-
ed from Pk. pavada- traceable to Sk. pravrta-. The long vowel
after ‘v’ in Mal, pavata is due to a frequent tendency in Malaya-
lam to lengthen the vowel preceding the last syllable

Cf- Sk, Kamalz Mal. Kzmizla
Pk. Pattaya- Mal. Pattzyam
Pk, Bandhaya- Mal. Pantgyam
Pk. Viakka- Mal, Vivakkd

Dr. Gundert gives the meaning ‘table cloth or other sheet used
to fan’ to pavata. A similar development of meaning is to be
seen in Kanarese (see Kittel’s Dictionary. pavada=a cloth wav-
ed like a fan in front of a procession), The word, by reason of
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its being enumerated in the text along with the honours and pri-
vileges the lord of vaniggrama was to enjoy in his processions,
is better interpreted as a sheet used to fan or a cloth waved like
a fan in front of a procession.

(7) TItupatitoranam:—- I take this as one word instead of
two as explained by others. The reason for my so doing is the
absence of the connective ‘um’ after ‘itupati’ as in vijavatayum
pavantattainkum, etc. Itupatitoranam means ‘festoons over gate-
ways’. The lord of vaniggiama was to be honoured by people dur-
ing his processions by ornamental arches or festoons over the
gate-ways of tkeir houses.

\Y

N LANGUAGE

The language of the Copper Plate is old Malayalam.
There are to be seen in the text a fairly large number of Sans-
krit and Prakrt loans, some as Tatsamas and others as Tadbha-
vas, while New Indian words are totally absent. From a study
of the Sanskrit and Prakrt loans, we can easily discern that the
initial medials and medial aspirates are represented as tenues
inﬁ Ehe Copper Plate; ex. kitamam for Sk. grama-, pavanam for
Sk. bhavana, and pupala for Sk. bhupala-. The same in the
intervocalic position appear in certain instances without the
above mentioned. change. See virataghavan, candiadityaka]
(without change) and atiyayi, makataiyar, iraviksrttanan (with
the substitution of tenues for medial aspirates). From this it
could more or less be inferred that againat the then general
tendency in Malayalam to pronounce voiced sounds as voice-
less, the sounds to be pronounced first as voiced i. e. true to the
original, may have been those which occurredin between vowels,
in which position even voiceless stops are pronounced voiced,
(The voicing of intervocalic stops is a regular phonetic pheno-
menon in Prakrt and Dravidian.) )

Another interesting phonetic peculiarity that we could
notice is the confusion between ‘c’- and ‘s’-, origiaal ‘¢’ some-
times being represented as ‘s’ and ,vice versa; ex. sakravartti for
Sk. cakravartin (‘§’ for «¢’), cani for Sk. sani (‘c’ for ‘§’). 1t
may reasorably be conjectured that ‘¢’ of Sanskrit was at one
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time represented as ‘¢’ in Malayalam, and that later there arose
in Malayalam a tendency to pronounce ‘c’ as ‘s’ colloquially.
Cf. modern Malayalam colloguial words $ittu for cittd, Sappan
for cappan, sappatta for cappatta and $atni for catni. The langu-
age of the Plate also points to the fact that Prakrt had great
influence over Malayalam at the period in question. For want
of comparative study, the Prakrt element in Malayzlam has not
received careful attention of the schelars who have worked in
the line previousiy. I give below the Prakrt borrowings in the
Copper Plate with their Sanskrit equivalepts:—

Mal. forme e the Plate. Prakrt Sanskrit.
cettl satthi. sresthin.
pattinam pattana. pattana.
cettu satta, sartha.
pavata pavada. pravrta.
vaniyar vaniya. vanija.
kammalar *kaminz]a. karmazra.
cunkam sunka. sulka.

The above words cannot be considered as borrowings from
Sanskrit, since they aré not governed by the rules regulating
the change of Sanskrit sounds in Malayalam as adduced by
philologists. For example, a word like sreésthin should natur-
ally give aform cirgtti in Malayalam and Tamil if it were a
direct borrowing from Sanskrit. The absence of New Indian
words goes to prove that at the time of the document they have
not had any tangible influence over Malayalam, although they
kad, by that time, established themselves as independent dia-
lects.

Regarding the Dravidian words it has to be observed that
nasal assimilation or ‘anunzsikatiprasara’, which is a charcteris-
tic feature of the Malayalam language, had not manifested itself
in all combinations at the period in question. It is only nt that
shows assimilation while at and nk remain without change. nt
and nt of ancient Malayalam have however fallen together and
have become nn in modern Malayalam. We can also infer that
the first combination to take the assimilation was nt and the
sccond in order was nk. There is every probability that the
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Copper Plate belongs to a period p1101 to that of Unpnunilisan-
desam, in so far as nk as a whole is met with in that work only
in its assimilated condition, that is, an. Cf, taanitianni, ennal,
nurunnu, etc. in Unnunilisand&sam.

VI
DATE

The only material in the Copper Plate which affords some
clue to its probable date is the astronomical positions mentioned
therein. It is found that the documents was executed on a
Saturday which was also a day of the fourth lunal mansion
i. e- Rohani, and cn a twenty-first Minam when Jupiter was in
Makaram. Kookel Kelu Nair dated the Plate March 6, A.D.
230, as he found on calculation that it suited the astronomical
requirements referred to. Drv. Burnell after consulting native
astronomers arrived at 774 A. D. as the date of the arant. Keil-
Lorn corrected the above date to 11th March 775 A, D. . to be
pl’eClSE, and also sucrd&bt@d that 1oth March 688 A, D. would
also fulfil the astronomlml requirements. Venkayya on paleo-
graphic and linguistic evidence has tried to prove that the
dthecuments must have belonged to thz 14th century A. D.
(Epigraphica Indica, Vol. 1V, pp. 292 and.293). Later, Keilhorn
in the light of Venkayya’s evidences, pointed out 15th March
1320 as the only date in the 14th century which will satisfy the
astronomical clues. In recent years Mr. K. N. Daniel is szen to
have taken considerabls pains to ascribe the documents to 230
A.D. On an examination of the language and script employed
in the Copper Plate, I am inclined to think 1320 A. D. to be the
date of the grant. In this connection, I should iike to refute the
main arguments brought forward by Mr. K. N. Daniel in
support of his theories, and against the views of Venkayya.

It cannot be argued from the fact that the documents undei
consideration uses the form ‘kutultum’ ¢ times but never ‘kotu-
ttom’, that it is a very ancient one. Mr, Daniel has proceeded
on the assumption that ‘kutu’ is the earlier form and ‘kotu’ the
later. Ishould think th’tL‘kutu is only a colloguial pronunciation,
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and- as such it is not helpful in any way to determine the
comparative anteriority or posteriority of the Plate. The change
of ‘u’to‘o’ occurs when there is an *open vowel in the succeed-
ing syllable; ex. urannuka, orannuka ; upafuka, oparuka ; kuta,
kota ; turakkuka, torakkuka ; mutantan, motantan. On the other
hand, when there is a close vowel in the syllable that follows,
no such change is possible. See Kulikkuka, tuni umikkari,
uruli, utuppd. It may be remarked that there is a probability
of ‘o’ being made closer when thare is ‘u’ in the next syllable.
Hence kotu may show aform kutu in the colloquial dialect.
Kututtom, therefore can only be a colloquialism that has crept
into the Copper Plate.

Mr. Daniel quotes two south Travancore inscriptions of the
13th century, A. D. 1237 and 1251(Dissertations on the Copper
Plates in possession of the St. Thomas Christians, p. 21), and
compares the specimens of the Malayalam prose therein with
the language of the Vitaiaghava plate, and observes that we
cannot help concluding that the copper plate is many centuries
prior to the 13th century. But a careful comparison of the in-
acriptions referred to with the Vifaiaghava plate, will show
that there are more points of similarity than difference. The
following are a few words that are found to be common to the
Vitaraghavaplate and the inscriptions under reference:—viyalam
nayaru, cella (yi) ninta epperpatta.

The plate showing the variations of the Aryaeiuttualphabet
given by Mr, Daniel in his book, isin no way calculated to show
that the characters in Vitaraghava plate are more archaic than
those found in the Tapufavi plate. It may also be observed
that the Arya characters employed in Viraraghava plate resem-
ble best those used in the inscription of Rajendra Cola dated
A. D. 1012, Above all, a mere glauce at the table will show that
of the sixteen types illustrated in the plate, the one that is nearest
to.the modern Malayalam alphabet is that of the Vitataghava
plate.

Mr. Daniel’s contention that Vitaiaghava is earlier than
Parkararavi, on the ground that Viraiaghava is a pure Sanskrit
name while Parkararavi is tamilised Sanskrit, can in any way be

acceptable to those who are familiar with the history of the
#It is an oven vowel while i and u are close vowels,
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influence of Sanskrit over Malayalam and the mutual relationship
of Tamil and Malayalam. Of the two names Parkaratavi and
Vitaraghava, the one that is evidently older is the former. This
is proved by the representation of voiced aspirates without
change in the name Viiataghava and the substitution of tenues
for the aspirate in Parkararavi.

Paleographic evidence, Mr. Daniel contends, especially
that afforded by the character lu of vatteluttd, also goes to prove
that Vitaraghava is earlizr. From the Plate showinz the
variations in the vatteluttu alphabet given in Mr. Daniel’s book,
it seems that Mr. Daniel is labouring under a misapprehension.
Otherwise, he would not have attempted to draw a comparison
between the lu of the Viraiaghava Plate and that in the Tanuravi
Plate, etc. It is not the lu found in Vitataghavacakravartin’s
Plate that has-developed into the various types illustrated in the
table given by Mr. Daniel. The truth is that the lu in numbers
1, 4, 5 and 21 is vatteluttu while the remaining are variants of
a dilferent kind altogether they are in reality different forms of
Devanagari | (T) with the addition of the symbol for vatteluttu
u. That Devanagari | has been borrowed by other Dravidian
lanquages also, is evidenced by the script in Kanarese to denote
consonant group as ki, gl, etc.

I therefore think that of the four dates “satisfying the astro-
nomical requirements, 1320 A. D. is the probable date of the
grant in the light of the linguistic and paleographic evideaces
available.

CONCLUSION

To sum up, the purport of the document is the grant of the
lordship of Vaniggirama with the rights and honours pertaining
there to one Ravigovardhana, a member of the Cetti community
and aresident of Mahodayarpattanam, by Sr1 Viraiaghavacakra-
vartin, on Saturday the rs5th March 1320 A. D.



SYMBOLISM IN HINDU
ICONOGRAPHY

(By Dr. L. A. Ravi Varma.)

In Hindu temples we meet with innumerable Devatias con-
ceived in a motley of forms, some evea being of a highly fantas-
tic nature. It is well known to critical students that Hinduism

conceives only One Single God as will be evident from Upani-
shadic part of sruthi, the scieniific portion of their Sacred

Book. It is sometimes said that the temple mode of worship is
Agamic in nature having no relation whotsoever with the
Nigamic or Sroutha forms of worship. This is neither correct
nor true, as the Agamic methods are all based on principles
taught in Sruthi as will be presently explained.

Upanishads teach that God is without form, qualities or
activities ; it cannot be /Znzown by the senscs and it is even be-
yond mental perception. (Kena, [. 3. etc)r All such and
similar texts show that Hindu conception of God is something
highly subtle and abstract. It is well recognised that adstracs
thinking is extremely difficult or even impossible to the average
man; and to men of lower intelligence and children the feat is
absolutely impossible. Such being the case, it becomes essential
to clothe the highly abstract God-conception in some concrete
dress to enable the lower orders of humanity to grasp the idea
even in a vague manner. This method of concretising an ab-
stract idea to help the student to grasp the subject is very com-
mon even in the realms of the comparatively simpler Natural
Sciences. Such diagramatic and symbolic representations of
abstract ideas are essential to help the student in the earlier
stages. Even the acknowledged professor may find it useful and
helpful when confronted with a new and ultra-abstract proposi-
tion. ¢Only through the known shall the unknown be reached’
is a well recognised dictum.

Temples are the Spiritual (ad/yatmna) schools and the icons
are but diegramatic and symbolic vepresentations designed to help
the students in learning and realising the ultimate TRUTH.
Icons are but the weans to an end and not the end itself. The
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symbolisism of these icons are explicitly given in authoritative
texts pertaining to each form or group of forms, bE.lt u}lfortu-
nately such descriptions are scattered here and there in different
treatises and entails voluminous search before one can find what
he wants.

Before entering into the study of the symbolism of the dif-
ferent forms, it is essential to understand their general principles
of symbolisation. As the western school of medicine uses blue
to represent a vein, red anartery, yellow for nerves and s» forth,
the Hindus had evolved a technique of their own to represent
the various prime factors they had to deal with. One of their
primary factors was what is known as the 7/yiguna factor.
Thriguna is made up of three elementary factors, viz.,Satlwan:,
Rajas and Thamas, Sathwam denoted a mere stalc of existence;
it predicates absolutely nothing more. (Ths word Sathwam is
derived from the root saz—to be). Rajas deasted the property
of cokesion (Ranj--to cling to, cohere etc): Matter in its primary
state of mere exisience, say inthe ionic or a still subtler state,
has no recognisable form. But we know that it is the conglo-
moration of such formless units that go to produce the formtull
phenomenal universe. Rajas denoted this proparty which enables
the'rormless units to conglamorate into tangible matter. Thamas
is the reverse of Rajas and d:notes the property by which form-
ed matter disintigrates into formiess -primary units having the
only quality of existence., The conception underiying Rajas
may be equated with the modern scientific conception of ‘ana’
process and that of Thamas with ‘£as2’ process of the positive
sciences. The Sathwa gquality was designated by white colour,
Rajas by red or golden yellow and Thamas by black or blue.
This cclour values are almost universal ; for do not the whole
world use white to represent ‘peace’, red or yellow to represent
gladness, activity or joy, and black, etc., to represent the reverse
of these ?

Another of their primary factors which we have to learn is
their ‘pancha-bhootha’ conception. To translate the conception
as the theory of the five elements is absurd. Never at any time
had it any such sensc; it meant and meant only their con-
ception of ‘five states of cxistence’ in the whole phenominal
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world.  Sruthi says ‘“yat kathanam sa prthivi yadravam
tz apah yadushram tattejah yat samcharatissa vayub yatsushiram
tadakasam,.....”. It means that by pr#4svi they meant ‘solidity’,
ap liquidity, wayx gaseousness, fejas energy (as distinct from
matter) and akase space absolute. In Icons solidity or prthi-
vitwam was diagramatically represented by a square, abtwam by
circle, energy by a stellate figure, gaseousness by a globule and
empty space was left unrepresented. In passing it may be noted
that the platonic theory gave practically the same or similar dia-
gramatic representations for the pancha-bhoothas. In symbolism,
the Hindu representation is rational and scientific. Most of the
Yanthras as Sreechakra, etc. are designed on this basis. Squire
to represent solidity is capital as solids are the only substances
that can take a square form: circle for liquids is very true
pointing to the level surface and endless level flowing property
of all fluids. Stellate character given to represent energy is
borrowed from the rayone characteristic of Sun’s rays the first
and the commonest form of energy known. Similarly globe
best represents the peculiar properties of gaseousness,. and
space being absolute emptiness got represented by no form,

In symbolic representation, the Hindu used the Earth or
Earthy derivatives to stand for solidity, water, flowers as “the
lotus growing in water and animals as fish iiving in water to
represent liquidity, all lustrous materials for energy, snakes
(air-eaters; poetic conception), other automatic moving bodies,
etc., for gaseousness, and birds {lying in space, the moon, etc.
to represent space.

To stimulate and enlarge the /Jwe relation betweea the
devotee and the devatha, forms were conceived towards which
man has always a natural love content. Thus these d:vathas
were given the forms of father, mothsar, children, wife, friend,
teacher, etc.

Besides these general factors, specific considerations modi-
fied the various forms to suit the desire the devotees wished to
be satisfied. All the various forms secen in Hindu temples are
but the representations of the conceptions of all available
permutations and combinations of guna, love relation form and
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the devotees requirements built with the symbolic materials
explained above. In well known and important forms many
other principles will also be represented. Itis because of the
necessity of representing all such factors as well as to give the
finished figures an ultra-mundane touch (elowtkikathwan:) that
most of the figures assume an unnatural and weird appearance.

I shall now analyse a few of the most important forms as
examples to support my contention. I may at once state that
the explanations to follow are not the result of my imagination,
but what is often explicitly stated in various different and
ancient works on these and kindred subjects.

Maha-Vishnu, Siva and Sakthi are three most important
and primary form-conceptions of God for the Hindu. Maha-
Vishnu is not the separated Vishnu of the #iwimoorthi group
but is the combined triune function unit from whom arises the
thrimoorthies. 'This Maha-Vishnu is depicted as sleeping on a
tri-coiled snake, the Anantha, in Ashecrabdii. The term

Vishnu is derived from vish=to pervade, and denotes the All-
Pervader, or the Omnipresence of God.

to be depicted as resting on anything,
plice it on Anantha, the endless or
Anantha be represented as a snake ? For one thine. infin;

space, as we have seen before, cannot be repr;eztgédlnlf;mt:
figure; further, the tri-coiled snake has another meaning, ')I("he
Yogin conceives his best satz; (kundali) in the for?n of a
tri-coiled snake residing adjacent to the sushumna or spinal cord
It is ¢z ¢his that the paramatma resides. Thus, by makin .
anantha a snake, the depiction is made to mean that the Al]g:
Pervading God resides 77z one oneself and is not to be soucht
after in the outside world or in some supernatural abode. "[‘Tﬁs
Vishnu is made to sleep, and is depicted as of a black colour.,
The sleep of Vishnu is the personification of thamoguna. She
is now called ‘Yoga-nidra'. (cf. yoganidra jagatpathelsst;
mahamaya havehschaisha thaye sammohyate jagat .. ... and
A 7'7zane7zaw'it/m;;z jnanam thenz mukyanthi janthavals. . ....etc,).
To show that mandoes not and cannot se¢ God, God
cut off from man's vision by ag/rana,

If Omnipresenc: is
it is only possible to
infinity.  Why should

being
Mahavishnu  ig
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represented as enveloped by ejuana, thamasic in nature. The
black colour attributed to the Nirgupa Vishnu is really the
colour of the a7izana envelope which really screens Him from
man. This Mahavishnu is lying thus in Zsheerabdiii or ocean
of milk, (£s/er-toooze out or secrete). Kshecrabdhi is the cerebro-
spinal fluid of modern physiology, and in this sense the des-
cription is useful to the yogin., To the yogin, the Lotus arising
from the nabki of Vishnu is the spinal cord beginning at the
conus (fanda of yogins) and ending in the cerebrum. Really it
is the choroidal plexus that the yogin understands as the
Sehasrara-padma. Mahavishnu’s  sleep represents God’s
nirvikarathwan or absolute changelessness.  This Vishnu is
endowed with two wives, Bhoomi and Lakshmi. Bjkoomi or
earth represents Safwa-guna. (Bloo root means safor to be,
Bhoo sththayam). Lakshmi or wealth in any form is something
towards which there is very powerful natural attraction for man,
(This wealth is nothing but the possessive instinct of modern
psychology). This stands for Rajoguna. Thus the three ounas
are made to remain close around him without at any time being
part of Him. Earth again stands for the cyeative, Wealth for
the preservativeand nidra (sleep) for the dissolution functions of the
Universe. These are not the functions of God, for, he is fin-
ctionless. These are the functions of pgrakritiiz whose Lord is
God. To show that God is not absolutely deyond Prakrti all
the five states of existence or Prakritii inits entirety, are de-
picted as being near and around Him. ZB/oom: itself reprasents
solidity, /Asiecrabdhs liquidity, Sudarsana-chakra thejas or
energy, anantha snake gaseousness, and the bird Garuda absolute
and void space. In a similar manner it can be shown that every
pesture, ornament, gyudha, etc., carry some symbnlic meaning in
consonance with the general picture. This conception (@/%yana)
is to suit the requirements of yogins as well as those who
approach Him as the Z.ord and Master of the Universe. To one
whose natural Love is strongest towards infants the same Vishnu
is dressed up in the form of Vatapathra-sayi, and so on. This
is the symbolic representation.

To one of higher capacity a mere diagrammatic representation
is all that may be required. The Saligrama is the diagrammatic
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representation of Mahavishnu. It is a roundish egg-like ob]e.:ct,
the remains of a fossilised amonite. This represgnts the _Hl-ra-
nyagarbha form, The Great Undifferentiated -U.mvers? existing
in Him as the owxiz or seed from which this Universe is to arise.
This is sufficient for the philosopher to serve as a remn}de.r.
When it is noted that this particular fossil remains do contain 1n
it a streak or streaks of a golden colour the Hiranyagarbha or
‘Golden-Egg representation is complete.

Similarly, Siva, representing the samlare or dissolutiqn
function, is depicted both in symbolic as well as diagramn%atlc
forms. In the symbolic form the moort/iz is adorned with things
depicting Death, the great dissolution man is afraid of. Skull,
bone garlands, snake-ornaments, poison, the burpmg ghaut,
raw skin garment, the battle-axe are all symbols pointing to
that function. Besides denoting this fundamental function,
these factors often denote other principles as well. Throughout
the world ‘eyes’ stand for knowledge. The ordinary two eyes
in moorthees are to represent the two types of knowledge, viz.,
past and present. The all-consuming third and fiery eye of Siva
represents the knowledge of post-dissolution, he being thé lord
of vhat function. It is this specific knowledge of the future that
has given him the appellation of Sarvajuza or knower of All.
Destruction or dissolution is effected by TIME, and in early
days man marked time by the waxing and waning of the moon.
Siva is adorned with a crescent moon to represent that he is
Kalatmaka or TIME in its absolute sense. In the matter of
Pancha-blootha representations in him one can see solidity or
prithivitwam in Mount Kailas, qbfwan: in Ganga, 7%ejas in the

fiery eye, Vayutwam in the snake ornaments, and .44asazzwan
in the baby moon.

To the yogin Siva is the best /sitadevatia. For him the
burning ghaut is Kundalini where the sanibocha-sarecra is to be
burnt, ardia-naree is the Kundalin: sakthi, the snakes yoginees
of the type of Laksni, etc., the three eyes the topmost parts of
Surya, Agni, and Indu (I1da, pingala, sushumna), ganga is the
ksheera around the salasrarapadma, a single thread of water
flowing from the jata is the ckitra iadi (central canal of -modern
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physiology), danarn (drum) the nadabrahmanubhoothi, the dark
colour on the neck A/echari bandha, etc. In fact every factor
connected with yoga (Hatha) including the sidhis are represent-
ed in the moorthi of Siva.

Siva is diagrammatically represented in the form of the famous
Siva-linga. This does not represent the /Jaya function, but
represents »zjoguna and creative function. The symbol stands
for impregnating NATURE or Maha-Prakrithi with life seed
to enable the Universe to be born. This is equivalent to the
Hiranyagarbha form of Vishnu. If Siva the Samharin is made
to assume the creative function note that at times vishnu is
depicted as the samharin as well. (Vide, Geetfa, ch. 11, SI,
32. Kalosmi....).

As in the casc of Vishnu and Siva Mahaprakrithi is per-
sonified in symbolic forms as well as in diagrammatic forms.
She is worshipped either as the Mother of All or as
Knowledge personified. The best Vedic description of Sri
Vidya is contained in Aenopanishad (Kh. 3, Mantra, 12.
sathasminnevakase sthviyamajagama bakusobhamanainr wumam

....) Prakrithi is often represented in association with Brahmam
either as seated in the lap of God or in ardia-narreswara form.
Sometimes She is seated on a throne whose feet are formed by
the Z/rimoorthis, etc. She is always conceived as the embodi.
ment of all the ‘three gunas; though in different forms one or
other of the gunas may predominate to effect a ‘tuning’ with the
predominant guna of the sadliaka. To the cultured she is
Knowledge, the only medium through which one can realise the
Great Truth and get liberated; to the common man she is the kind
mother ever ready to help her sons, and to the low and depraved
she is the terrible chastiser. In the best accepted form she has
a sugar-cane bow representing mind or the recipient function,
(Masovoopekshukodanda, etc.,) five flower arrows to represent the
five subtle states of existence (panchathanmathra sayaka), a rope
to represent the desire to possess, and an uncus or hook to re.
present prohibition. All the knowledge are the result of the tive
states of existence coming in contact with mind. Of these
some are to be entertained and retained, the ropeis to bind such
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to oneself. Some are dangerous, and the hook is to deter one
from entertaining or retaining such.

The well-known Sweeckakra or really Srecyanthra is the
diagrammatic representation of Prakrithi. The Semitic copy of
this is what is sometimes known as the Sea/ oy Solomosn. This
diagrammatic figure really represents Purusha cum Prakrithi. 1t
has g concentric Mandalas or planes. The outermostis com-
posed of three squares representing the Prithivi thathwa.
Within this are two circles to represent aé-thatw=z, embellished
with lotus petals, outer one containing 16 white petals and the
inner one 8 red petals., the intervening spaces between the petals
being blue. The 4th, s5th, 6th, 7th, and 8th planes are made
up of interlaced triangles and these five planes together represent
the thejasthathwa (panchagnz). oth plane is a tiny globe, bindu,
to represent vayx ‘thathwae. In the space within this globe
is akaesa, and in this akasa or infinite and absolute space three
further dsndus are conceived arranged in a triangle, the one
forming the apex representing Purusha, and the two below form-
ing the base representing the Para and 4 para phases of Nature
(The Spiritual and Material parts).

This diagram also represents a temple of the Utkamotiaina
type having 7 prakaras, when the first 7 represents the outer
prakaras, the 8th the garbla-gritia, and the bindu the Prasiis/;.
tha vigrvafia: When conceived in this sense the yautlhra can be
used in the worship of Vishnu, Siva, Sakthi or even Parama.
brahman.

To the Yogin the Yanthra stands for the body, when the 1st
mandala becomes the material body with its three sub-divisions
of Stoola, Sookshimma and Karana Sareeras, the next six mandalas
representing the Six chakras (Six important autonomous plexuses
in front of the spinal column and about the base of the br
8th mandala representing the Salasrarapadima (the chor
plexus) and the bindu representing the
Yogins.

ain),
) oidal
Paramasiva of the

In fine, it may be said that in this fi

: > ; gute there is ]
ceivable principle of Hindu philosophy in every con

cluding the yoga system,
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All other forms, from Aoathara moorthies down to Ekkiand
Madan, are derivatives of these primary forms. The derivative
forms are meant to depict some special phase and hence may not
be a complete symbolism of God, but only a partial suited to the
immediate requirements of the devotee. Suchis the rationale
and symbolism underlying the conceptions of Hindu Icono-

graphy.



THE LINGUISTIC INFLUENCE
OF SANSKRIT ON MALAYALAM

(By L. V. Ramaswami Ayyar, M. A., B. L.,
Makharaja’s College, Eynakulan).

The culture that is embodied in Sanskrit has nurtured the
literature of Mal. from the earliest known stages; Sanskrit
models have inspired the treatment of topics in Mal. literature;
and the language of the devabhasa hasalso not failed to influence
Mal. in degrees that vary with the periods and the texts.

The compositions described by Lil. as pattu (of which
Ramacaritam is an instance) contain what Tam. grammarians
call ariya-c-cidaivu 7. ¢- adaptations of Indo-Aryan words (both
Skt. and MIA.), many of which are common to Tamil and these
early Mal. compositions. Such adaptations appear to have exist-
ed in Tamil from a very early time, since even Sangam texts.
(like Puranantru) do not lack them and since further the Old

Tamil grammar, Tolkappiyam, colladigaram [in stitras 4or and
402] expressly refers to them :-—

vada-c-col  kilavi vada-v-elutt-orii-y-eluttodu  punarnda

collagumme. .

cidaindana varinum iyaindana varaiyar.

The early manipravala compositions (like Unnunili sande-
$am) evidence the influence of Skt. in many directions:—populari-
sation of Skt. sounds, the use of Skt. words as postposi-

tions, and the employment of Samskrtikrtabhasa besides
Samskrtasamas and bhasikrtasamskrta forms.

The Niranam Papikkars, while generally employing native
forms and constructions some of which were even Tamilistic
(partly owing to a respect for tradition-and partly on account of
the use of regionalisms), freely used bhasikrtasamskrta forms
and samskrtasamas, and sometimes even passages like @ &30
@eoeleoo  mama bharyam, a:@e @dsend, vayam  zlokya,
mDem ;01 o @OLIYD Moleny M:20800 mmm“loannua,oamq;_ o

The fifteenth-century Krsnagatha, while steering cleay of the
extremes of hypersanskritization and hypertamilization, in

\
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grammatical construction, copiously employed borrowings and
adaptations from Skt., all of which had been assimilated already
in the lividg speech and many of which have persisted in the
language down till today.

The campu prabhandhas of the fifteenth to the seventeenth
centuries revelled in the use of Skt. words and forms. Entire
passages sometimes appeared in Skt, while at other times Skt.
constructions were mingled with Mal. ones. The Skt. case
concord of vis€sana and vis€sya was imitated in Mal. construc-
tions; Skt. rulesof the government of ““cases’ were introduced
sometimes into Mal. contexts; but the Samskrtikrtabhzsz charac-
teristic of the earlier manipravalas was conspicuous by its
absence. )

Eluttassan blended the best vocabularial elements of Mal.
and Skt., and evolved a style which has remained a good model
for learned compositions of the kind popularized by him; but that
great god-man did not disdain occasionally to string together
‘Samskrtasamas like the following (particularly in Ramzyapam)
with a view to loading every rift of his work with the gold of his
spiritual fervour: uttisthottistha tusthoham tapasz te. srutwz
bharadwzjanittham samutthaya haste samadaya sirghyapadyadi-
yum, gatwz raghuttama sannidhau. ... -

Among later compositions, the ‘influence of Skt. .(parti-
cularly in vocabulary) is prominently active in works like
Irupattunzluvrttam Ram. [EJuttagsan’s?|, Srikrsnacaritam manji-
pravalam [attributed to Kunjan] and the Attakkathas. The
seventeenth or eighteenth century Unnpzyi particularly over-
weighted his Nalacaritam Attakkatha with Skt. elements,

The depth of the influence of Skt. oo Mal. may be gauged
from the fact that, though the fourteenth century Mal. grammar
Lilatilakam (with a discrimination somewhat exceptional in a
period when respect for Skt. constructions almost amounted to
an obsession) expressly recognized the fundamental differences
between the two linguistic systems (Dravidian and Skt.) and im-
pliedly referred to the need for the special cultivation of Mal.
rules and usages for those aspiring to achieve literary distinction
in Mal., the feeling persisted in some quarters that the cultivation
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of Mal. was but secondary in importance to scholarship in Skt.
and that proficiency in Skt carried with it a presumptive claim
to proficiency in Mal.

The influence of Skt. on the Mal. language has made itself
felt both in the direction of direct borrowings and adaptalions
and in that of indirect imitation of Skt. usages and constructions.
Further, this influence has varied with the periods and with the
texts; some features once current have gone out of vogue today,
though others have been permanently assimilated. Again, there
are some elements which Mal. has inherited from the parent

language, the influence of Skt. here having made itself felt even
in the parent stage.

In vocabulary, Skt. words and forms have been borrowed
or adapted in large numbers directly. In phonetics and syntax,
the iufluence of Skt., such as it is, has been largely indirect,

while in morphology there has also been some direct borrowing
or adaptation of Skt. elements.

I shall at first discuss these features under the headings of

Phonetics, Morphology, Syntax and Vocabulary and then at the
end classify them separately.

I1

One direction in which the infl uence of Sanskrit sounds
made itself felt in Mal. is in the popularisation of a few non-
Dravidian Sauskrit sounds as modifications of Mal. sounds
themselves. The sibilants s and s, the voiced plosive g-initial] )
the aspirates bh and ch, and the glottal fricative h are all souné’;
foereign to the Tam.-Mal. group of Dravidian; these sounds

however, occur in some popular words as the modifications’
(arising from the popularity * of Sanskrit sounds in Malabar from
an early time) of original native sounds themselves.

I.

(i) s:—The use of native ] for Skt. g in tadbhavas like
purulan (for purusa) was so popular that the converse change

1 Cf Lil, IIL, 29, comm. #2@ u3g1®,m00 o a1 2130560 @
@’ Mo Gmosanogyeadjem; ¢ wSwad’? Lo a8,
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of ] to s may have been introduced in forms like the following':—
s20mm bhosan, esoam”es” Lhosku.—cf. Tam. polkkan ‘ill-

mannered fellow’ occurring in Divyaprabandham, and the Tam.

‘verb pol-‘to be cleft, etc.’

armgom» vasalattam.—cf. Tam. vajalai; Kann. ba]ai ‘to fade’.
" Colloquial aaalay> vimmistam.—cf. Tam. vimm-‘to weep
“feelingly’, Mal. vimm-id-.

(i) s:—s is not a native Tam.-Mal. sound in the
Jiterary dialect. Mal. instances like @@’ mussadu for muttadu,
aigave valusam, also valudam ‘lie’ [cf. Tam. valudu ‘lie’, valu
‘mistake’, Mal.valud -to ‘slip off’] perhaps show a sound s which
may have been popularised by Sanskrit-knowing scholars.

(iii) Dbh:—esoan*as bhosku [see above].

agysjo gbhyam [cf. Tam. &yppu ‘deceit’ from
gy-kk-‘to deceiva’] and ®8leyo ilibhyam [cf. Tam.
ilippu ‘contempt’, from i]i-kk-‘to be humiliated'] have
-bhyam; perhaps &yppu, ilippu were given the pratya-
ya -ya, and €ppyam and ilippyam (hypersanskritize1
into €bhyam ard ilibhyam) were formed.

aiosmlse yvanibham [cf. Skt. vanijjya], and Old
Mal. valibham [Skt. balya appears in Tam. as valivan

R a1)anoos) pisaradi, the name of a sub-caste, the members
of which perform hereditary duties in temples.—The term is
Prénounced differently as psar:qi, psarodi, pisarodiand pasaradi.
Adiand adigal are used very often in connection with servants of
God. For the first constituent, cf. the following “tadbhava”
forms of Skt. Dbhattaraka ‘venerable’:—pattarakar ‘the deity’
[Tfavanc. Arch. Serie§, Vol. 11, p. 47]; otsooms asaeooe
padarar [Tr. Arch. Series, V, p. 174]; 0190093 palgrar-kku ‘to
the deity’ [ib., Vol. V, p. 180]. Forms like palara-tiru-adi [Tr.
Arch. Series, II, p. 174 and p. 204] refer to certain' temple
ofticials.

Palara-adi, palaradi, pasaradi and popular pisaradi might
have been the stages of transformation.
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and valiban] have 4/4; the change of ya to va and then
to pa has been noted by Plschelfor Pkt [Gr., p 139]

(iv) g:—As an initial sound, g-is foreign to the Tam.-
Mal. group. The Mal. word gosthi ‘pr’ml\s ‘gestures’ appearing
from at least the period of L11 is sansl\utlsed from native kotti
[from kod-‘to be bent, crooked’] under the influence of Skt.
gosthi ‘assemblage’ and /#s tadbhava kotti [cf. Pischel, p. 207]-
appearing in Tam. and in early Mal.

(v) cch:—ang1nb acchan [containing the aspirated affri-
cat:] is a Prakrit-derived form [which was originally accan
(cf. Pkt. ajja, Pischel, p. 195) existing as such today as a tltunar
appellation, as in Paliatt-accan], in whlch the simple affncmte was
replaced’ by the aspirated affricate.

(vi) h:—Words like @207 mahan [magan ‘son’], @120 vaha
[we vaga ‘share’] are evaluated with the pure alottql frxcmve'
by the N'unbudms.

2. The consonant groups-tr- and -pr-' are foreign to
native Tam.-Mal. words; but Mal. has etra, atra, itra [cf. collo-
quial Tam. and Old Mal. ettinai, attinai. ittinai from e-t-tanai,
et~.], and a@ayom embyan [en-piran], ®qy0890s hmbrﬁkkal

The use of the group Ay in @D 9e°- edrkk-, am1sa ‘mudrkk-,
a@as® kadrkk [for «@»1es edir-kk, etc.], and of Ny in agemmy
ennye or oge™) en'ye [for ag)m e enniyg from older ind’i- v-gl is
occ151om]1y met with in Mal. wrltmgs. edy€ was sometimes

wrongly given the form any asif it had some relation to gmsknt
anya.

3. The rules of native sandhi have been allowed from an
early time [ef. Lil., III, 29, comm ent.] for familiar compounds

containing Skt. words, as in candra-kkala, anagsastram,

D2rioe-
s-s@rams. I Tl 8¢

‘The converse rule of employing Sacskrit sandhj for
the Dravidian constituents of such compounds has always been
felt as exotic and unnatural.

—_—

"
I 0doazimo’, Moo jund, @203 DY, ele, cceurring in Qs and
aldg are colloqunhsms current in ths mnrss g

postulated here, peech; no Skt. influcnce nggd be
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In purely native contexts, Mal. has stubbornly resisted the
encroachment of Sanskrit sandhi rules; instances like @o@o#o)
yatrakki,woean’iob dharanil [for dharanil-y-il,with the glide]and 2.0
@ glindran [for uli-y-indran] occurring in Naisadham campu
need not necessarily be traced to Sanskrit influence, in view of
the fact that such forms may have risen in native colloquials, as
in smo#a1g® ntokkittu from nokki-y-ittu, @@ealg zkkittu from zkki-
y-ittu, etc.

4. It is a rule of Tam.-Mal. phonetics that breathed
plosives when occurring intervocally become voiced, as they
acquire the sonority of the vowels neighbouring them on either
side. This rule is true of the Mal. mass-colloquial, but the
Sanskrit-educated classes and those who have directly or in-
directly come within the ambit of their influence, do not sonatise
intervocal plosives to the same extent to which the masses do it
[Cf. my paper on this subject in Indian Antiquary, Feb. 1929,
p- 37]. How far this may have beendue to the influence of Skt.
is worthy of investigation.

III

1. Kerala Papiniyam regards the feminine gender ending
-iti as a native ending and the other fem. ending -i as possibly
Sanskrit [p. 149]. Both these endings are associated with the
feminine gender of some nouns in Tam. and in Kannada alsc. But
the mere fact that south Dravidian languages show these end-
ings need not necessarily point to their having been original
in Dravidian.

Tolkappiyam colladigaram [163] mentionsi but not tti,
cci (though Old Tam. did have them); but Viracgliyam
mentions the latter too. The gender distinctions in Dra-
vidian (associated closely with number) are fundamentally
denoted by (a)n [masc. sing.], (a)] [fem. sing.], (a)du [“irrational”
sing.], (a)r [masc and fem, pl.] and a [*“irrational”’plural].

. tti: cci, etc., and i are in the nature of regular suffixes. 1
exists In Sanskrit, while itthi is a Prakrit form [ Pischel’s Gr.,
p. 112] of Skt. str1. It is quite possible that the Dravidian use of

both tti and i may have been due to IA influence at an early
stage.
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2. The ending kara in forms like ve'a-k-karan, kuttugar
was originally adapted from Skt. kara appearing in compounds
like kumbha-karah ‘maker of pots’, etc.

kara [or gara] occurs in Kannadas kara, gara, see Sabda”
manidarpana sitra, 198.

3. (i) Among postpositional words in Mal., the following
are from Skt.

@) prati as in w@laesjeay®) salo®® sugriva rajyam
prati ‘towards the land of Sugtiva’, and in the following Old
Mal. instances with the meaning of kuriccu or patti:—msa o)
o ealod @mlauezo®® pamme prati [Kannass. Ram., Kiskindh,,
§8], alggalem ey®)  vispuvine prati [Bhag. bhas. gadyam,
I, p. 26].-

aen@e yisayam, mlaleme timittam, @ee mulam, ¢20® hatu
ajdie pirvam, @ceiooartham are some of the other forms used as
“Joose” postpositions (with varying degrees of frequency) in Mal.

4. (i) Among verb-forms, the direct borrowing of morpho-
logical elements has been very rare, being perhaps limited to
forms in literary constructions like e210°ai”owo ceyyum vidhau,
wsag0800w0o rfadakkum dasayam and to verbal bases like
cemlae raksikk,-wo.olaz yacikk (which latter, it may be observed
are vocabularial rather than morphological).

(i) Sofaras indirect imitation is concerned, the question
how far the fact that Mal. puts the verbal nouns of the type of awele:,
ags#e to more extensive and varied uses than Tamil [see my
EMM, p. 87] was primarily inspired by the use of different kinds
of derivative nouns in Skt. is worthy of investigation.

(iii) I might mention here that the use of constructions
like (@emposm caaiade) edomdadnaealy kon’n’ukalaga ceydu
[BhBh, I, p. 41] when appearing in past tense forms, remind
one cf the periphrastic perfect of Skt. of the type of id-zm
cakrg. I donotknowhow far Skt. influence may have been aétive
here; if there was influence at all, it must first have operated in

past tense forms of Mal. and afterwards by analogy been trans-
ferred in Mal. to other tenses.

In this connection, I may note that the use of cey- (in con-
structions like the following) to wind up, as it were, a series of
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actions expressed by the verbal nouns with -ga or -kka is absent
in Tamil, while very frequent in Mal.:—a178jamd asogawoe wlo
onle a1dga®2aalg kottuga y-um..... .paduga-y-um ceydu,

These parallelisms in respect of verbal constructions, how-
ever, require to be further investigated before any definite
postulate can be laid down regarding Skt. influence.

Iv

I. (i) The use of Skt. grammatical gender (instead of native
‘natural gender’) in vis€sapas as in the following was certainly
due to the influence of Skt:—mcd@masvo® mobeyre salguna-
mar-aya n’alpprajagal [praja is fem. in Skt., and s> salgupa-
mar,the feminine, is used in the vi§€sana], cdemi@800@ momod.Lo® e
punya-gal-ara kathagal] [katha in Skt. is grammatically faminine,
and so punyagalaya is used], 2wo®30® aijoma0se60 madhura-
gal]-aya vakkugal. Bhzag. Bhasa has many instances: ato @107
g8am O®1O®; MIMIJBHI0BHB W0 1eean A1) @b ds; ag)MIae B0 o
@Iolsames®; aamleismeaj@iwlolagmm s, etc,

(ii) The use of the plural in the visgsanas (with forms of ag)
in the fallowing instances from Bhag. bhasa is also Skt.-influenced
since (cf. K&r. Pan., p. 235) the genius of Dravidian is against
itt—eano @ asgosam alawases; MNOM diaydh00 3 00 wsam
aweasao, etc.

2. The Skt. concord of ‘‘case’-ending between viggsina
and visgsya is imitated in Mal.* constructions in the campus and
occasionally in some other works also, though the principleis
éxotic in Mal.;—-

Unpunilisandgsam shows instances of this concord in the

“gsecond case’’ in 1,37; I, 46; and in other passages like sl B mlo
aloem, a1vao »lm’ ee®’alomls@osm, mosm,

aswem, .
aloMI0Ble WOHM, Hsaeealoaond moaares, ®alQyad @ looeq,
An instance from Bhag. Bhasa, [I, p. 2] isthe following:—
00 ®l0e®, BmaIdMEMTRYM M a.jom4gloleaam  a0010 Largmaom

For other instances, see my EM M, p. i19.

1 ‘The I'amil bhaktas of the Karly Mid.ile Tam. period also some
times employed this second case cincord:— Appar’s @0 ] Qoasm @0 0% am d
@o 21100MMWoagm SMOOM g|0Iaer 80100@MINBRI00 1)o7,

moeg ,
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)

3. The following are instances exemplifying the influenze
5 [ ” ¥, .’-
ol Skt. rules of the government of “‘cases’ by verbs:

(a) “Second” case.—

(1) @me EY lsed gramatte zvasikk-, erom'\am @0
wlatavlaes” tgrine achivasikk-[Bhag. Bhasa, 2] are imitations of

Skt. constructions. Lil. expressly condemns them in II, 11,
comm,

(if) Imitations cf the use of the accusative of time, like
slamaom mlndorad divasatte n’'ind’an, are also condemned by
Lil-: —-*¢”" ityasya nirvartya vikarya prapyatmakam karmzrthah;
natu kzladdhwantyanta samyszadikam,—

Accusatives of time and place based on Skt. models exist in
Kann. «[see Sabdamanpidarp. 128]: upavasadim trirftraman-
irdam; mu gavudamam nadedam.

The accusative of place, condemned by Lil., is only very
rarely met with in Mal. texts.

For Tamil, Tol. col., 72 prescribes the secoiid case in con-
nection with cel-‘to go to’, while sgtra 86allows the seventh case
also ; but instances like neriyai-c-cenran,
are indeed very rare in the Sangam texts
trations like vidu cel-without inflexional terminations. cel:‘to
go to’, ‘to reach, enter’ may very well be conceived as 3 ‘transi-
tive verb, as distinguished from po-‘to go’ ; but cel-never governs
accusatives in Mal., except rarely in Sanskrit-influenced texts.

(iii) A few Skt. verbs like duh ‘to milk’, big “to speak’,
prech ‘to ask’, §35 ‘to instruct’, yae ‘to beg’ take two-accusatives,

Ct. the following in Mal:—

welamamaz i laysm Jominl gy abhimatannale vasigthane
prarthiccu. )

aramanaiyai-c-cenyzn
which do show ilius-

DD @odrnmen vlmew 2alsscelay arjjunane gitaye upa.
desiccu.

DO atoaes @woseam paguye pale karakkun’n’u [irom Bga.
prabodham]

Kannada, Telugu and Tam, have literary - instances of this
type and there is reason to think that Skt. may haye -inspired
these constructions, |

Tam, paguvaj palai-k-kayandzn; Tel, avunu paly pitikeny,
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One may conceivably explain these constructions, as due to
an outlook which views both obje:tsas being directly acted on
by the verb, and this of courss was the rationale which account-
ed for the constructions in Skt. itself ; but the fact that they are
exceedingly rare in Sangam Tam., points to Skt. influence.

The commentator of Sabdamanidarpana, under the sutra
128, expressly points out that the dohanzadi class of verbs [cf.
Skt. duh, etc.] takes two accusatives, and gives the instances:
pasuvam palam karedam and guruvam jiznamam besegondam.

(iv) The use of two accusatives governed by the causals of
transitive verbs is foreign to the genius of Tam. and Mal,, in
which speeches the object directly acted on by the simple transi-
tive is put in the second case, and the agent through whom this
action is done is put in the third case. :

Sometimes, however, two accusatives are met with,

Constructions with kanikk ‘to cause to see, show’ [cf. Skt.
darsayati harim bhaktan],ke|pikk- ‘to cause to hear’, pathippikk-
‘to teach’, ariyikk-’ ‘to cause to know’, &lpikk-‘to cause to take
charge’ may have the “‘agent’ denoted in the second case [or,
alternatively, in the fourth case for the above causals except for
ariyikk- and €lpikk-which may have the ending odu for
the agent, as in ayalodu oru karyam €lpiccu]. Skt. cawsals
of verbs like drs- similarly take on two accusatives.

Causals of other transitive verbs are also rarely in the texts
made to governtwo acc. objects: balane kamini v@sam camayiccu;
avane oru v&la eduppiccu, etc. in which instances the use of
balane-k-kondu, avane-k-kondu would be more in fitting with
the Dravidian rule.

Tam. also rarely shows instances like avanai cottrai unbit-
tgu, pagaivaral ciraiszlaiyai adaivittan,

(b) “Third” case.—

(i) The use of the third case for ‘‘separation’ exists in
old Mal. [see my EMM. p.8for instances]. Whitney cites
several illustrations, in his Gr., of the use of the third case for
«separation’’ in Skt. The paralielism is striking, but one cannot
be sure that the Mal. practice did not arise independently of
Skt. influence.

. cf. the coustruction (with two accusatives) prescribed for ‘T'am, by
the commentary on Viracoliyam: @oemodas om apeseas awolal)amond,
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(i) @ggisdemmsad kannal kurudan existing both in Mal. and
in Middle Tam. may be compared to Skt. aksnz kanah.

(c) “Fourth case”.—The construction. ® amm® eara3Nas)
a0l @oam kantannu kopikkind’idu kanta, expressly condemned
by Lil., 2, 11, wasan imitation of the use of the “fourth case” in
connection with verbs denoting ‘“‘anger” [like kruddh-]in Skt.

(d) “Fifthcase”.—

Verbs denoting ‘‘fear’ invariably govern the fifth case in Skt.
In Tam., the old rule is to allow the second case and the fifth
case (the latter perhaps already due to the influence of Skt.)
with afij- ‘to fear’ [Tolkapp. col., 72 and 100].

The use of the ““fifth case” with ““fear” exists in some Mal.
texts [see my EMM, p. 11]. ButLil, 2, 1+, comm. says. ‘“‘ala®@)
Bod Mldasaisay’ mojoe) ma emo “puliyiﬁgal n’'ind’u pécliccuj’
na yuktam,

Kannada too has constructions [see Sabd., 1 31]. associating
the ““fifth case” with words denoting *‘fear’’.

(e) “Sixth case’’.—

« (1) wgeatoagmaly aivemosgmalgend’e en’n’umilla parand’e
en’n’umilla | Bhag. Bhass, 2, p. 42], 2@ombo g e MocI0sMa og)
moe are instances where the use of the genitives [instead of end’a-
du, parand’&du] is imitative of a similar Skt. usage.

Cf. Whitney, §298: “A
is often found as predicate,
omitted’’.

genitive in its usual possessive sense
and not seldom with the copula

(i) Skt. has a “possessive genitive of the recipient, by preg-
nant construction, with verbs signifying ‘give’, ‘impart’, ‘com.
municate’ and the like—a construction in which the genitive
becomes a substitute for the dative in later Skt.” In some Mal,

texts, 22 mama and @ taya are used in such contexts instead
of the datives:—aa ecﬁaoog.__"\c.emna; mlemos atoaom aa & Woavo;
aMmea 228Q16180; ¢b Do a0 mgma,

(iii) Instances like aoolwes o lew
hanyu@eV pritiye ceyvan [Bh Bh 1, p. 3], ™M

B 2l0moaeyy jemg®
Mas a0)M\ aidrem
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040880, [in Cerusséri Bhar,j show the use of a similar genitive
in Skt.

4. Skt. atra and tatra prefixed to bliavan and bhavati to
strengthen the idea of ‘respect’ may be compared to the Mal.
honorific use of annu, avidun’n’u, ividatte.

5. 2sowoad i-f-NAN or &1 Aan ‘‘this I and eosommde
i-nfiannal dccurring frequently-in the campus may be compared
to the Skt. us: of gsoham, tg vayam.

6. Constructions like c10ees@mlerr @glsnwsle saiy
mam’  pathikka-y- engilum ka]ikka-y-engilum | Bhag., Bhasz,
2,p.95]and @9 @ocdxag @m mala tzu iruttu tan, both densting
the idea of ‘whether. .or’ areforeign to Tam. Cf. these construc-
tions to those with vain Skt.

7. The history ~f the so-called passives in south Dravidian
bears the influence of Skt.

pad- as a help- verb appears in different contexts in south
Dravidian. Constructions like adanai tara-p-pattadu or adanai
tara-p-padadu in Tamil are quite normal, since tara, the infini-
tive, may be regarded as the subject of pattadu and padadu here.
A construction like aiami»en @oamipyse vapjarai anja-p-padum
[Kural, 824] may Le viewed as quite normal inas muchas aija, the
infinitive, is the subject of pad-, and vanjarai may be interpreted
as the object of the verb- infiritive anja.

It is the next stage in the development of the passive
that evidences the influence of Skt.; here anjappad- was
conceived as ejuivalent to the passive idea ‘to be feared’,
and (in imitation of Skt.) a nominative form like vanjar
was sbustituted for the accusative, and the whole construc-
tion was taken as a karmani- prayoga' with the verb show-
ing cor.cord of person, gender and number with what was newly
regarded as the nominative, as in avan kolla-p-pattan.

The mere use of the third case suffix for the kartz or
doer need not amount to a fully formed passive construction;

» The 1yth’c. Tam. gr. Prayogavivekam, which seeks to explain
ram. principles ona Sanskrit b asis, points out ®.2)Moch MDees mo
ajse as akarmani prayoga and 24T AVGHFO a5 3 thaveprayoga, |
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only when th> object acted on appears as a genuine
noninative and the new predicate shows concord of person,
gender and number with this nominative can it be said that a full-
fledged passive construction exists. It is interesting to note
that such genuine passives begin to apzear only in post- -Sangam
literature. Viracoliyam [Illh century] expressly refers to
passive constructions.!

8. Ccrrelative constructions of the typ2 cf @oarsmo.. - —
@cal yAvVanc-
avide, are imitations of the use of Skt. correlatives. These
occur in Early Middle Tam. and in Mal. Perhaps the earliest
instance of this type occurs in Manime ialai.—The construction,
it may be said, has not struck deep root in the colloguials of
Ta=w. and Mal.

9. The fifteenth or sixteenth century prosz work Bhzgza-
vatam bhzsz [dagima skandha publishel in the Sr1 Mulam Gr.
series, and portions of other skandhas edited by Priiicz Appan
Tamburan] employs a Mal. prose style marked by the imitation of
rume:ous Skt. syntactic usages. The author or the authors of
this work appear t> have as assiduously imitated Skt. syntax
~s some present-day writers ard att2mpiing to imitate English
syntactiz constructions ia their Mal. compositions. Many of
these imitations in Bbhag. bhasa were exotic and tliey muast have
died out after a short period.

(1) The word-ordet in the following is imitative of Skt:—
Soma” @81 IWIN WA W] awgyod; mocgdooo galeagnolaules
& 23 AN [1, p- 4],

avan, ogolesa@o— . —amales evideyo——

B @eNUMENWs  of@BmIPN300h:  @pad aNzamamnanig”
ol
[1, p. 6].
@waIdM araid aws)aja ®moam ad, avleane gwMHB ag) M 2a1iseal

[2, p. 33].

I Tlke Balaprabodha g1 es ®\oomm>ch gwo o916 315 as a karmani-

pr:x)oga and gives th: instirce mod ajemoriegoeilan & 5 H WM 38 7)
en2gay” as a bhare pn)ocrn' I( corstructs tn artificial sentence like b
DINS Barp M 8)0 Q1 You o oy @ G @R DM HAIGEEa 0B dam and regards
{the first purt on asa loc. absolia'e equivalent to surye karxi sthite. Kovuuni

Nedunhadi also approves of thesz corstructions fér Mal, in  his Kerala
Kaumudi,
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pad eslr@ie0m aymzod, oy, 00600 a8 leewoch [2, p. 37].

(ify The prolific use of Skt. forms to express postpositional
and other ideas, in a somewhat circumlocutory way, as in the
following: —-

s@maomomIalomao®@lg’ omg aloand Doaalda@man caldsel,

Bma10eao 1049 cao@anwlg®,

ENANM H@B9938 Joa Moo ) ege V2w o B @b,

(i) Correlative constructions like the following:— @oamo
a6 301 36¢000 MI@atlesan, @o@HIgaioe [1, p. 4].

WoemIBIDMD BMNAIAND), @O Bdsmaje Mmoo [1, p. 4]

(iv) Relatival constructions: —
QY@M E2 B8 e oI0)DELIMBIWAl, WOAMIVISHY Ewaloqd
2T D IMO 6 QIPOMHIME H0 H3EMIND Al aedR [2, p. 31]

(v) Participials as predicates, in imitation of the use of
some Skt. participles in the place of finite verbs:—
mlmleais e maayolsseaod sommdo [1, p. 9]
&Iem 10 0IBHEYMIWAS GaIIC®I MG INID [2, p. 32]

\%

1. While the old Samskrtikrtabhasa forms died a natural
death after the earlier mapipr:vala period [except (i) in a few instan-
ces in Candrglsavam, (ii) in exctic instances like ®sloa0iditwa,
eas1®.19 poditwd in some commentaries on Skt. medical trea-
tions like @glmoo sooame kuttinam in a curious late 19th century
work called Naricaritam], bhasikrtasamskrta forms and many
Samskrtasamas (like divaséna, kramena, vis€sal, saksal, vegam,
alpam, dare, maddhy&) have been more or less permanently
assimilated by Mal.

2. Compounds of Skt. and native words (provided they are
assimilated) have not been regarded as unnatural in Mal; ci.
Lil., III, 29, comment.

In Kannada, according to Sabdamanidarpana, such com-
pounds [called ari-samasa or viruddha-samasa] are allowed only
so far as they have heen used in well-known old Kannada works.

A similar rule prevails in Tel.; see Atharvanakarikzvali,
Ajanta, 96.



THE LINGUISTIC INFLUENCE OF SANSKRIT ON MALAYALAM 69

3. Skt. prefixes are used with native words in some in-
stances like @m®&sate ati-kaduppam, @vaie®s ava-kedu, sansgy
durn’n’adappu.

4. Skt. suffixes appear after native, bases in the follow-
ing:—ealsggome ponnattam, @awowo mandattam, @»smaoe Anat-
tam, ®@seamoawlowe tandon’n'ittam [Skt. twam, adapted as -ttam];
colloquial @e2® karmmada, [Skt. -tz as in kruratz].

Is sse in moelegy nalisse, comlegy pattisse, @e0egyy kuresse
derived from Sanskrit -sah (as in $atasah), as Sesagiri Prabhhu
suggests (Vyakarapamitram, p. 197)? 1 find, however, the
following early inscriptional forms which would normally illus-
trate the evolution of §5& [ <cce <-c-ceydu].

maaim eaig;o @’ arubadu ceydu kay [Tr. Arch. Series,
I, p. 196—10th c.]

mmateie ea1y olzl@e LMWL eaygaie irun’n’ali-c-ceyd-
uppum [ib.. V, p. 35]

ag@aleeoaaay paraiccai [ib., II, p. 106]

m>Hmoglayel n'znalicc-ari [ib., III, p. 23].

gamo9®leal mun’'n’alicce [ib., VII, p. 25—r2th c.]

. 5. Adaptations from Indo-Aryan have to be classified as {i)
those directly borrowed with little change from Skt. and Middle
Indo-Aryan; (ii) those adapted with certain characteristic Dr.
changes from Skt. or MIA., and (iii) ‘“‘corruptions’, in the
colloquial, of these forms.

So far, no systematic study has been made to distinguish,
by the application of scientific tests, these different groups. The
existence of Pkt. formsin Tamil was recognized by the com-
mentator §&navaraiyar in his commentary on Sutra 402 of Tol.
col.; and Lil. refers to it in the commentary on II, 4.

One of the tests whereby an adaptation from MIA may be
distinguished is to examine the structural and semantic resem-
blances of the ¢‘tadbhavas’’ to M IA. forms. Cf. the following:—

[The numbers within brackets refer to the pages in
Pischel’'s Prakrit Grammar]

angi Pkt. aggi [190] acchan  Pkt. ajja [195]
Ana »  ani [191] pandi »»  panti [186]
picca
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vattam ,y vatta [227] tambala ,, tambola[1o1]
kanam. y» khana [2271] cAram yw cara [221]
kema y, k€ma sungam y» sunga [66]
- palinfu ys» phaliha [167] kokkarini ,, pokharint
kaccam »» kacca [ < krtya, [205]
‘[as in ins- 195]

criptional

.Qﬂmgmgo]

It is a mistake to think (as Vyakaranamitram, p.378, suggests)
that the structural shapes assumed in Tam. Ma'. byall 1A
‘loanwords were due to ths lack of proper symbols for Indo-
Aryan sounds in the vatteluttu alphabet. This may be true of
some categories, but in a large numbezr of instances the forms
of the adaptations appearing in Tam. and old Mal. were already
developed in MIA and probably current as such in the living
speech; some of them have continued to exist in the colloquials
of Tam. and Mal. down till today.

6. A verylarge number of adaptations from Indo-Aryan
appear with altered meanings in south Dravidian languages
(including Mal.) Some of them are unique in Mal. I have
already discussed a number of these in JOR, 1934. I give
below a few others from Mal. (some of which occar ia Tamil
‘also). ’

asaram ‘a little’ varttamznam ‘ncws’
asattu ‘vicious’ [T.] vadu ‘wager’ [T.]
agraham ‘desire’ [T.] valyakkaran ‘servant’ [Skt.
Antram ‘a disease’ [1.] balya ‘youth’]
adyan€ ‘again’ [T. collo- sesakkar ‘relations’

quial] karanavan ‘head of the
kanisam ‘strictness’ family’
kalyanam ‘marriage’ [T] paradi ‘complaint’ [ Skt.
cadannu [Skt. sadanga] paradhi ‘extreme

mental pain’.|
takkarawm ‘ruse’ [Skt.

satkara] ucca ‘noon’ [inscriptional
pgarabdham ucci and ucca]
vadam ‘rheumatism’ 3€si ‘reserve strength’

sanni
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7. Lastly, T might also meation here a few forms which are
unique b'lnskltlsatlons (under the influence of structurally
similar Skt. forms) of native forms in Mal.

tadastham [also tadassam] ‘obstruction’—cf. tadai ‘to be
obstructed’, and Skt, tatistha,

oosthi pranks’ [see above]

kalapam ‘quarrel’ ‘fray’—cf. native Tam. kalav- ‘to be
mixed’, and Skt. kalapah ‘‘collection’’; and Skt. kalaha (for the

meaning)

parasyam ‘notice’ ‘announcement’—formed from native
parakk-on the analogy of Skt. rahasya.

dhrti thaste’ stands in a category of its own; this is a
peculiar fprmation in the colloquial, under the influence of Skt.
druta ‘quick’ and Skt. dhrti-gati. Skt. dhrti is different in
meaning.

VI

I. I‘eatures common to Mal. and the parent languag:,e
(i) The gender-denoters 7 and #4, cci.
(1) Sanskrit-derived suffix kara.
(ili) The use of two okjects (in the “‘second case’’)for some
verbs.

(iv) The use of two accusatives as objects of certain causals
of transitive verbs.
(v) The “fifth case’ optionally in connection with ‘“fear-
ing'’.
(vi) The kannal kurudan type.
(vii) The ‘passives’ with pad-:
(viii) The use of correlative constructions.
(ix) Borrowings and adaptations.
2. Ieatures met with in Mal. only :—
(1) Popularisation of non-Dr. Skt. sounds in the stead
of native sounds.

(ii) Skt. words as postpositions.
(i) The extensive use of verbal nouns.
(iv)  The bizarre use of Skt. gender for vis€sanas.
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(v) The concord of “‘case’’ hetween visesana and visgsya-
(vi) The extremely rare use of the accusatives for ‘time
and ‘space’.
(vil) ©du for separation.
(viii) The type of cgeabo agamagyo,
(ix) The use of mama and tava for datives, and of the
genitive in instances like eoaando adleav e.aiqy,
(x) Meomoad, @d smo &8 o,
(xi) @wey®, @oarisme® as honorifics.
Unique word-order and other Sanskritic features in
Bhzag. Bhzsa.
(xiii) Samskrtasamas.
(xiv) Adaptations with unique meaning-changes.
(xv) Sanskritizations of native words. |

3. Among the above, in (i) and (iv) in 1, and in (iii) and
(vii) in 2, though the parallelisms are clear, the question of the
influence of Indo- -Aryan has to be further investigated.

4. The features that have not been assimilated in
Mal. are (iv), (v), (vi), (ix), (xiD) in 2, and (iii), (v) and (vi) in 1;
the others have been permanently assimilated by Mal.

(xi1)



PERITALLY: AN IDENTIFICATION.

(By Rao Sahib Ullur S. Parameswara Ayyar,
M. A., B. L., M. L. A,, Kavitilaka.)

Peritally was an ancient principality comprised within the
limits of modern Travancore. Opinion is not unanimous as
to where exactly it was situated. When the late Diwan
Bahadur V. Nagam Aiya wrote the 7»avancore State Mannal, he
consulted me on the question of the location of Peritally, and I
told him that it was the country of Nedumangad, a conclusion at
which I had arrived so early as 1904 A. D., when I published
my paper on ‘‘Dutchmen in Travancore”, in the Aalzéar
Quarterly Review.! Mr. Nagam Aiya accepted my opinion.?

Subsequently, Mr. C. Achyuta Menon wrote, in reply to a
query from Mr. A. Gallatti who was engaged in the preparation
of notes for his publication Z7%e Dutcl 212 Malabar: *“No name
resembling Peritally islacally known as the name of a kingdom."’-
‘Mr. Gallatti, however, observes: *“The Travancore Manual iden-
tifies Peritally with Nedumangad, formerly Elavallur, correct.-
ly.”+ He also states that the Portuguese form of the word is
Pevagatalli.

John Nieuhoff, the Dutch Captain, writing in 1662—6y,
points out that the kingdom of Travancore at that time bordered
to the east on the Kingdom of Madura and to the west on the
countries of ‘Pertaly’ and ‘Kotarkery' (Kottarakara). He also
notes that, on travelling from Quilon to Kilikollar, a suburh
thereof, he was informed by his guides that the ways were rocky
and impassable, and that it was {ive tedious days’ journey to the
country of Pertaly.s Jacob Canter Visscher, the Dutch Captain
at Cochin, writing in 1723, says: ‘““The Raja of Peritally, sprung
The Malabar Quarterly Review, Vol. 111, p. 142,

The Zravancore State Manual, Vol. I, p. 308,

T'he Duitck in Malabar, p. §5.

Ibid.

Churchill’s Collection of Voyages and Travels, Vol, II, p. 228,

vt P W N -
PSR-
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from the third sister of Attingal, governs the district between
Quilon and the mountains. Kully Quilon (Kzyankulam) is at
the present time united to his country by adoption. It possesses

”I

no sea-coast .

The late Mr. K. P. Padmanabha Menon, in his History of
Kerala,? observes: “The identity of this State, it is somewhat
difficult to make out from the name mentioned”, and proceeds
to point out that Lieut. Horsley gives Nedumangad the name of
Elavallarnad,s that Francis Day in his Zand of the Perumals
has stated - that ‘‘the cause ¢f the Princess of Elleda Suruwam
(Svartipam) or Ellertoo Soorupam (Elgtattu Svariipam) was
taken up’’ by the Dutch envoy, Van Imhoff ‘‘and a protest sent
in 1740 to the Raja of Travancore retaining her territory™.4 He
therefore presumes that Peritally is another rame for Kottara-
kara, and thinks that Peritally may possibly stand for Pattazhi, a -
village row included in the Pattanapuram taluk, and possessing
a celebrated shrine dedicated to Bhagavati-

I have recently come across an old Tamil-Malayalam folk-
song, which settles the issue in favour of Nedumangad once and
for ever. This song is entitletd PERAKATTAZHI VATA
PATTU (the song concerning the spirit of Perakattazhi). Pera-
kattazhi is an abbreviation of Perakattavazhi, meaning the Tava-
zhi or (Royal) branch of Perakam. The song commences as
follows: ’

“acauleomos sato somorlamlaimiears

P OHMS DB GeHoW lasad

DVAUN20$ §.21MNIHQIIPIDEMIO0Qd0

Doolasee mrgmanless

@mleomos Mosagalo.alolgjozeal

@002 ® B2MN D™ )eIeHODI®”

edme205 @ MM cd a®bemaltm) megjoage
&Qa1e®@os aleiem gy emdaiooo’’

(ambinotu perakathzzhi thannilimpamodu
-azhaku Netumangattu koikkall, etc.)

From this extract it will be seen that the Nedumangad
Palace is situated in the country of Perakattazhi. There isa

1. Visscher’s Letters from Malabar, edited by Drury, p. 59.

History of Kerala, Vol. 11, p‘p. 59—>50.
3.  Ward and Conner’s Survey of ‘travancore and Cochin, Vol. II, p.78.
4. The Zand of the Perumals, p, 131. ‘
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village, known as Pgrakam, near the town of Nedumangad, even
now, and I take it that the name of Royal branch which ruled
over that part of Travancore was derived from that village. The
above song describes the birth of a son to the Queen of Perakat-
tazhi, by name . Virakeralavarman, and details some of his martial
exploits and untimely death at the hands of assassins. Certain
other villages of Nedumangad, such as Aryanad and Karakulam
are also mentioned therein. The Aerala Society Papers refer to
a Pokattavazit . This expression is a mistake for Perakatta-
vazi. In the Tamil script the difference batween ‘po’ and ‘pera’
is negligible, and the confusion has to be attributed to- this
circumstance. The old records of the Sripadmanabhaswami
temple in Trivandrum make mention of only Perakattavazhi.
I need hardly point out that Peritally is a corruption of Perakat-
tavazhi. The Portuguese corrupted the name into Pevagattalli,
retaining the syllable ‘ga’, but converting ‘ra’into ‘va’. The
Dutch were free from the latter error, but they omitted the syllable
‘ka’, possibly because the word was pronounced as Perattazhi,
which is by no means unnatural.

Van Gollanesse, the Dutch Governor of Cochin, writing in
1743, correctly says that the kingdom of Travancore “‘was for-
merly divided among five houses, Travaitcore, Attinga (Attingal)
Elleda Surovam (Kottarakkara), Peritally (Nedumangad), and
Singnalty (Desinganad or Quilon)z.” Kzyamkulan was also
related to these, and hencz there was an adoption between that
State and Nedumangad about 1723, to which fact Visscher makes
reference. 'When Golonesse wrote his memorandum, Neduman-
gad and Kottarakkara had come under the sway of one ruler as
seen from his observation: ‘‘Peritally and Elleda Surovam
bound on Travancore in the north-east; by extinction of the
families of former rulers they have come under the sway of one
ruler who is called the king of Peritally.......... adopted from
the princes of Ellerta Surovan or Corporam. The King of
Travancore3 took possession of this Statein 1734, led away
the royal family into captivity and had them imprisoned in a
Pagger (stockade or fort), where the king died two years ago.

1. Kerala Society Papers, Vol, I, pp. 124 and 349.

2. Zhe Dutch in Malabar, p. 53.

3. Vira Martanda Varma who ruled from 1729—58,
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The other princes and princesses are still there with the excep-
tion of one princess, who was fortunate enough to escape from
the hands ot this usurper and to get safely to Tekkencur (Tek-
kinkur); in the year 1740, she was brought back from there by
the Hon’ble Company. to her State and re-instated as ruler; but
in the year 1742, she again had to leave it and withdrew into the
State of Cochin where she resides with her relations at Corporam
(Karappuram or Shertallai) and still receives 45 fanams (Rs. 23,
18 Cochin fanams=one rupee) daily from the Hon’ble Company
towards her own support and that of her suite.r

The Valiya Koyikkal Palace at Nedumangad was the place
of refuge of Umayamma Rani when she fled from her enemies
about 1679. The princesses living at Kottarakara were adopted
into the Travancore Royal Family in 1748, aloag with two
others from Pallikkovilakam in Kglattunad, North Malabar.
What became of the Princes mentioned by Golonesse is not
known. The Peritally branch in any event may be treated as

having become extinct in that year.
1. The Dutch in Malabar, p. 55.
Vide also the LZLand of the Perumals, p, 130. Golonesse calls

Eledattu Svarupam Karappuram, because the last Rani of that
Royal House was liying there,



KALI CULT IN KERALA.
(By H. H. Kerala Varma Thampuran, B, A., B. L.)

There not is a single town, nay not even asingle village, Joca-
lity, or even a residential unit in Malabar, where there is not a tem-
ple dedicated to Goddess Kzli. At each boundary of such local
units, there will be an idol of Sasta, enshrined as the boundary
guardian, and there will be Goddess Kali inside to protect the
unit itself. This practice must have been in vogue in Kerala
from ancient, or even from the remotest times. Though, when
the Aryans immigrated into Malabar, they might have appro-
priated as their own many a Dravidian custom and aryanised
it completely or beyond recognition of its Dravidianism, and like-
wise in the case of Kali cult too, certain modifications might
have been effected, yet in the matter of the Kali cult, its Dravi-
dian nature, or going further still, its Keralaic nature, is patent-
ly perceptible in all its prominence. In the worship of the
Goddess both in its santric and fentrie (hymnal and ritual)
aspects, in the prayer and service of her devotees, there are cer-
tain” peculiarities unique to Kerala. If the spirit of some of
these peculiarities be carefully examined and compared with the
Cult of Kzii in other Dravidian countries, it will only be justi-
fiable and right to guess that, even before the Dravidians came
into Kerala, there was some such cult existing in probably a
crude, yet quite individualistic form. When the Dravidians came
into Kerala, they might have accepted these native elements and
made certain changes in these, not unconsonant with their own
beliefs and practices. Similarly Aryans too might have played
the same with them. In spite of all this, the Keralaic nature of
the Kali cult is still clear and prominent.

In this connection, it is worth while to give here some
extracts from the excellent article, Malayalis and Kalis
published in the Parishad Magazine(Book I, Vol. I11) by Pandit
K. Parameswara Menon. ‘Kalam, Kalari, Kavu, Kalan, Kali,
Nili, Kurumba, Emuri, Aran, Ayyan—these words are the tech-
nical terms used by Malayalis, for their place of worship and
deities worshipped- These places, with these deities worshipped
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therein, can be seen in all places in Malabar from Cape
Comorin to Gokarna. ‘Kavu’ is the technical term used for the
temples dedicated to Ayyappan, Kali, and Kurumba, Ksgtra
for the temples dedicated to Siva, Vispu and others, and Ampalam
as a common term for both Kavu and Ksatra. As, in the primi-
tive times, the whole of Malabar was a forest tract, her people
then must also have been junglemen living in forests and must
have lived on the flesh of animals got by hunting, ard on roots
and fruits. In course of time they might have acquired the re-
quisites for protecting their bodies {rom heat and cold, and for
living a social life along with their wife and children, and might
have begun to live in groups in separate places. Thus, when
they began to lead this life, they cleared the forests, made huts
on elevated places and lived by agriculture, in common amity.
While thus they looked to their worldly welfare, they did not for-
get the spiritual one also. [Fully aware that, urless they wor-
shipped and propitiated their ceceased ancesters, they would not
be happy in their life, they established ‘kalaris’, in every family
where they enshrined and worshipped the manes of their ancestors.
When each family became the sole proprietor of each of such
shrines, the necessity was felt for a deity for common worship to
all the families in each social unit. Such shrines came to be
kaown as ‘kavu’, and they were generally located ecither at the
foot of a tree or inside a cave. -In the early times, the ofterings
of food tu these deities might have been the flesh and wine,
which were the food of the people themselves, and the animals
which were bred up for meat, might have been sacrificed to these
deities. Most probably, for the attainment of a desire difficult of
achievement, even human beings might have sacrificed, as is
evidenced by its relic, existing even in the present days in the
custom of ‘tikkam kuttuka.” Such kavus and such customs are
not completely obsolete evea now, though in ninety-nine cases
out of hundred there has been a radical change in the form, cus-
toms, priests, and even in the location, jnvocation, name aud
features of these deities—the arcient *Srimulasthznam’ (the
sacred foot of the tree) is in one place, the present ‘Sri kgil’ (the
sacred temple) and the idol are in another. ‘Kali’, *Nili’, ‘Kota’
‘Kurumba’, ‘Cakki’, ‘Ottamulacci’ (the single breasted one) and
‘ottappalli’ (the single toothed one) have all disappeared, and in
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their places are now ‘Durga’, ‘Kartyayani’, ‘Parvati’, Lalita’,
‘Balz’, ‘Tripurd’, and ‘Bhadra’. Instead of the mere feet of trees
and seats of rocks, there is now the tempie with all its religious
architecture. Instead of the mere shapeless piece of rock wor-
shipped as the goddess, there is now the idol featured in various
forms and armed with different weapons. The priests in the
ancient times were the Kurup, the Kurukkal, Unni or Adigal,
(all below the order of the Brahmins); they are now replaced by
the Brahmin priests. The sacrificing of the cock and the goat,
the pouring of the ‘Kuruti’ (a liquid solution of lime, turmeric and
water), the wheeling of the pantam (cloth tied round a stick, dip-
ped in oil and lighted) with certain peculiar hymns, the burning
of the te]li (a kind of combustible powder) before the idol, the
dancirg and roaring of the Veliccappatu (the person possessed
by the Goddess and representing Her) decked in a red cloth, a
waistlet of jingling bells, and the sword an< the anklet, and
uttering oracles without moving the lips, are all now conducted
outside the temple. ‘Tiyattu’, ‘Kalame]utipattu’, ‘Pana’, ‘Muti-
yettu’ also are outside the temple. As a substitute for the blood,
there is the Kurutior the red sandal; for wine, the honey, plantains
and sugar; and for flesh, the rice pudding saturated with ghee
and jaggery, or the loaf. Some sympathetic souls, tilled with
pity for the poor animals thus sacrificed by the people of Mala-
bar, must have, in those days, tried to stop it in various ways,
as is clear from the Cilappatilarans and the Manimekhala.
But the Bengalese and the Singhalese also follov the Malayalis,
in this and some other customs and practices. It is with the
Brahmins and the Ksatriya kings becoming more and more pro-
minent in Malabar, that the ancient customs gave way to the
new order. In this connection, it may be said that temples and
religious rites could not have existed in the days of remote, pri-
mitive yore. They must be evolutions of the practice of hero-
worship, that is to say, a certain great man that has been a
benefactor of society and its protecter from a grave and dire
danger, by his valour and prowess, must have been adored not
only in his life-time, but also after his death, in one way or
other, and in imitation of such a custom, must have arisen templés
and the worship of the modern Gods. This hero-worship is not
peculiar to Malabar or to the Hindus, but to all races and castes”.
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Thus writes Mr. Parameswara Menon, who, in various
ways, is an authority to speak and to instruct on the subject.
In the very olden days, certainly, there could have been no clear
conception of spirituality, or the Almighty, much less of religion
or religious observances. Nevertheless, human mind being as
it is, ‘worship’ is also what cannot but be in one way or the
other, at any time. In those days, the ohjects of worship must
have been what evoked most admiration and attachment in the
mind, and such objects will naturally be what removed fear from
the society, saved it from peril, looked after its welfare, and
stood up as its guardian- Such a one for a family would evi-
dently be the Paterfamilias of that family, and thus must have
begun the worship of the manes of such heroes, after their death,
as a sort of keeping up their memory afresh in mind and paying
homage to them, even after they ceased to live, as while they
had been alive. This worship would contain rites and materials
that had been relishing to these manes while they were in actual
fiesh and blood. Thus must have come into practice the use of
flesh, wine, ganja and similar things in the worship of the
manes. This worship is carried on even to this day, though
not daily, but once in a year (generally the tenth day in the
month of Medam) in many a Nzyar tarawzd and in the families of
lower castes, under the name of ‘“Karapavar Puja’’. This daily
worship must have given way to annual worship, after the Aryan
emigration, in imitation of the performance of the §raddha
ceremony, based on the Aryan doctrine that one year to the
living beings on carth is equivalent to one day to the spirits of
the other worlds. By the way, as this karanavar worship, other
than the $raddhas, is alien to the Aryans, they would not accept
this Dravidian or Malabar custom, and that is why it is not seen
performed by castes higher than the Nairs, who were the chiefs
of Malabar till the advent of the Aryans and thence the reign of
the Namboories, next the Perumals, and so on. So, in the evo-
lution of religious beliefs and rites, when the necessity arose for
a deity common not only to a family but to a congeric of fami-
lies comprising a social unit, or a ‘Tara’, and when Kali, Ayyan
and such others were accepted as deities by these primitive
peoples, the use of these materials used for the worship of the
karanavan, were introduced in the worship of these deities as
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well. Even now when the Nairs perform the ptja of these deities,
as they sometimes do, these materials are amply used by the
Nair priests.

Confining ourselves to the subject in hand, the puja of
Kali must then have been at first, a sort of a ‘deitied’ form of
the puja of the Karanavans. In the case of this deity, the arti-
cles of ‘nivedyam’, might have comprised prominently of flesh,
blood and wine, things dear and precious to the people them-
selves; for Kali was more a deity dreaded and adored for
appeasement, than revered and wershipped for positive blessings
and gifts, and as such, would have been offered what was most
dear to them, With the growth of Brahmin power and Brahmin
asrendancy, the Aryan religion supplanted the primitive one
but the Brahmins of those days, would have taken care not to
create a revolting feeling amongst the Dravidians and would have
accepted such of the customsof the primitive dwellers of Malabar
as were not directly antagonistic to theirs, making the necessary
changes to “aryanise’ these Dravidian customs, and, where they
could not do so, allowing the Dravidians themselves, to follow
those customs but subordinate and complementary to their own.
T.he song in praise of the Palayannir Goddess, recited in the
Yatra-Kali, is acase of sucharyanisation—for the description is of
the Dravidian deity,Kali, but the song ends withinvocation of the
Aryan Goddess, Durga—‘Palayannur Kavilamme tolunngn’. The
Veliccappatu or the “Komaram’’ (the human representative of the
deity, who, whenever necessary, bacomes possessed by the deity
and utters oracles) is a remnant and a reminder of the Dravidian
rites in the cult of Kali, as also the ‘kuruti’ ceremony.

The *Veliccappatu’ attached to a kavu, where puja is now
daily performed by the Brahmins, is still a Nayar, not one of
either a higher or a lower caste. He enjoys certain privileges
and honours {rom the temple, and heis given also a maintenance
allowance from the temple, so that he is a part and parcel of the
institution its:lf. This element even in the Kali worship of the
Dravidian days is a reminiscence of the worship of karapavan.
There, the pujari, generally the seniormost male member of the
family, would, after the pija, become possessed of the manes
worshipped, and utter to the family instructions, blessings and
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admonitions for the proper and prosperous management of the
family, as they used to do while they had beenliving onearth. Thus
the belief of the spirit invoked possessing the pujari, continued
to exist even when Kali cult came into vogue; and since it gave
much relief, pleasure, andadvice tothe devotees, it became deep-
rooted in their minds, which the Aryans dared not shake or
remove. That must have been how a Nair Veliccappatu became
attached to the present Kzli kavus, with all the benefits that he
now enjoys. At present, he has to be present at all functions
where the Nairs play any part in a rite, as for example, in the
‘Pana’ and the ‘kalame]utippattu’’, and in “talappoli’’ and other
processions of the idol. Now this man, whenever he has to do
his part, bathes pure, wears a white cloth in the fashion adopted
by Nair ladies when they do religious rites (nerifnutuklkal) &nd
a red cloth over it, a waistlet of jingling bells (aramanpi), and a
rosary of cetti flowers round his neck; he has his hair (which will
be grown all over the head unshaved or untrimmed) untied and
hanging loose on his back, and his forehead, forearms and chest
are smeared with sandal paste; and he holds a sword and some-
times (generally when irritated or excited) an anklet also. This
could not have been the appearance even from the start. At
first, the white cloth might have been tied in the sathe
fashion as now, as it was the pTjari that became pos-
sessed even in the kiaranavan ptja or the Kali puja; there
might have been also a weapon in his hand, probably
that which had been used by the karanavan in his life-
time—for the worship of the weapons also is as old in Malabar
and in many other parts of India, as they were the instruments
used by the karanavans in the duty of protecting their family—
and, most probably, this weapon might have been a sword or a
knife used in hunting. With the introduction of the kaii cul;
too, initially there could not have been much change, and the
present adornments might have come inte vogue, only after
Kannaki (the heroine in the tragedy of Kovilan, and his wife)
was accepted as the incarnation of Goddess Kali and begun to be
worshipped, as is testified by the cetti rosary (the rosary that
one has to wear when heisled to sacrifice or execution), the single
anklet, the untied hair and the red cloth over the white one (both
generally, symbols of the death of ones’ dear and near relative).
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Also when the goddess is irritated, the Kgmaram (who also, as
possessed by Her is irritated) places the sword on his head and
cuts his head by hammering on the sword with the anklet, which
is also an evidence of Kannaki’s rage and grief at the death of
her husband. In this connection, it may be said that after the
head is thus cut, somztimes very deep, the Komaram simply
smears the cut part with the prasadam (the flowers, the sandal
paste and the turmeric used in the puja of the deity), and the
wound gets completely healed. In the chronicles of all the Nairs,
there has never been a cass reported of the wound creating
complications or not healing with this process.

There is also a certain procedure to be followed for one to
become a veliccappatu ina Kiali temple, for any one cannot
assume that office on one morning at his will. When the- till
then incumbent dies, or is excommunicated from the Nair caste,
some Nairs perform bhajanam (worship with certain vows) in the
temple, which is technically cailed “‘nilalirikkal’® (sitting under
the shadow of the goddess), often for a mandalam (forty-one days).
In that period, that one whom the deity is pleased to choose as
her representative, gets possessed- When he isin that trance, the
matter is reported to the owner of the temple. The owner then
tests the genuineness of this possession, by asking the Kemaram
to show signs that the goddess is in him+ The signs are general-
ly to show small-pox pustules on the palms of the haads and
then to remove them at once by rubbing the hands with the
prasidam, or to do some other miraculous deed beyond the
power of man to perform. Then, the owner, if he is fully satisfied
that the signs are genuine and that the Komaram is really
possessed, gives him the sword, the anklet, and the waistlet used
by the previous Komaram, and thus formally instals him as the
Komaram of the goddess, to remain as such till the death of- the
Komaram, and not to be removed on any account unless the
Komaram ceases to be a Hindu or a Nair. Thereafter he is the
representative of the deity, to communicate Her mind to the
human beings on earth; but even now without the waistlet tied
round his waist and the sword in his hand, he is not possessed
by the deity. In fact the sword is the real representative, and if
there is puja performed to the deity in a private house, it is the
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sword that is placed before the lamp and worshipped as the
deity Herself is worshipped. When the Komaram wears the
waistlet, he begins to shake and quiver, which increases when
he touches the sword, and finally when he raises it and wields
in his hand, he jumps, caters and roars, which is the sign that
he is now fully possessed. When he places the sword down, and
unties the waistiet, the deity leaves his body, he is his mortal self
again. That the sword is the representative is natural, as the
reminiscence” of the weapon worship. The quivering and
jumping show that the divine energy enteringinto him
cannot rest in the human body, latent or potential, and further,
as it is Kapnaki in her excitement, that became possessed, this
may be a symptom of that excitement too. The plaintive tone
in which the Veliccappatu utters his oracles, also may be account-
ed in that way, as Kannaki was then quite out of temper and
full deep in grief, for the harsh treatment meted out to Kovilan.
The weapon-worship also explains why the sword of the Kizli is

in the shape of something like an interrogation mark—%. This

must have come down from the time of the Karapavan worship-
In the ancient days, when people lived on agriculture as their
occupation, from which time may be dated the worship of the
dead ancestors, their important weapon, used both in agri-
cultural labour and the protection of self and family, should
have been an ‘aruvia]’; and, as such, that must have been the
weapon worshipped more prominently than the others. The
‘aruvil’ is of this interrogation shape, and thus the modern
sword of the Kali (and only of that deity as it is only this deity
that is pure indigenous Dravidian, or even Kerala property) is
merely an improved shape of the aruval.

Thus the Veliccappatu with the sword in hand, represents
the Goddess, and does all that She is expected to do—or, more
correctly, the sword is the energy or the spirit, and the
Komaram, the agent or the body. In the processions of the
Goddess, such as the Tzlappoli, he has to walk between the
two rows of lamps, donned in his spiritual dress and holding
the sword. This Talappoli is an important and annual festival
in many a temple of Kali, as also of Durga, by the way. If the
festival is in an actual temple, then after.the night puja, the
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idol, or else a metal mirror of an oval shape with a handle,
dressed with white cloth folded wavelike in the shape of a
semicircle, is placed on a kolam (an wooden plank, generally
covered with copper, silver or gold plate and decorated with sil.

. . . I .
ver or gold flower-like pieces fixed over it—&p and taken in

procession to the music of the drums, cymbals and other temple
instruments. The one special feature of it, which gives it its
name, isthat infront of the idol, on the right and the leit there
will be a row of ladies, dressed and adorned as suited for
festive occasions, each holding a brass salver with both hands,
in which will be put rice and paddy, as also a lighted wicker
of cloth. The procession is just like other temple processions,
only the, Komaram will be moving up and down between the two
rows of ladies, when he will take the rice or paddy from their
salver and throw them on these ladies and on the audience as
well-  This is the religious part of the procession, and it is
considered as a blessing to receive the shower of rice and
paddy thrown by the Kgmaram, especially for ladies as regards
as their marital life — to get husbands, to enjoy conjugal
happiness, to escape widowhood and so on and so forth. The
procession goes round the temple, and, after it is over, the
idol is taken inside the sacred shrine, or the mirror, if it be
what is carried in the procession, is removed from the kolam.

If this tzlappoli is not celebrated in a temple, but in a
private house or a public building, there must be, before the
procession, a what is known as the ‘Kalam e]utippattu’’. Even
in temples also this is often done in connection with this festival
but with a few differences in the rites performed in this cere-
mony from what are observed in non-temple places, Ina
non-temple building, a certain room is first cleaned and
purifiecl with cowdung. Then init, generally in the middle, a
certain portion, in the form of a square, is marked out by four
wooden posts or plantain trunks being fixed at each of the four
corners, as four pillars to it. The tops of these pillars are
joined to the sides of the top square, with coir strings. These
four strings are then lined closed with coir wires, both lengthwise
and breadthwise, and thus the top becomes a sort of ceiling.
In the middle of the ceiling is spread a red cloth. This ‘thus
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becomes now the substitute for the temple. The four pillars
are then decorated with ‘plantain fruits and arecanut bunches
and the four side-strings as also the ceiling wires with buntings
of cecoanut leaves, cetti-flowers, mango leaves. The bottom
portions of the pillars are joined as the sides of the bottom
square, by lines of charcoal. Inside this bottom square, the
surface is first covered with charcoal dust and over it with
dust of powdered green mango leaves. Then just in the middle
of this the figure of the goddess is drawn or embossed in various
colours with white rice-powder, yellow turmeric powder, black
charcoal dust, green mango leaf-dust, and red dust made of
turmeric and chunam. This picture technically called ‘Kalam’
should not be made by anybody or everybody, but only by the
Kurup of the temple—an officer of the Nair caste, attached to
the temple with certain privileges and responsibilities. To each
Kzvu is attached a Kurup family, only members of which are
these officers of that Kavu. After he draws the picture, a stool
is placed behind the head of the picture and on it is placed a
jug and in it, the oval brass mirror clothedin folds. Leaning on
the right side of the stool is placed the Deity’s sword. Bell-metal
lamps (nilavi]akku) are placed at the two sides, and at the bottom
of the picture. After sunset, regular puja is performed by the
Brahmin priest to the Deity who, prior to the pdja, has been
invoked and got down on the sword and the mirror. When this
pdja is over,:the Kurup sings songs, composed in pure Kai-
ralic tongue, in praise of the Deity, in tune with the beating on
a.cymbal with an wooden stick, and this is the pattuin the
ceremony, thus justifying ‘the name ‘Kalameluttu pattu’ of the
ceremony. After this pattu, the procession starts as aforesaid.
When the procession returns, and the mirror is * placed again on
the stool, the Veliccappatu, now fully possessed, dances round this
artificial temple in a certain .rhythmic way, to the music of the
drum and the other musical instruments of the procession. This
he does four or five times, and then enters into the kalam. First
he cuts down the buntings with the sword and then wipes away
with his feet, also in rhythmic method, the figure drawn (except
the face and the breasts of the Deity) ending it with some
jumpings, standing in the centre. This is technically called the
kalam makkal. After that, he takes some powder from the
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face and the breast portion, and gives it as prasadam to the
devotees and utters the kalpana (the order or the instruc-
tions of the Deity). The whole ceremony ends when the
komaram, after giving the prasadam to the bystanders, comes
back to the kaiam, roars three times (hiyye)and places down the
sword on the stool.

If this kalam e]uti pattu is done inside the temple, there is
no regular piuja to the kalam by the Brahmin priest, as there is
the Deity present in the temple; but something likea puja is
done by the Kurup, and then he begins his pattu. Also,
generally, there is no stool with the mirror placed at the head
of the kalam. The rest-of the ceremony is the same as in the
other case. The ceremony in the present form must have been
an evolution of a primitive one, now much changed both in forin
and conduct. For the pattu is the sine-gua 101 of the ceremony,
and that is done by the Kurup. In the performance of the
ceremony, leaving aside the procession, which also seems to be
a much modified form of an earlier one, the Brahmin priest
and his pdja are certainly later innovations. Also the picture
drawn shows a later and advanced stage in the history of picture
drawing. Considering the evolution of this calt, we may say
that originally there were the four pillars with the coir wires
(and probably th= red cloth alsoin the middle of the coir ceiling)
and the decorations at the four sides, and that on the floor insid=
would be placed the stool and on it the clothed mirror and by it
the sword. The puja should have been done by the Kurup, and
the pattu now done by him, must have been an important item
of the ptja, as it is an invocation and praise of the Deity which
was tactfully allowed to the Nairs later on, when the Brahmins
took charge of the puja, and which was included as an important
item of the ceremony. There should have been the procession also,
probably without the idol, but only with the Veliccappatu in his
spiritual dress and holding the sword, and with the ladies walking
in front with the talam with the lighted wicker in it. Intkose days
when there was only one kavu for one unit of habitation, there
might have been the practice of the Deity (or Her representative)
visiting each house to scare away evil spirits from it and
to bless it with happiness and prosperity by Her visit, and. the
ladies walking in front with the tzlam might have been the
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custom of inviting the Deity from the shtine and receiving Her
into the house. Evennow when the bridegroom is taken from
his house "to the bride’s house for marriage, this custom is
observed, as also when a guest of honour or thza idol of a Deity
is received into a house. Also the throwing of rice and paddy
corns on the ladies, the inviting hosts, and on the other inmates
of the house, wasalso proper then, as these articles, the fruits of
agriculture, were the symbols of plenty and prosperity as is
evidenced by the still existing custom.of “Illom Nara’’ each
year, to have plenty and prosperity in that illom for the whole
year. That the ladies play as the iaviting hosts was also proper
in matriarchal families. As to the kalJam (painting a human
figure with five colours as in exorcistic rites—Gundert’s
Dictionary), whether there was any human figure drawu in
primitive times, though in a crude form and not as finished a:
now, or not, it is not easy to guess with any fair degree of
accuracy. Most probably, because the ceremony is called
‘Kalam e]uti pattu’, there might have been a Kalam, but the Kalam
might have meant only a figure of the weapon, and the meaning
given by Gundert might have been from what it later came to be.
The temple talappoliis on a specified day, but private houses
can conduct talappoli in their houses on any days they chouse,

in certain cases.

Closely akin to this ceremony, and probably as a continua-
tion of it in ancient days, is the ‘para’ or the ‘panappara’ cere-
mony. Pana means a certain sort of song, and para means ten
measures or a vessel of wood, generally, which would hold
that quantity. When, in a talappoli the procession. came to a
certain house, the Deity (in the present case the Veliccappatu)
is received with honours and presented with an offering (evident-
ly in those olden days, rice, and paddy). The Deity would
accept it, dance round it as a token of joy in accepting it, utter
kaipana, and then leave the house. This offering is done even
now also, when a guest of respect comes into a house; but that
one should deserve it, it has to be conferred on him by the
ruler of the State. Any way it was an offering of honour then,
and still continues to be so to the present day. Later on, pro.
bably because temple expenses could not be met otherwise, or
when the presence of the Deity was requested even on
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non-Talappoli days, or when it was not possible for the Deity
to go the whole round on a single night, this para was
allowed even of itself. But it cannot be done on any day
and every day, at anybody’s will and pleasure. The
period of forty-one days, beginning with the first day of the
month of Vrischigam, called the mandalam period (mandalam
strictly means, onlya period of forty-one days), is sacred to Kali,
(and now also to Durga). It is just after that, that on an auspi-
cious day, the para-taking begins (called para purappatu) and on
every day from that date, for a {ixed period, there is this cere-
mony conducted covering the whole range of houses within the
limits of the Deity of the Kavu in that interval. This auspicious
day is first suggested by the temple authorities and sanctioned
by the Deity through the representative, the Veliccappatu. In
most cases, with this para is also done the pana ceremony. A
certain room or a pandal (a thatched shed) in a house is purified
with cowdung and ornamented with lines drawn in that place
with paste of rice-powder. Over it is placed th2 para filled with
rice or paddy and lights are placed in front of it. The Veliccap-
patu comes in his spiritual dress, as also the Kurup, and some
musicians with their instruments. First the Kurup sings in
praise of the Deity in the pana metre and at that time the Velic-
cappatu stands before the light, praying the Deity with folded
hands. By the timz the song is over, he becomes possessed and
then dances round the para to the time of the music, and, after
that, throws rice on the inmates and utters the kaipana. Before
the Deity leaves him, he also breaks a cocoanut, whichis to
appease the spirits into submission so that they do not disturb
the house for the year. The cocoanut, with the water and the
kernel, may probably be a substitute for the flesh and wine
offered to them in the ancient days, started under the belief that
what human beings are appeased with from anger and mischief,
must also appease the spirits. The para ends, and the Deity’s
party leaves that house to another, to repeat the same process
there too. In emergent cases, such as illness, or on auspicious
occasions, such as marriage, in a house, also, the panappara is
conducted in the house, on any day, irrespective of its being a
day in the mandalam period.

Another national festival of Kali is the ‘Kuruti festival'.
Kuruti means blood and thus this may be called the blood-festival,
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This is in charge of the Kurup, or the ‘Kurukkal’,
attended to the Deity. Large circular bowls of copper or bell-
metal, are filled with Kuruti (the red liquid solution of chunam
and turmeric), which forms the principal item of the ceremony
and is hence the ceremony gets its name. This ceremony is gene-
rally done during the mandalam day, which is known as the
mandalam kurati; but when there are epidemics raging at any
time, there may be the nattu (the national or common) kuruti.
‘Also anyone may vow it and conduct it on any day, generally
a Tuesday or a Friday, which are the days sacred to Kzli. This
is conducted in the temple precincts, but outside the temple
building—generally in the temple yard. In the Kavu-yard, there
will be a pipal tree or a pala tree grown on a raised basement at
the footofwhich tree will be granite (or rarely laterit: _st>=2)
bocls, representing the Deity and the spirits that are the servants
and followers of Kali, When the Deity is herself displeased with
the people of that locality or when Her followers arz displeaszd,
these lattzr, it is supposed, cause the diseases or misfortunes in
that locality. The Kuruti,as now performed, seems to be to appease
the Deity and her attandants. These spirits may be enshrined
inside the temple also, generally in th2 yard surrounding the
sanctum sanctorum; but the Kuruti ceremony can be done only
outside, and, as such, these are enshrined outside also, as afore-
said, under either of the two trees. These spirits are consilered
to be ferocious, quick-tzmpered, blood-thirsty and dreadful. In
the ancient days, these attendants, like thz Deity, must have
been fed on flesh, bloud, and wine. When the puja of the Deity
was taken over by the Brahmins, naturally with their conception
of superiority and conduct of conciliation, they must have allowed
some sort of worship of the Deity and these attendants to the
Nayars, who might have used flesh and blood and animal sacri-
fices in their puja. As the devotees, afraid of the evil conse-
quences if a complete change is made in the puja from the
till then followed one or it is totally dispensed with, and if,
thereby, the spiritsare displeased,would not have consented to
stop using {lesh and blood altogether on any day in the year; and
thus this ptja using flesh and blood, must have been continued
even to very later times, at least once a year, in an auspicious
period, The Brahmins, averse to using flesh blood even and
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ordinarily in the temple yard, must have substituted them with
kurati and naippayasam (a pudding of rice, jaggery, ghee,
plantains, honey, grapes, etc.) in the place of blood and flesh
respectively; and thus the advent of kuruti. In this ceremony,
the Kurup, or the ‘Kurukkal’, bathes, dressesin the pujari dress,
and does the puja. The pujatakes two or three hours, in which
as ‘nivedyam’ (food or drink), the kuruti and the payasam are
offered. It is here that, sometimes, cocks are also sacrificed.
After the puja, the Veliccappatu comes, ‘possessed’, to the place,
dips his hands into the bowls of kuruti, circles them thrice,
upturns the kuruti to the ground, jumps on the thus wet place,
roars, and retires. This roaring must be an indication tc the
people that Herself and Her attendants are pleased, and the
dipping of the hands and the upturning of the bowls may be a
sort of Herself accepting them and offering them to Her attznd-
ants, to appease them fully into satiety and submission.

That the pipal tree or a pala tree is considered as the resi-
dence of the spirits, may be accounted for by the fact that in the
olden days, where there was no propar housz-construction, the
manes of the departed karanavans, must have been accommodated
in an honoured place, naturally under the foot of a grand and
magestic tree which, as it now became a sacred place, would
have been kept free from defilement by people constantly resort-
ing to it, climbing it or using it for improper purposes. Thus
it may be that these two trees were chosen. This method, later
when Kzli cult came into vogue, must have been used to accom-
modate the Goddess also, till temples were built after Brahmin
advent, and the Goddess was transferred from the foot of the
tree into the sanctum sanctorum. For we see attached to some
of the Kavus, the Srim@lasthzinam (the sacred initial spot),
which is the foot of a pipal tree, It is still a very sacred
part, and kept pure, holy, and undefiled. Stone blocks
are chosen to represent the divine beings, also probably
from the analogy of the karanavan-cult. After the death,
and interment or cremation of a deceased man,- the body
becomes united with the earth, and so some portion of that
part of the earth where the body was disposed of, must have
been preserved, naturally an imperishable portion, which would be
either a laterite or a granite block, to represent the soul of the
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departed man. Thus these stones representing unseen beings,
came to be accepted as a convention, and later, wken Kzli began
to be worshipped and the rites in connection with the Kzrana-
van-cult, were incorporated into the Kzli cult also, these stone
blocks also came to be the representatives of Kzli and her follow-
ers. Afterwards, when proper shrines came to be built and Brah-
mins became the pujaries, either they were built in such a way to
have this store inside the sanctum sanctorum; or the stone repre-
senting the Deity was removed into it with 'the attendant spirits
being left where they were; or a new stone or idol was en-
shrined in the sanctum, and consecrated and deified with the
divine energy that had been in the shrine, bzing invoked there-
from and deposited in the new representative. In every case,
the original place where She had been placed, was kept sacied,
and whenever any paja was done by the Nayars as the Kuruti ptja
it came to be done in this spot, where they had, while they were
the priests, been doing the paja.

That in this primeval offering of flesh, blood and wine,
which is now substituted by the offering of payasam, kuruti and
honey, and rarely also along with the killing of cocks added
thereto, there was also human beings sncuhced at least in some
Kzvus, is attested by the present ceremony cf tukkom kuttal: thus
says Mr. K. Parameswara Menon, This is not done during
the mandalam period, but on the Bharani dqy in the month of
Minam. The ceremony as now conducted is to have a gallows
resting on a platform, with a hook attached to the phntlnb pole.

—
1 | hook. The one to be hooked, dresses in the martial
l \ dress of the olden days, with a garland of

platform cetti flowers round his neck, and he holds

a sword and a shield. He is also smeared
with the sandal-paste on his forehead and his body. The pole
having the hook is lowered down the platform, when the ‘victim’
ascends the phtform and the hook is hooked to the skin on his
back. The pole is then raised and ths victim hangs in the
air, where he will be shaking his sword and shield in the
martial way., The platform is then taken round the temple
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precincts thrice, after which the hook-pole is lowered and the
victim let free. Now-a-days this is one of the vows taken, for
achieving any desire or being freed of illness, and so forth. In
this ceremony, only Nayars can be the victims, and there are
special families attached to each Kavu, for fixing the hook on to
the victim, for taking the tukkaccatu (the whole apparatus)
round the temple, and for every other itemin the ceremony. In
the case of the sacrifice of the cock or the goat, its head is severed
from the body before the altar, but in the casz of this tgkkam-
kuttal fiction, it is more a sort of execution than sacrifice, and
one fails to see how, as Mr. Menon says, it is an evidence of
the human sacrifice done in those days. The word takkam also
means hanging, whereas the sacrifice of the cock or the goat is
called Lo]le vett'nl (cutting the cock) or atine vett”t] (cuttlno the
goat). That sacrifice here means only ‘giving up’ may appear
feasible, but, then why is this difference in the giving up of a
cock or a goat, and of a human being? Further, if it be a
religious sacrifice, why is the victim dressed in martial garb?
And lastly how is it that the ceremony is not conducted in the
northern parts of Kerala, probably not farther north than Puti-
yet1m a small village near Chowwara, and noteven in Cranga-
nir? Can it not be a symbolic representation of a certain victory
gained in the Southern Kerala, gained through the help of Kali,
and of the enemy chieftain being executed and taken round, just
as the sacrifice of buffaloes done in North India, ina representa-
tion of the Goddess killing Mahisasura? Of course, this is a
mere suggestion which requires much more investigation than is
now had, for a satisfactory or possible solution. There are also
other such local or talugal or districtal or even provincial
customs, as the Certalai Param and the Kcdungallar Bharani.
We can, however, say that, from the form and personnel of this
ceremony, it might been a Dravidian custom where Nayars
were the pujzris and adhikaris of the temple and that it was
allowed by the Aryans like some other customs, mentioned afore,
first to placate the Dravidians, and then, ouat of faith in it born
of commingling with them for some time.

The same may be said of the other two forms of cult, existing
even now—the mutiy&ttu and the tiyyattu. The mutiyettu is a
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sort of Kathakali, depicting the story of the killing of Daruka
by Kzli, in which an important item is the placing of the
Kiritam (the crown) on the head of the person impersonating
Kali. At present, the story is certainly of Aryan weaving, as
it introduces in it the characters Brahman, Nzrada, and so forth;
and the get-up is mostly of that of the Kathakali of to-day, except
that the dress below the waist is simply the ordinary dress of
the Malayalis. There is, however, the Dravidian element still
extant prominent, though not as conspicuous as the story, viz.,
the breaking of the cocoanut—in fact two cocoanuts—by the
actor that represented Kali, after the demon is killed. The
belief is that when the Muti (the crown) is placed on the Kaili-
actor, be becomes possessed as the Veliccappatu is, and remains
so till the Muti is taken down; and there are folk-stories of the
Kali-actor actually killing the Daruka-actor in certain cases. So,
now, in order that the holy spirit may not possess the actor, the
Muti is filled with rubbish, unboly, and impure articles, and
even then, about in the middle of the fight, the Muti is forcibly
drawn out from his head. There is the clown as in a drama,
and he is certiinly a Dravidian figure, as his nam e, Koyimpatar,
implies. What the original form of this play or ceremony, was
before the Aryan advent, how it changed or deve10ped into its
present form, what its relation to the Kali puja is, it has not
been possible to understand- That it is seen only in Malabar
is another evidence of its genuine Malabarism. That it is
generally associated with Talappoli may bs also another
evidence of the same fact. And yet one fails to understand why
this ceremony is not conducted along with the TZzlappoli of the
Cranganur temple. Has it too a local or a provincial signifi-
cance? It is now conducted in only very few temples, and is on:
of those indigenous treasures of Malsbar, that are to be included
in the dying list.

The other ceremony, Tiyyattu is also equally in the same
sad plight. As at present conducted, it is generally done in
temples, but occasionally in Brahmin houses and such like
places also it is performed. This vow is offered to the Deity
chiefly to prevent epidemics like small-pox from occurring or
spreading, though it is a vow also for begetting children and the
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attainment of a desire. It is in existence now practically
only in Travancore and Cochin. The people authorised to
conduct it are called Tiyyattu Unnis, and are included in the
list of Ampalavasis. There is Kalam cluti pattu in it, as in a
Talappoli and the figure of Kali is embossed in the holy square.
Then, after sunset, the first item is the ‘etirglpu’ (welcoming
with honours). If this is performed in a temple, this item, or
really a procession, starts from the Holy of Holies and, if in a
private house, from the entrance gate. The meaning of it is
that the Deity is invited from there to the holy square. Then
the song begins, which is a psalm in praise of the Deity,
[Muring the song, the Unni, who does the Tiyyattu, and who
has his face painted, and his body dressed and adorned as Kazli,
mo:€ or less as in the Mutiy&ttu, and who is the one welcomed
as the Deity comes to the Kalam, and sits on a stool, with his
back against it. ‘The meaning of it is that when Kzali came to
Siva after Daruka was killed, Siva was dancing naked, so that
she, his daughter, was ashamed to go to him then, and so went
on a circumambulation round Kailzs, for his dance to end before
she went to him. The sony sung is the story of Darukavadha.
After the song is over, is the KaJam Mzakkal and then the
tiyyattu (wheeling the lighted torch, ‘pantam’.] In these
parts, in the holy square, there are two figures drawn—
that of Kali and that of Durga Bhagavati (really Palayannur
Bhagavati, the tutelary goddess of the Ruling Family in Cochin),
and there are two Unnis to perform the ceremony, one to repre-
sent Kali and the other to represent Durga. From the items in
this performance, it would seem that it is an Aryanised version
of the Dravidian Kalam eluati pattu, introduced in adaptation of
it and as a substitute for it, That must have been how the
Uinns, who wear the sacred thread and who follow the Makkat-
tayam system (the patriarchal system of succession) came to
represent the Deity, or the Deities. That must have been how
Durga, an Aryan Goddess, got into the ceremony. The sword-
puja, the Kalam, the holy square, and the Kalam Mzakkal of the
Dravidian ceremony are all here. That the actor, unlike the
Veliccappatu, is dressed as in the Mutiygttu, may be due to the
fact that, to catch the fancy of the Dravidians too like the Aryans,
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and make them'put belief in it, amore impressive atmosphere was
felt necessary, and thus the representative’s make-up was intro-
duced to make him appear the image of the Deity in Her weird-
dress. The ‘pantam ulicchil’ (the wheeling of the torch) seems
to be a Dravidian custom of driving away evil spirits that have
possessed the body of men. "Whether the Aryans also had it,
before their adveat to these parts, it is not for us to
consider here. Young children, till they are three or
four years old, are even now treated to the wheeling of a light-
ed cloth wicker round them, and then this wicker is putin a
cup of kuruti® The idea of it may be that, as darkness, the
reign of the spirits, is dispelled by light, and as the wicker is
wheeled with the chanting of a hymn in praise of Kali, the
spirits fly away from the body of the child and go to the Deity;
and to appease them from giving further trouble, they are treat-
ed with the kuruti- Thus this pantam uliccil accepted by the
Aryans asan imitation of and—an improvement on this—and
that too by the representative of the Goddess— naturally became
the most important item in the ceremony, and gave it the name
tiyyattu.

These are the most general and important rites in the cult
of Kali, as observed in Malabar. Some other points, though
not exactly relevant to the main topic: may be sketched here, as
it pertains to the subject indirectly. Why isit that Kali came to
ba the protecting Deity? An answer to it may be suggested
on the analogy that as father protects the house from foreign
aggression and as mother guarc_*ls in the hc?use, S0 Ayyan, or
Ayyappan, became the frontier Deity, :.md Kzli the internal one;
Most probably, the original name might have been M’Jta,. or
Kali Mzata, the protecting Deity, for, even now, the forest tribes
in Cochin call their protector, the Raja, as Mata. Two special
days in the week are now sacred to her—Tuesday and Friday—
when she and her attendant spirits roam loose. That is why they
are called Koti alccakal, which, from the Tamil word Kotuma,
may mean “Evil Days in the week”’, i- e., days when evil spirits
have full play and free liberty of action. 1tis also more on
these days than on others that people believe there will be ‘Tégy-
vilcca® (the occurrence of pursuit), which means that spirits
wander on earth at nights and pursue and frighten those that



RALLI CULT IN KERALA 97

walk out from their houses then. Probably it may aiso be a
contraction of “teru ViJcca' (appzaring in the streets) when the
Deity or the spirits are supposzd to walk out in the open
streets at midnight. It is also believed that, in cases of small-pox
if the eruptions came out visible on th2se days, they tiirn out to
be fatal, or at least severe forms of the disease. It is on these
days, generally, that pujas are performed to the Deity in private
houses, where there is no daily paja, and special ptjas and pjas
cn a grander scale are performed in Kzali temples. How all this
came to be, is left for others to make research on and come to
conclusions—as also many other points, which may have been
omitted from this article.



REVIEWS:---
ERANAKULAM KSETRAMAHATMYAM.*
(By Dr. K. GODA VARMA, M. A., Ph. D.)

The book Eranzkulam Ksetramahatmyam, as its title itself
suggests, deals with the divine glories clinging about the
Temple at Eranaku]lim, It coasists of four parts of which the
first two give us the genesis of the temple—the arrival of Nagarsi
with a Sivalinga, the sticking of the Liaza int> the soil in an
immovable manner,the spoataneous sprinzing up of an Ardhanari-
§vara almost in the same place and the subsequent vision of three
more Sivalingas vouchsafed to Vilwamangalattu Svamiyar, the
great saint whose name has been inseparably associated with the
Sri Padmanzbha Temple. The third part deals with the
miracles wrought by the great Lord Sri Paramesvara (Erana.
kulattappan) by way of salvation to devout worshippers. The
work is, appropriately enough, closed with a few hymns in
praise of the Deity.

The belief has gained ground that the word Erapakulam is
derived from Rsinzzakulam, the pond of Rsinaga. This deriva-
tion may defy the rules of phonology. But it may be argued
that place-names, in some cases, arc subject to such vagaries
and admit of peculiar developments.

The book is of significance. in a varietyol ways. The
stories related therein read like episodes found in the great
epic Mahkzbharata or like the splendid visions recorded in the
Christian scripture.  The sudden conversion of the young Degvala
into a hooded serpant of fearful mien by a single curse from
his preceptor, the vision of angelic figures fluttering over
Nagarsi in the midst of divine effulgence, the disappearance of
Nagarsi into the pond with floating glories above the waters
and the simulianeous blaze of the houses of the unbelievers in

(#Copies can be had of Mr, T'. Kunju Menon, Variam Road, Ernakulam—
Price Re, 1),
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the still moon-light rousing to feverish activity, bi.rd, man and
beast from their slumber—these are some of the bright passages
in the bcok.

To the geologist or historia“.s pure and simple, the geogra-
phical features of Certtara (the slimy sand-banks' left by the Sei‘)
and the social organisation pravalent at that p.el'iOd, afford ample
field for thought and inquiry., and may occasionally h.e11‘) 1.50: CO";
roborate a well-nigh established theory. The. autheattc-ty' 0
these legends—the mixture of truth and romantic exaggeratlon

“h is often found in such accounts need not be discussed
whie Suffice it to say that the three pilgrims returning from
here- and the beneficent Kaima] of the place who were in-
Denares 1 in erecting the statzly Temple must have been actual
Ms.t-\run:?pnﬁafiaures. The Karta family of Cetanallar seem to ba
:;Z?;;gant;(ajopted or otherwise) of the K.aini)l_, and even to
this day the inauguration of the ' Temple is commemorated by
{he Ceianalltr Karta on Makaim first of every year. The hcuses
of the two Muttatus at El'an§l<u1am and the .,\Iaxar house Tat-
tampalli are strictly vestiges of the Benares pilgrims.

The date of the work cannot be fixed for certain.
mandapurana which relates the origin of Tiruvanantaputam
(Anantasayana), Vari,(%cala‘, (Jan?.irdan;pura) Padmanﬁbhapufam
(Srivardhanapura) Trssivapetar (Sivapura), etc., dozs not
mention the story of Nagarsi. The sentence “Aunny Nlakakam
onnam tiyatiyum sankramattil tattiya velutta vavum
vvayum zkayal paja tutan'ntikkukayum
may give us some remote clues.
patifinareé nata turannatinu
ennu’’ and similar

Brah-

makafacco-

............ “probably
‘‘Atukontu kilakke natayataccu
$€asme€ nan devar'e pUjikkayu]ju
usages show that the work might bz a
translation into Malayalam from a Sanskrit original.
be said that the prnse style of this Malayalam work does not
help us much in determining its date. “nokkiyare’”, “poyare,”’
etc., are comparatively old usages in literature; but a word
like “bakki” (of Arabic origin cf. Arabic bayT) has not found a
place in E]uttaccan or even in Kufncan Nampyar who so en-
riches his vocabulary Dby free borrowings. Such loan words
seem to have gained currency in literature only about M. E.
1000-

It must
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Mr. T. K. Krishna Menon has, with his characteristic love
of literary exploration, done a valuable service to Cochinites in
particular and to the people of Kerala in general by rescuing
from oblivian a work of singular value. In his excellent intro-
duction he alsy refers to the authenticity of the stories and to
the historical value which they can possibly atford through the
pictures of society in that slimy sea-given land of Carttara,
Mr. Menon deserves special praise in having placed within easy
reach this book which actsas a sure inspirer to the pious, as it
so beautifully records the actual experiences of devotees who
have recoverzd from life’s cruel hardships through divine grace.



ii. THE COPPER PLATE GRANT OF
SRTI VIRARAGHAVA CAKRAVARTIN—
A STUDY.

Dr. K. Goda Varma, M. A., Ph. D.
(London).

(H. H. Kerala Varma Tampuran, B. A., B, L.)

We acknowledge with grateful thanks this highly intaresting
book sent to us for review. In this study the Doctor has shown
a-keen critical acumen, and his treatmeat is very scientific, deep
and elucidating. He shows insight and grasp of the field he has
surveyed, and the survey has been a true research on correct
~lines.  We wish that this faculty which he has in plenty, he will
not allow to rust.

The important points one has to consider in the review of
the book are:—What is the date of the document? Who was
this Iravikortanan? Which is this Manpigramam? Is the dccu-
mént genuine or otherwise? As to the first, we think that the
date of the document must be in the r4th or 15th century A. D,
The palagographical evidence supports this view as also the
language and style- Further, it must have been written during
the period when the reignof the Perumals was over and the
matriarchal successors of the last Perumal were practically only
rulers of Cochin, though nominally they were the sovereigns of
Karala. At that time a ruler of Cochin could be officially in-
stalle.d as the ruler of Kerala and wear the Crown worn by the
Perumals (which is still in the posseb:sion of the .Cochin Govern-
ment) provided he conducts certain ceremonies at Ya1111€ri.
For those ceremonies the rulers 9£ the States wh? were Informed
of the Grant, had to render service to the Cochin ruler in ong
capacity or another, thereby accepting his paramountey. At this
function the ruler of Bimbili- State had no part in any of the

(t) Copics can be had at Chitra Publishing House, Trivandrum—

Price Re. 1.



102 RESEARCH INSTITUTE BULLETIN

ceremonies and that is one reason why his nameis omitted in the
Grant. Again, there was no necessity also to give information to
the ruler of Bimbili, since there were marltal relations existing
between the two States, the Cochin rulers generally marrying
the females in the otker State. Thus for thesa reasons, we have
to accept the date as suggested by the Doctor.

Coming to the names Iravikortanan and Manigramam,
we have to say that the suggestion of the Doctor that Iravikor-
tanan is a dravidianised form of the Sanskrit word ‘Ravi
Govardhanan’’, seems sounder and plausible than the other sug-
gestions. ‘Godavarman’ is changed into ‘Kothorman’, ‘Godaman
galam’ to ‘Kothangalam’, and on that analogy, ‘Govardhanan’ is
changed into ‘Kor[hanan , and simplified still to ‘Korthan’. The
only point of doubt here is whether one below a Brahmiu ‘or a
Ksatriya, had, in those days, the name Ravi given to him.
Regarding the other name, Manigramam, the suggestions made
seem to> be unconvincing. Is there any other instance of Vanik
changing to Mani, even in the colloquial language. Both Vanik
and Gramam are Sanskrit constituents, and thus that the Sanskrit
word Vanikgramam changed into Manigram in the Dravidian
language is not believable, unless more and general evidences
are adduced, especially inasmuch as the change of ‘v’ to ‘m’ in
the Dravidian tongue itself is of a sporadic nature. Since this
word has a wide spread occurrenc:, as these places of the
same name in Persia, Siam and Trichinopoly, instead of saying
that the Dravidian merchants migrated t> Kerala, Persia and
Siam can we not say that this Izads t> the doubt the term may
have been pre-Aryan? Or else, if the Doctor’s interpretation
is correct, since the merchants might have migrated into other
places, why is it that names are not found inthose places also?’'r

Lastly, it is hard to accept the general inferences which the
Doctor makes on the language of the day, basing his illustrations
on this single document alone. For there is a special style and

(1) See Economic Conditions in South India (Madras University Publica.
tion), pp. 392—402, and a'so the articles of Venkayya a:d  Gopinatht. Rao
in the Zpigraphica Indica, referred to there., These substantiate the
contention of Dr, Goda Varma.—Ed.
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form followed even to-day in similar grants and tittarams of the
Rulers of Cochin and Travancore,which may make one to mistake
a grant of this time to une of a far older time. That this grant
is genuine, one has to belicve with the present data available
on the point, is what we hive to say on it.



NOTES AND COMMENTS.

(By the Editor.)

The Editor is grateful to all those who have kindly assisted
him with articles and notices for this issue of the Bulletin. He
is indebted to Professors Clemiens Schoenar and J. Otto Schradar
and to the other scholars for the encouraging remarks they have
made about his paper on the ““Dravidian Culture and its Diffusion’.
The Editor has published the contributions in the orderin which
they were received by him. Ile has not altered the capy,
nor does he undertake the duty of defending everything that is
contained in this number. The Editor’'s obligation to
Mr. N. M. Parameswara Ayyar, the Superintendent” of the
Press, for help given is great.

* #® * =

The Editor takes this early opportunity to publicly express
his profound gratitude to the Government of Baroda for the
generous, favourable order made in generous response to his
request to supply to this Institute ““a complete set of Gaekwar’s
Oriental Series” and to place its name on the distribution list for
future issues on a reciprocal basis (Vide No. EDN 44/92 B of

21st July 1936, Huzur DPolitical Office, Baroda).
* £ ES *®

The Mythic Society Journal (Vol. s, No. 4) refers to a Lilz-
tilaka Bhapa by the boy-poet Bhaskara, who lived during the
great renaissance of Kerala literature.

#* it * ¥

In the Journal of the Greater India Society (Vol. 2, No, 2)
there is an article on “‘the Influx of Indian Sculpture into Fu.nap
by Dr. Ludwig Bachofer. Fu-nan is the southern part of
Cambodia. Summing up, he says, “‘the sitting Buddha from Vat
Romlok is definitely connected with South India, Iy goes with-
out saying that the art of western and southern India was Spread
to Further India by sea’. )

ik
Dr. Golak Prasad, D. Sc., writing on the

| Cey Ast ical
evidence or the age of Vedas’ in the /ouss07 of the Z;?/?::n lcaz’
r alid
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Ovrissa Research Socicly, (Vol. 21, part 3), comes to the conclusion,
¢‘we can say that there is strong astronomical evidence that the
Vedas are older than B. C. 2500. They might beas old as
B. C. 4005”°. Why pot still older some mayask. The Doctor
bases his conclusion on a passage in the Satapatha Brahmana
(11- 1, 2, 3) (Sacred Books of the East XIJ) which states that
Krthikas “do not move away from the eastern quarter’’.
% % * s

According to Mahavamsa, Yasodhara had two daughters,
Maya and Prajapathi, and two sons, one of whom was Supra-
budha. The two' sisters became the wives of Sudhodana.
Buddha was the son of Mzyz. Buddha was called after his
mother’s clan, probably, as in his family there was the matri-
Tinealdescent.

When Buddha was staying with Rudrakarzmputra, Sudhs -
dana sent 300 men and Suprabudha sent 200 men to wait on
Buddha. He kept two of thz maternal clan and three of the

paternal clan, It was these two sets that subsequently became
the five.

In the Jiulasarvasthivadavinaya 1itis stated that Buddha
imparted his doctrine to the two in the morning, while the three
went to the city to beg. In the evening the process was revers-
ed. This toois intended to show reverencs to the mother’s
clan.

Kadambari-kathasara-favya, a Malayalam rendering of which
is extant, is by Abhinandan. His father is Jayanti Bhatta, the
author of Nyayamanjari. His great-grand-father, Sakthi Swami
was a saint and scholar, and was the minister of Muktbapila, a
king of the Karkota dynasty. As the result of his performance
of a great sacrifice, he received Gouramulakagramam.

Jayantan’s scholarship in Karma Mimamsa was well-known.
As an authority on Nyaya his position was unique. He was
well-versed in all Sastras and Veda:. His criticism of Buddhistic
philosophy showed the mastery he had over that sudject. He was
also a poet of no mean order.

Muktapida came to the throne in 733 A. D. Jayanta refers
to Sankara Varma who ruled over Kashmir from 883 to 9oz and
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to Anandavardhanan who lived during the days of Avantivarma
(855 to 883 A. D.). As a pattern of unattachment to wordly
assets, he put forth the name of Govindaswami, the teacher of
Sankaracharya.  Vachaspati, in his Ayeyakaenita refers to
Nyayamanjari, and calls its author his guru. Vachaspatidates
his Nyayasuchinibandha as A. D. 8¢8. (Calcutta Review.)

Professor Sten Konow has a scholarly article on Takshasila
in the Oja Jubilee Memorial Voluie.

Panini mentions Takshasila. In Buddhistic literature, it is
relerred to as a seat of learning. The ruins of this city have been
excavated, and Sir John Marshall has brought to light a series
of facts bearing on the history of this ancient place. A connex-
plate, dated in the year 78 of an old Saka era, states it was
deposited to the north and eastern direction in the town Taksha-
sila (@mcxo’]em@ MWED O ODED6m sz.a.seaeooa),

The oldest record is an Aramic inscription which Sir John
found at Sirkap (the original name of the site now known as
oaucle), It takes us to the 3rd century B. C. when Asgka
was Bindusara’s Viceroy in Takshasila country. The record
praises the zeal of a Romedata, an Iranian, as a town-friend of
Nzgartta and refers to Priyadarsi (Asoka) as the Viceroy of the
locality:

Professor Andreas explains Nagaruta (as a regular abstract
noun from the base nagar) as carpentry. It is meant as a transla-
tion of Takshagila (@emnd, ®ayad, carpenter and $ila means
custom or practice). In Bramhanda and Vayu Puranas, it is
the residence of Taksha, son of Bharata. Kalidasa adopts this
story in this Raghuvamsa (XV, 89). A third explanation is
(vide the 22nd tale of Divyavadana) that in old days Takshasila
was called Bhadrasila. In a previous birth Buddha was King
Chandraprabha of Bhadragila. He was famous for his liberality
and went so far as to cut off his head and give it to the Brahmana
Raudrzksha. [Hence Bhadrasila to Takshasila. We are told
that the story was originally narrated in Magadhi where the
words are (@lee @y o) sijgme thackehithva for @1os oy man,

Chadasila it would seem meant range-hill, and, further,
town on the range of hills. Similarly, Takshasila might mean
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chop-hill, and, further, on a below or detached hill a Sirkap
was mercilessly sacked by Kushanas

5t £ Py

After Suka Munindra, the next teacher in the school of
Vedanta Philosophy founded by Badarayana was the great
scholar Goudapadacharya. He ariginally Dbelonged to the
Dravidian country, and is said t> have learnt the Mahabhashya,
the commentary on Panini’s Ashtadhayi by Patapjali, from that
sage himself at Pundarikapura.

While in his wanderings in Northern India, Goudapada
happened to halt at Ujjain or some time. From there he taught
. the Malmibllishya to Chandra Sarma, a learned Brahmin of
Prachyadesa. It was this Chandra Sarma, or as he is familiarly
known as Govinda Yogin, or Govinda Bhagavatpada as Sankara

uniformly calls him, who preserved to the world Patanjali’s
Mahabhashya or Panini’s Ashtadhyayi, as amplified by Katya-

yana’s Vartika. Tradition and the accounts in Patanjali Vijaya,
Goudapadollesa and Aarimisriyz inform us that Govinda Yogi
was an extraordinary great scholar, that he settled down at
¢jjain and married four wives, one fron: each of the four castes.
He became the father of the four sons who became renowned
in Indian literature as Bhartrhari, Vikramaditya, Bhatti and
Vararuchi. He subsequently became a Sanyasin under the name
of Govinda Muni. He spent his days partly at Badarikasrama
where he learnt Vedanta from his teacher and partly at Amara-
kanta on the bank of the Narmada where he taught Vedznta to
his disciples. Though Govinda Muni was not as great an
erudite scholar as his guru Gaudapadacharya, he was like his
Paramaguru, §ri Suka Yogindra, a born Sidha and a great Yogin
It was to him that Sankaracharya went for formal initiation anfi
tor higher philosophic, and esoteric studies. *

Bhartrhari was the eldest son of Govinda Bhagawatp?{da by
l.ns Brahmin wife. He ruled Ujjayain for some time; but realis-
ing the unchastity of his queen, he renounced his kinedom

S b}

became a Sanyasin, and reirained with his father as one of his
I. DBetween 557 and 583, the Bhashya of Gaudapada on

. : Samkhya
Karika of Iswara Krishna was translated in‘o Chinese, ’
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constant chglas. Hari was his proper name, and Bhartri was
only a title of honour. It isa pity that his commentaries on
the Prasthanatraya are lost; but Vakyapadiya, his famous treatise
on grammar, and his Subhashitaratnavali, consisting of the three
satakas on Srngara, Niti, and Vairagya, are still studied with
admiration.

* * % #
<udras—who are they? The ZEncyclopoedia of Religion and
Ethics has collected a lot of points on the subject. A few shall be
extracted here, as the subject is of topical and local interest. The
derivation of the word Stdra is uncertain. Some derive it from
Sanskrit suci, ‘to be afflicted’. The name was originally given,
so it is supposed, to a tribe living near the Indus. _ (Ptolemy,
V1, 20.) This is also identified with Ash'éras__and Nishadas, a
black, long-haired, aboriginal race, not of the Aryan stock, but
brought under it by conquest. Subsequently, all races conquer-
ed by the Aryans were called ¢udras. The term Dasyu .and
Mlecha was then applied to all unsubdued, foreign tribes,
who did not speak Sanskrit and were not brought under Aryan
culture. (Caldwell’s Comparative Graniinar of the Dravidian
Languages, p. 112 (1875); Wilson’s /nudian Caste (1877, 1- 111 {f.)
The latest view is that the term was applied by the Vedic Indians
to the tribes that opposed them, and to those ciisses, ranked as
slaves, who supplied the needs of the village communities, It
also inciuded Aryans who, for some cffence against tribal disci-
pline cr for other reasons, were excluded from their community.
(Vedic [ndex of Names and Subjects 191211, 265, 388, 591 f)-

The legendary account is somewhat different. In the hymn
known as Purusha Stkta, when the primal male, purusia, was
cut into pieces, “the Brahmin was his mouth, the Rzjanya was
made his arms; that which was the Vaisya was the thighs; the
&udras sprang from his feet. (Rig Veda, X, XC, 12). Bhagava.
tam also gives the same story (ii, 5.37). The /rakadaranyata
U paniskad states that Brahma created the caste of the §udras as
the nourisher The earth is the nourisher. (J. Muir, Orig.
Skt. texts, 1858. i- 13). According to the Zaeithiriya Brakmana,
the Brahmin is a caste derived from the gods, the §udra from
the Aswias. (ib- 1. 14). For the prosperity of the world, the
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{_realor caused the Brahmin, the Kshetriya, the Vaisya and the
gudra to proceed from his mouth, arms, Lhighs and feet res-
pectively (Manu i. 31); while in another place he (Manu) says
that elephants, horses, §udras, lions, ctc., are the middling
states caused by tamasi (ib. 12, 43.).

In the Vayu Purana we are told that those who were
cleansers, and ran about on service, and had little vigour were
called gudras by Bramha. He assigned the mechanical arts and
services to the qudras (Muir. 1-31). According to the Hari-
vamsa, the §udras were formed {rom the modification of smoke.
They are unserviceable for want of initiatory rites (ib. 1. 35).
In the Mahzbharata (Santi Parva 188 f) ancther theory is- sug-
gesieds~ The Brahmins who were addicted to violence, lying,
drink and debauchery, and subsisted on all sorts of work fel]
into the condition of Sudras.

Oue point is clear: gudras were members of the Hindu
polity in contrast to the outer, non-Aryan barbarians,.the Mlgchhas
and Dasyus. Stiil the overlords tried to reduce the gudras to
a condition of degiaded servitude, perhaps,. to preserve the
purdty of the white deminant race, or to prevent the peril of an
insurrection on the partof the slaves who were numerically
superior to their rulers. The legal position of the gudras .is
clearly stated in Apastamba, Gautama, Vasishta and Baudhayana.
[Sacred Books of the East, XXV (1886), (ib.1897), XIV (1882)].

If a gudra has intercourse with a woman of the twice-born
class, he shall be mutilated or lose his life. (Manu VIII-373.
Apastamba XXVI-20, XXVII-9). If he intentionally hears the
recitation of the Vedas, his ears shall be filled with molten tin
or lac; if he recites them, his tongue shall be cut; if he remem-
bers them, his body shall be cut in twain. (Gautama X11I-4-6),
The penalty for killing a Sudra is cnly loss of caste to 2
Brahmin, or the same as killing a crow, a rat or a dog (Manu—
X1-67; Baudhayana I. X. 19-6).

A Sudra cannot be initiated (Manu X-4), be a judge (ib.
V11I-20£.), receive spiritual advice from a Brahmin (ib-1V-8o £.),
sacrifice (ib-I111-178), or travel wit}m H.Sﬁﬁtaka, that is, a Brahmin
who has completed his studentship (ib-1V-140.),
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In North India, a gudra is supposed to be a low-caste
man, while in South India, he generally ranks next to the
Brahmin. The term is inappropriate (Caldwell, p. 116f. cf.
Kanakasabhai, Zamils 1800 years ago, 1904—p. 113, 116). In
1901, in deference to popular sentiment, the use of the term
Sudras by enumerators was forbidden by the Madras Census
authorities. Mr. Bhattacharya in his Hindu Castes and Sects
(1896, p. 225) expresses surprise at the use of the expression
¢tudras to a class of people In South India who claim a high
social position, and enforce rigid precautions to secure personal
purity not by touch alone but even frecm the immediate
neighbourhood of out-castes.

Nayars are not Sudras: they never were; and no% even
courts can make them what they racially are not and were not.
(History ot Kerala, Vol. 111, pp. 161-185).

The original idea of the Research Institute Committee was
that the same member should not be saddled with the task cof edi-
ting its Bulletin successively. It was under a kindly compulsion
that the present Editor took up the work of numbers 3 and 4.
To lighten the burden of editing, the Bulletin will hereafter be
under the joint editorship of three members.

¢ # ® it
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